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1. Preface 
 

Many of the popular present day Shia beliefs are based on the narrations of Al 

Kaafi, even though most of these narrations do not hold water when scrutinized 

based on their chains of narrators and when compared with the Quran. Therefore 

we set out on a project to compile small booklets analyzing the narrations of each 

such chapter separately. 

 

A big problem in the Shia seminaries is that all the training they get in the sciences 

of narrations (Ilm al Hadith) goes into the narrations pertaining to the issues of 

Jurisprudence (Fiqh) and not into the narrations about Beliefs (Aqaid). This is so, 

because the course in the seminary aims at producing “Jurisprudents” (Fuqaha) and 

not Theologians or experts in Quran, which should actually be the basic 

qualification for a scholar.  

 

Another problem in the Shia seminary education system is that there is no formal 

course that even teaches the Quran from cover to cover, therefore most Shia 

scholars come out of the seminary not knowing how to compare narrations with the 

Quran. Concerns have been raised about this issue by some grand scholars like 

Ayatullah Syed Ali Khamenei, Ayatullah Syed Kamal al Haidary etc.  

(Those who can understand Arabic can refer to these videos where Ayatullah Syed 

Kamal al Haydari raises these issues  

1) https://www.youtube.com/watch?v=CUYBUjkq9Mw            

2) https://www.youtube.com/watch?v=Z-xgLZXRgsg  

3) https://www.youtube.com/watch?v=-lFkHgB9GWQ ) 

 

When a scholar like Ayatullah Bahboodi did analyze all the narrations of Al Kaafi 

(about 75% of which came out to be weak), he was vehemently criticized for doing 

so, and his book (Sahih al Kaafi) was banned in Iran. This is quite understandable, 

since all the weak and fabricated narrations on which many of the present day Shia 

beliefs stand were exposed. 

 

In this book we analyze the narrations which claim that the deeds of all people are 

regularly presented before the Prophet (saww) and Imams (as). 

https://www.youtube.com/watch?v=CUYBUjkq9Mw
https://www.youtube.com/watch?v=Z-xgLZXRgsg
https://www.youtube.com/watch?v=-lFkHgB9GWQ
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2. Introduction to the concerned chapter 

ِة ع ِئمَّ
ْ

ِبّيِ ص َو لْا
َّ
ْعَماِل َعلى الن

َ ْ
  َباُب َعْرِض لْا

Ch- The Deeds of the People Are Presented Before the Holy 

Prophet (s) and Imams (a) 

In this chapter there are 6 narrations. These narrations, in reference to the verse of 

Quran (9:105) “Act (as you wish). Allah will see your deeds and His Messenger 

and the believers. . . .”, claim that the deeds of all the people, both good and bad, 

are presented to the Prophet (saww) and the Imams (as), therefore they are aware 

of the deeds of all the people. 

Out of the 6 narrations, Ayatullah Bahboodi (in Sahih al Kaafi) has not 

authenticated even one narration out of these six (i.e all the 6 are weak).  

Allama al Majlisi (in Miraat al Uqool) has graded hadith 1,2 & 5 as “Daeef” 

(weak), hadith 3 as “Hasan Muwathaq”, and hadith 4 as” Majhool”. 
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3. Text of the Narrations : 

Hadith 1: 

 ػيٜ ػِ ٍحَذ، تِ اىقاسٌ ػِ سؼٞذ، تِ اىحسِٞ ػِ ٍحَذ، تِ أحَذ ػِ ٝحٞٚ، تِ ٍحَذ

 سس٘ه ػيٚ األػَاه ذؼشض: قاه اىسالً ػيٞٔ هللا ػثذ أتٜ ػِ تصٞش، أتٜ ػِ حَزج، أتٜ تِ

ٗآىٔ ػيٞٔ هللا صيٚ هللا  هللا ق٘ه ٕٗ٘ فاحزسٕٗا، ٗفجاسٕا أتشاسٕا صثاح مو اىؼثاد أػَاه 

. ػَينٌ هللا فسٞشٙ اػَي٘ا: " ذؼاىٚ ٗسند" ٗسس٘ىٔ  

 

Muhammad ibn Yahya has narrated from Ahmad ibn Muhammad from 

al-Husayn ibn Sa„id from al-Qasim ibn Muhammad from Ali ibn abu Hamza 

from abu Basir from Abu „Abd Allah (Imam Sadiq), who has said the following: 

 

All deeds are presented before the Messenger of Allah (saww). It is the deeds of all 

the virtuous and the evildoing servants (of Allah) that are presented every morning 

and evening (before the Messenger of Allah). So pay proper attention to it and be 

very careful. The following words of Allah are a reference to this: “(Muhammad), 

tell them, “Act (as you wish). Allah will see your deeds and His Messenger . . .”‟ 

(9:105). The Imam paused at this point and did not read any further. 

 

Hadith 2: 

 ٝحٞٚ ػِ س٘ٝذ، تِ اىْضش ػِ سؼٞذ، تِ اىحسِٞ ػِ ٍحَذ، تِ أحَذ ػِ أصحاتْا، ٍِ ػذج

 ػِ اىسالً ػيٞٔ هللا ػثذ أتا سأىد: قاه شؼٞة تِ ٝؼق٘ب ػِ اىطائٜ، اىحَٞذ ػثذ ػِ اىحيثٜ،

. األئَح ٌٕ: قاه"  ٗاىَإٍُْ٘ ٗسس٘ىٔ ػَينٌ هللا فسٞشٙ اػَي٘ا: " ٗجو ػز هللا ق٘ه  

 

A number of our people have narrated from Ahmad ibn Muhammad from 

al-Husayn ibn Sa„id from al-Nadr ibn Suwayd from Yahya al-Halabi from „Abd 

al-Hamid al-Ta‟i from Ya„qub ibn Shu„ayb who has said the following: 

 

Once I asked Abu „Abd Allah (Imam Sadiq) about the meaning of the words of 

Allah, the Most Holy, the Most High, “Act (as you wish). Allah will see your 

deeds and His Messenger and the believers. . . .” (9:105) 

The Imam said, „They (believers) are „A‟immah (Imams) 
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Hadith 3: 

 ػيٞٔ هللا ػثذ أتٜ ػِ سَاػح، ػِ ػٞسٚ، تِ ػصَاُ ػِ أتٞٔ، ػِ ئتشإٌٞ، تِ ػيٜ

سجو فقاه! ٗآىٔ؟ ػيٞٔ هللا صيٚ هللا سس٘ه ذس٘ؤُ ٍاىنٌ: ٝق٘ه سَؼرٔ: قاه اىسالً : 

 رىل، ساءٓ ٍؼصٞح فٖٞا سأٙ فارا ػيٞٔ، ذؼشض أػَاىنٌ أُ ذؼيَُ٘ أٍا: فقاه ّس٘ؤٓ؟ مٞف

. ٗسشٗٓ هللا سس٘ه ذس٘ؤا فال  

 

Ali ibn Ibrahim has narrated from his father from „Uthman ibn 'Isa from Suma„ 

who has said that he heard Abu „Abd Allah (Imam Sadiq) say the following: 

 

What is wrong with you? Why do you disappoint the Messenger of Allah (saww)? 

A man asked, „How do we disappoint him?‟ The Imam said, „Do you not know 

that your deeds are presented before him? When he finds sins in them it 

disappoints him. Do not disappoint the Messenger of Allah. Do things that will 

make him happy. 

 

Hadith 4: 

 ٍنْٞا ٗماُ اىزٝاخ أتاُ تِ هللا ػثذ ػِ اىزٝاخ، ػِ ٍحَذ، تِ اىقاسٌ ػِ أتٞٔ، ػِ ػيٜ،

 ىسد أٗ: فقاه تٞرٜ ٗألٕو ىٜ هللا ادع: اىسالً ػيٞٔ ىيشضا قيد: قاه اىسالً ػيٞٔ اىشضا ػْذ

 أٍا: ىٜ فقاه رىل، فاسرؼظَد: قاه ٗىٞيح، ًٝ٘ مو فٜ ػيٜ ىرؼشض أػَاىنٌ ئُ ٗهللا أفؼو؟

 ٕ٘: قاه ؟" ٗاىَإٍُْ٘ سس٘ىٔ ٗ ػَينٌ هللا فسٞشٙ اػَي٘ا ٗقو: " ٗجو ػز هللا مراب ذقشء

. اىسالً ػيٞٔ طاىة أتٜ تِ ػيٜ ٗهللا  

 

Ali has narrated from his father from al-Qasim ibn Muhammad from al-Zayyat 

from „Abd Allah ibn Aban al-Zayyat who enjoyed a good position in the sight of 

al-Rida, has said the following: 

 

Once I asked Imam al-Ridha to pray for me and for my family. The Imam said, 

„Am I not praying for them? I swear by Allah that your deeds are presented before 

me every day and night.‟ He (al-Zayyat) has said that the statement of the Imam 

seemed to me extremely great. The Imam said to me, „Do you not read in the 

words of Allah, “Act (as you wish). Allah will see your deeds and His Messenger 

and the believers . . .” (9:105) The Imam then said, „I swear by Allah that he “the 

believer” is Ali ibn abi Talib. 
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Hadith 5: 

 ػِ ٍساٗس، تِ ٝحٞٚ ػِ اىصاٍد، هللا ػثذ أتٜ ػِ ػيٜ، تِ ٍحَذ ػِ ٍٖشاُ، تِ أحَذ

: قاه"  اىَإٍُْ٘ ٗ ٗسس٘ىٔ ػَينٌ هللا فسٞشٙ: " اٟٝح ٕزٓ رمش أّٔ اىسالً ػيٞٔ جؼفش أتٜ  

. اىسالً ػيٞٔ طاىة أتٜ تِ ػيٜ ٗهللا ٕ٘  

 
Ahmad ibn Mahran has narrated from Muhammad ibn Ali from Abi „Abd Allah al-

Samit from Yahya ibn Musawwir who has said the following: 

Once I mentioned this verse to Abu Ja„far (Imam Baqir), „Act as you wish. Allah 

will see your deeds and so will His Messenger and the believers . . .‟ (9:106) The 

Imam then said, „I swear by Allah that he “the believer” is Ali ibn abu Talib,” 

 

Hadith 6: 

 ئُ: ٝق٘ه اىسالً ػيٞٔ اىشضا سَؼد: قاه: اى٘شاء ػِ ٍحَذ، تِ أحَذ ػِ أصحاتْا، ٍِ ػذج

. ٗفجاسٕا أتشاسٕا ٗآىٔ ػيٞٔ هللا صيٚ هللا سس٘ه ػيٚ ذؼشض األػَاه  

A number of our people have narrated from Ahmad ibn Muhammad from al-

Washsha' who has said the following:  

I heard Imam al-Rida say, „All the deeds, good and bad ones, are presented before 

the Messenger of Allah.‟ 

 

 

 

 

 

 

 

 

 

 



7 
 

4. Analysis of the Chains of Narrators 

Note: Even if all the narrations of this chapter were “Sahih” and did not contradict 

the Quran, it would still not be enough to build Aqeeda on it, since Aqeeda can 

only be built upon clear verses of Quran or Mutawatir Narrations, and surely 6 

Narrations are not even close to Mutawatir. But unfortunately, even these 6 

Narrations are not “Sahih” and they explicitly contradict the Quran. 

 

Analysis of Hadith 1: 

 

As we have already mentioned, this hadith has neither been authenticated by 

Allama Majlisi in Mirat al Uqool nor by Ayatullah Bahboodi in Sahih al Kaafi, so 

we already have two grand scholars who have explicitly stated that this hadith is 

“Daeef” (weak), hence we cannot rely on it, especially in the matter of “Aqeeda” 

(Belief). There are two narrators in the chain of this narration who are very 

problematic. 

1) Al Qasim ibn Muhammad (al Jawhari): 

This narrator was “Waqifi 
(1)

” and he is also “Majhool 
(2)

”. Some later scholars of 

Rijal have used weak arguments to rescue
 (3)

 this narrator, but all of the 3 

arguments given by them have been refuted by Ayatullah Khoei in Mu‟jam Rijal al 

Hadith, Vol 15, Narrator# 9565. 

Therefore, the presence of this narrator is a weakness in the chain of this narration. 

__________________________________________________________________ 

(1) Waqifi: Al Waqifiyya was a sect that originated after the demise of Imam Musa al Kadhim 

(as) by some of his companions. They claimed that Imam al Kadhim (as) did not die, rather 

he is alive and has gone into occultation. They ate the wealth that they had been collecting 

from the believers in the name of the Imam (as) and refused to surrender even a penny to 

Imam al Ridha (as). 

(2) Majhool: This is a term used for a category of narrators who are “unknown” or have not 

received explicit “Tawtheeq” (authentication) from the classical scholars of Rijal. 

(3) There is a trend among the modern scholars of Rijal to try and rescue (somehow 

authenticate) narrators who have not been authenticated by classical scholars and even try to 

authenticate those narrators who have received condemnations from classical scholars of 

Rijal.  
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2) Ali bin Abi Hamza al Bataini: 

Before giving explicit statements of Ulema of Rijal about this narrators, let us give 

two examples from Ayatullah‟s Khoei‟s books where he rejected narrations 

because of the presence of this narrator. Interestingly, even in these narrations, 

exactly like the narrations who authenticity we are discussing, it is “Abu Baseer” 

who narrates from “Ali bin Abi Hamza”. 

In his Kitab al-Sawm, vol. 2, pp 193 – 194, after mentioning a narration 

Ayatullah Khoei says 

 ضؼفٔ فقذ اىثطائْٜ حَزج أتٜ تِ ػيٜ قائذٓ ٕٗ٘ ػْٔ تاىشاٗٛ اىسْذ ضؼٞفح تصٞش أتٜ سٗاٝح ئُ أٗال فٞٔ

 ػيٞٔ ٍ٘ذٔ ػذً فٜ أحادٝس ٗٗضغ اىنصٞش، اىشئ اىسالً ػيٞٔ ٍ٘سٚ ٍاه ٍِ أمو مزاب ٗأّٔ صشٝحا اىشٞخ

. اىسالً ػيٞٔ أٍ٘اىٔ فٜ اىرصشف ٍِ ىٞرَنِ اىسالً  

As we can see, he discredited the aforementioned narration due to the presence of 

Ali bin Abi Hamza al Bataini, arguing that Sheikh Toosi had explicitly 

discredited him, and mentioned that he was a "Kazzaab" (liar) who ate and 

devoured a huge amount of the money of Imam Musa al Kadhim (as), and 

fabricated narrations to prove that he (i.e. the seventh Imam (as)) had not died, so 

that he could usurp the Maal, and so that he does not have to return it to its rightful 

owner. 

In his Kitab al-Salat, Vol 6, pg 96, after mentioning a narration Ayatullah Kheoi 

says 

. ٗغٞشٓ اىشٞخ ضؼفٔ اىزٛ حَزج أتٜ تؼيٜ، أٗال اىسْذ ضؼف تٖا االسرذاله ػيٚ ٝر٘جٔ أّٔ ئال  

As we can see, he rejects the narration because of the presence of Ali bin Abi 

Hamza in the chain, and he also mentions that Ali bin Abi Hamza has been 

declared “Daeef” (weak) by Sheikh (Toosi) and other scholars al well. 

 

What Ulema of Rijal have said about Ali bin Abi Hamza al Bataini: 

 

Al Najashi mentions:  

“ اى٘اقفح ػَذ أحذ ٕٗ٘ ....”  

(He was one of the pillars of the Waqifi sect) 

Sheikh Toosi mentions: 

“… اىَزٕة ٗاقفٜ: اىثطائْٜ حَزج أتٜ تِ ػيٜ ”  

(Ali bin Abi Hamza al Bataini: Waqifi (by) sect) 
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 ”فروى الثقات ان أول من أظهر هذا االعتقاد علي بن أبي حمزة البطائني، وزياد بن مروان القندي، وعثمان
 ”عيسى بن

(Reliable people have narrated that the first people to display this belief (Waqifi) 

were Ali bin Abi Hamza, Ziyad bin Marwan and Uthman bin Isa) 

Ibn al Ghadairi mentions: 

 ”ػيٜ تِ أتٜ حَزج، ىؼْٔ هللا أصو اى٘قف، ٗأشذ اىخيق ػذاٗج ىي٘ىٜ ٍِ تؼذ أتٜ ئتشإٌٞ ػيَٖٞا اىسالً“

(Ali bin Abi Hamza, may the curse of Allah be on him, originator of Waqifi sect, 

he was the staunchest enemy of Imam Ridha (as)) 

Rijal al Kashi mentions: 

 ”قال أبو الحسن موسى عليه السالم: يا علي أنت وأصحابك شبه الحمير“

(Imam Ridha (as) said: Oh Ali (al bataini), you and your companions are like 

donkeys) 

Ayatullah Kheoi concludes about him: 

اتِ فضاه ٍِ ق٘ىٔ ئُ ػيٜ تِ أتٜ حَزج مزاب ٍرٌٖ، فال َٝنِ اىحنٌ ت٘شاقرٔ، ٗتاىْرٞجح ٝؼاٍو ٍؼٔ ٍؼاٍيح 

 اىضؼٞف.

Ibn Fadhal says that Ali ibn Abi Hamza is accused of being a “Kazzab” (liar), so it 

is not possible to authenticate him, therefore as a result he has to be treated as 

“Daeef” (weak). 

 

Analysis of Hadith 2: 

 

Firstly and most importantly, this hadith has been graded as “Daeef” (weak) by 

both Allama Majlisi (in Miraat al Uqool) and Ayatullah Bahboodi (in Sahih al 

Kaafi). 

 

Other than the clear contradiction with Quran, which we will discuss later in this 

book, there is a problematic narrator in the chain of narrators of this narration. 

And that is: ٚٞاىحيثٜ ٝح  (Yahya al Halabi) 

 

The problem is that there are two narrators with this name. 
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One is ٚٞاىحيثٚ شؼثح أتٜ تِ ػيٜ تِ ػَشاُ تِ ٝح  (Yahya bin Imran bin ali bin 

Abi She’ba al Halabi), this narrator is reliable (as stated by Najashi and endorsed 

by Syed Khoei) 

 

The other is ٍٚٞحَذ تِ ػيٌٞ اىحيثٜ تِ ٝح  (Yahya bin Muhammad bin Aleem al 

Halabi), this narrator is “Daeef” (as stated by Ibn Ghadairi). 

We do not know which one of the two “Yahya al Halabi” is present in the chain of 

narrators of this Hadith. From the “Daeef” grading of Allama Majlisi and 

Ayatullah Bahboodi, it seems that it is the second “Yahya al Halabi” who is 

“Daeef”.  

 

Even if we are not sure which Halabi it is, yet this remains an issue of “Dhann” 

(speculation, guesswork…), therefore it is not possible to derive a belief from this 

narration, because “Aqeeda” (Belief) cannot be based on “Dhann” (for details refer 

to our “Ghuluw” document, ch: The criteria for acceptance of Proofs, or refer to 

the blog: https://shiareformist.wordpress.com/2016/01/02/proof-required-for-

aqeeda-belief/). 

 

Even if, for assumption sake, someone proves with 100% certainty that this 

narration is “Sahih” (authentic) (which is impossible), even then this would not 

qualify as proof enough to base our “Aqeeda”, since “Aqeeda” can only be based 

on a clear verse of Quran, or Mutawatir Narrations (A narration with many 

authentic chains of narrators). 

 

 

Analysis of Hadith 3: 

 

As we have already mentioned, Allama Majlisi has graded this hadith “Hasan 

Muwathaq” and Ayatullah Bahboodi has graded this “Daeef” (weak). 

 

There are 3 questionable narrators in the chain of this hadith, and they are Uthamn 

bin Isa, Ibrahim bin Hashim and Sama‟ah. 

 

 

https://shiareformist.wordpress.com/2016/01/02/proof-required-for-aqeeda-belief/
https://shiareformist.wordpress.com/2016/01/02/proof-required-for-aqeeda-belief/
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1) Uthman bin Isa: 

There is a consensus among scholars that this person was a “Waqifi”. Najashi has 

mention in his book of Rijal, and this has been quoted by Syed Khoei in his 

Mu‟ujam as well: 

ػيٖٞاىسالً جؼفش تِ ٍ٘سٚ تَاه اىَسرثّذِٝ اى٘مالء ٗأحذ ٗٗجٖٖا، اى٘اقفح شٞخ ٗماُ  

He was a leader of the “Waqifites”, and one of the deputies of Imam Kadhim (as) 

who unjustly took the wealth of Imam Kadhim (as). 

Allama Mamaqani has narrated in his book of Rijal, Tanqih al Maqal: 

ً   طاىَة ٗىَا َُ  اىناظٌ أتٞٔ ٗفاج تؼذ( ع) اىشضا اإلٍا ا ََ ْص َِ  ػ   أتٞٔ ٍٞشاز ٝسئَّ أُ ِػَٞسٚ ت

ُ  » مرة اىناظٌ، ا ََ ْص ِ   ػ  ُ  : "ٝق٘ه ئىٞٔ «ِػَٞسٚ ت ٌْ  أَتَاكَ  ئ َ دْ  ىَ ِٔ  فََنرَةَ  قَاهَ [ غاب تو! ]َٝ ْٞ  ئِىَ

ُ  : اىشضا اإلٍاً اخَ  قَذْ  أَتِٜ أَ َْا ٗقَذِ  ٍَ َْ َٞشاشَٔ   اْقرََس دِ  ٗقَذْ  ٍِ ِٔ  األَْخثَاس   َصح  ذِ ْ٘ ََ ِٔ  ٗاْحرَج   تِ ْٞ ِٔ  َػيَ . فِٞ

ِٔ  فََنرَةَ  قَاهَ  ْٞ ُ  » ئِىَ ا ََ ْص ِ   ػ  ُْ : «ِػَٞسٚ ت ٌْ  ئِ ِْ  ىَ كَ  َٝن  اخَ  أَت٘  ْٞسَ  ٍَ ِْ  ىَلَ  فَيَ ء   َرىِلَ  ٍِ ْٜ ُْ ! َش َُ  ٗئِ  قَذْ  َما

اخَ  ا َػيَٚ ٍَ ٌْ  ذَْحِنٜ ٍَ ْشِّٜ فَيَ  ٍ ء   تَِذْفغِ  َٝأْ ْٜ ْٞلَ  َش َٛ  أَْػرَْقد   ٗقَذْ  ئِىَ اِس َ٘ اىَج  

When Imam Ridha (as) demanded the wealth of his after the death of his father 

Imam Kadhim (as), Uthman bin Isa wrote to him saying “your father did not die”, 

so Imam Ridha (as) wrote to him “Surely my father has died and we have divided 

his inheritance, and the reports of his death are veracious” and he argued against 

him on it, so Uthman bin Isa wrote to him “If your father is not dead, then there is 

nothing for you in that (wealth), and if he is dead like you say, so he did not order 

me to pay anything to you and I have freed the slave girls (that he owned). 

Uthman bin Isa has also been declared “Daeef” (weak, unreliable) by Allama 

Jazairi, Ibn Dawood, Muhaqqiq al Ardabili, Allama Fadhil Miqdad, Sahib al 

Madarik and Allama Hilli etc. 

Here is a narration, narrated by Uthman bin Isa: 

Imam al Sadiq (as) said: When Imam Ali (as) used to eat pomegranate, he would 

place a handkerchief under it, when asked about it, he said: In it is a seed from 

heaven. So it was said to him: Jews, Christians and others also eat that? So he said: 

If that is the case, Allah (swt) appoints an angel who snatches the heavenly seed 

from their pomegranate so that they don‟t eat it. (Furu al Kaafi, Vol6) 
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How can we accept narrations of a person who narrated this kind of superstitious 

narrations? 

2) Sama’a bin Mihran 

Allama Hilli and Ibn Dawood have listed him in the category of narrators whose 

narrations cannot be accepted, whereas Najashi has called him reliable. 

For such cases we have a rule, Shaheed al Thani has mentioned it in his Dirayat al 

Hadith: 

“If there are both statements defaming a reported as well as attesting to his 

veracity, the defamatory statements are taken to be more correct, even though there 

may be many people attesting to his veracity. This is because the person 

commending him is doing so as a result of what he can see from his outward 

conduct, whereas the person defaming him is acting on the basis of information 

that would otherwise be concealed and unknown the others.” (Dirayat al Hadith) 

Anyway, this was just to brief the readers about why the hadith could be weak, 

otherwise the admission of giant scholar like Bahboodi is enough evidence for us 

that this hadith is Daeef. 

Analysis of Hadith 4: 

We have already mentioned in the beginning that hadith 4, according to Allama 

Majlisi is “Majhool” (has unknown narrators), and according to Ayatullah 

Bahboodi is “Daeef” (weak) (probably due to the same reason). 

There are two narrators in the chain of narrators of this narration who are 

“Majhool” (unknown). They are, Al Qasim bin Muhammad al Zayyat and 

Abdullah bin Abaan al zayyat. 

Interestingly, Ayatullah Khoei, while discussing Abdullah bin Abaan al zayyat as 

used the same narration we are discussing, and he has declared the narration weak 

because of al Qasim bin Muhammad al zayyat, and then he declares Abdullah bin 

Aban al zayyat “Majhool” (weak). 

Ref: Al-Khui, Mu'jam Rijaal al-Hadith, vol. 11, pg 81 (person # 6648). 

 أتاُ تِ ػثذهللّا  ػِ اىزّٝاخ، ٍحَذ تِ اىقاسٌ ػِ أتٞٔ، ػِ ئتشإٌٞ، تِ ػيٜ ػِ ٝؼق٘ب، تِ ٍحَذ ٗٙ

 فقاه تٞرٚ، ٗالٕو ىٜ هللّا  ادع: اىسالً ػيٞٔ قيرييشضا: قاه:  اىسالً ػيٞٔ اىشضا ػْذ ٍنْٞا   ٗماُ:  اىزّٝاخ
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ُّ  أفؼو؟ٗهللّا  ىسد أٗ: اىسالً ػيٞٔ ّٛ  ػو ىرؼشض أػَاىنٌ ئ  اىجزء: اىنافٜ. اىحذٝس ،...ٗىٞيح ًٝ٘ موّ  فٜ ؤ

ّٜ  ػيٚ االػَاه ػشض تاب ،4 اىحّجح ،مراب1 4 اىحذٝس ،92 اىسالً ػيٌٖٞ ٗاالئَح اىْث . 

 االئَح ػيٚ ػشضاالػَاه تاب ،2 اىجزء: اىذسجاخ تصائش. ٍصئ ٕاشٌ تِ ئتشإٌٞ ػِ اىصفّاس ٗسٗآ

ُّ  ئالّ  ،9 اىحذٝس االحٞاء،  ٝخفٚ ٗال ّسخح ػيٚ(! ػثذاىشضا ٝنّْٚ) جَيح(: ػْذاىشضا ٍنْٞا  ) جَيح تذه فٖٞا أ

مْٞح ػثذاىشضا مُ٘ ٗػذً اىؼص٘س ذيل فٜ رىل ذؼاسفَصو ىؼذً جزٍا ، غيظ أّٔ . 

ٗمٞف ماُ، فاىشٗاٝح ضؼٞفح تجٖاىح اىقاسٌ تِ ٍحَذ اىزّٝاخ، ٗال َٝنِ االسرذالىثٖا ػيٚ حسِ ػثذهللّا  تِ 

 .أتاُ فٖ٘ ٍجٖ٘ه

Analysis of Hadith 5: 

We have already mentioned in the introduction that according to both, Allama 

Majlisi (in Miraat al Uqool) and Ayatullah Bahboodi (in Sahih al Kaafi), hadith 5 

of this chapter is “Daeef” (weak). 

There are 3 problematic narrators in the chain of this hadith. They are Ahmed ibn 

Mahran, Abu Abdillah al-Saamit and Yahya bin Musaavir. 

1) Ahmed ibn Mahran: 

Ayatullah Hashem Maroof al Hasni (ra) mentions in his book Dirasaat fi al 

Hadith wa al Muhadditheen ( اىَحذشِٞ ٗ فٜ اىحذٝس دساساخ  )  

 فٜ اىَإىفِٞ ٍِ احذ ٝشش ٗىٌ ، اىخالصح فٜ ٗاىؼالٍح اىغضاٝشٛ اتِ ضؼفٔ :ٍٖشاُ تِ احَذ

ذ٘شٞقٔ ئىٚ اىشجاه  

Ahmed bin Mahran: Declare “Daeef” (weak, unreliable) by Ibn Ghadairi and 

Allama Hilli in his Al Khulasa, and no one among the scholars of rijal has 

authenticated him. 

Ayatullah Kheoi (ra) mentions in his Mu’jam Rijal al Hadith ( اىحذٝس سجاه ٍؼجٌ  ) 

. اىغضائشٛ اتِ رمشٓ. ضؼٞف اىنافٜ، مراب فٜ اىنيْٜٞ ػْٔ سٗٙ :ٍٖشاُ تِ احَذ   

Ahmed bin Mahran: Kulaini has narrated from him in Kitab al Kaafi, he (ahmed 

bin Mahran) is “Daeef”, Ibn Ghadairi has mentioned him (in the list of weak 

narrators). 

2) Abu Abdillah al Samit: This narrator is “Majhool” (unknown), there is no 

authentication for him. 
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3) Yahya bin Musawir: This narrator is “Majhool” (unknown) since there is no 

clear authentication for him. 

Analysis of Hadith 6: 

We have already mentioned that according to Ayatullah Bahboodi, this hadith is 

“Daeef” (weak).  

 

5. Contradiction with the Quran and established facts 

It is a well-known and undisputed rule that any narration that contradicts the Quran 

should be rejected. This is because we know that many people used to constantly 

fabricate narrations and lies, and attribute them to the Prophet (saww) and Imams 

(as) of Ahlulbayt. For Further detail on the issue, please refer to our book 

“Ghuluw”. (https://shiareformist.files.wordpress.com/2015/10/ghuluw.pdf) 

 

In this regard a narration has been reported from Imam al Ridha (as) in which he 

says: 

“…You should not accept any hadith that is attributed to us if it is in conflict with 

the Quran because whatever we say is in harmony with the Quran and Sunnah of 

the Prophet (saww) as we only narrate from God and his messenger.” (Rijal 

Kashi) 

Another narration from Imam Sadiq (as) reports: “Do not accept any narration 

except that which is in line with the Quran and Sunnah, or what you find in the 

narrations of the previous Imams (as), because Mughira bin Sa‟eed (and other 

such exaggerators and liars), may curse of Allah be on him, inserted such 

narrations in the books of the companions of my father (Imam Baqir (as)) which he 

(as) had never said…..” (Rijal Kashi 

Let us now take a look at some verses of the Quran and see if the Quran supports 

the view that the Prophet (saww) or Imams (as) are constantly informed about the 

deeds of people or not. 
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Verse 1: Surah Tawba, 9:101 

 

Allah (swt) says addressing the Prophet (saww): 

ۖ   َمَرُدوا َعَلى الن َِّفاقِ  َل   ۖ   َوِمنْ  َأْىلِ  اْلَمِديَنةِ   َوِمَّْن َحْوَلُكْم ِمَن اْْلَْعَراِب ُمَناِفُقوَن 
بُ ُهمْ  َمرَّتَ ْيِ  ُثَّ  يُ َردُّونَ  ِإَلى  َعَذاب   َعِظيم   ۖ   َسنُ َعذِّ ۖ   ََنْنُ  نَ ْعَلُمُهمْ    تَ ْعَلُمُهمْ  

And from among those who are around you of the dwellers of the desert there are 

hypocrites, and from among the people of Medina (also); they are stubborn in 

hypocrisy; you do not know them; We know them; We will chastise them twice then 

shall they be turned back to a grievous chastisement 

A question arises, if the deeds of all people are constantly presented to the Prophet 

(saww) and the Imams (as), then surely even the deeds of the hypocrites, who 

Allah (swt) is talking about in these verses, would have been presented in front of 

the Prophet (saww); and if that was the case, then the Prophet (saww) would know 

about these hypocrites, but surprisingly, the verse indicates something totally 

opposite to that. The verse says “(oh Muhammad) you do not know them (the 

hypocrites); We know them…”. This clearly shows that there is a contradiction 

between the Quran and the belief that the deeds of all people are presented to the 

Prophet (saww) and Imams (as).  

Since we know that any narration that contradicts the Quran should be rejected, we 

know that these narrations cannot be true; rather they are a fabrication of liars, as 

we will see when we analyze the chain of narrators of these narrations. 

Verse 2: Surah Tawba, 9:43 

Before Battle of Tabuk, some people came to Rasulallah (saww) and asked him if 

they could stay back and not participate in the battle. Rasulallah (saww) thought 

that the people are sincere, and gave them permission to stay back. At this point, 

Allah (swt) revealed the following verses: 
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َ َلَك الَِّذيَن َصَدُقوا َوتَ ْعَلَم اْلَكاِذِبيَ    َعَفا اللَُّو َعْنَك ِِلَ أَذِ ْنَت ََلُْم َحَّتَّى يَ َتبَ يَّ
ۗ   َواللَّوُ   َل َيْسَتْأِذُنَك الَِّذيَن يُ ْؤِمُنوَن بِاللَِّو َواْليَ ْوِم اْْلِخِر َأْن ُُيَاِىُدوا بَِأْمَواَلِِْم َوأَنْ ُفِسِهْم 

 َعِليم   بِاْلُمتَِّقيَ 
َا َيْسَتْأِذُنَك الَِّذيَن َل يُ ْؤِمُنوَن بِاللَِّو َواْليَ ْوِم اْْلِخِر َواْرتَاَبْت قُ ُلوبُ ُهْم فَ ُهْم ِف َريِْبِهْم  ِإَّنَّ

  يَ تَ َردَُّدونَ 
Allah pardon you! Why did you give them leave until those who spoke the truth 

had become manifest to you and you had known the liars? 

They do not ask leave of you who believe in Allah and the latter day (to stay away) 

from striving hard with their property and their persons, and Allah knows those 

who guard (against evil). 
They only ask leave of you who do not believe in Allah and the latter day and their 

hearts are in doubt, so in their doubt do they waver. 

A question arises, if the deeds of people were presented to the Prophet (saww) 

regularly, surely he would know that the people asking for leave are “hypocrites” 

(munafiqoon) (based on their past deeds) and they are not sincere. But from the 

above verses it is clear that Rasulallah (saww) did not know that those people are 

“hypocrites”.  

This shows that the claim, that Rasulallah (saww) or the Imams (as) were regularly 

presented with the deeds of people, is not true. 

 

Furthermore, we see that a general view that the Quran gives is that the deeds of 

people, their “Hisab” (accounting) etc are issues which are for Allah (swt) to deal 

with, the Prophet (saww) has nothing to do with these. 
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In Surah Isra, 17:17 

ۗ   وََكَفىى  ِبَربِّكَ  ِبُذنُوبِ  ِعَباِدهِ  َخِبيرا َبِصير ا  وََكْم َأْىَلْكَنا ِمَن اْلُقُروِن ِمْن بَ ْعِد نُوح  
How many generations have We destroyed after Noah? and enough is your Lord to 

note and see the sins of His servants. 

Surah Maeda, 5:109 

مُ   ۗ   ِإنَّكَ  أَْنتَ  َعَّلَّ ۗ   َقاُلوا َل  ِعْلمَ  لََنا  يَ ْوَم َُيَْمُع اللَُّو الرُُّسَل فَ يَ ُقوُل َماَذا ُأِجْبُتْم 
  اْلُغُيوبِ 

One day Allah will gather the messengers together, and ask: "What was the 

response you received (from men to your teaching)?" They will say: "We have no 

knowledge: it is You Who know in full all that is hidden." 

Surah Baqara, 2:204 

نْ َيا َوُيْشِهُد اللََّو َعَلىى َما ِف قَ ْلِبِو َوُىَو أََلدُّ  َوِمَن النَّاِس َمْن يُ ْعِجُبَك قَ ْولُُو ِف اْْلََياِة الدُّ
  اْلَِْصامِ 

And of mankind there is he whose conversation on the life of this world pleases 

you (Muhammad), and he calls Allah to witness as to that which is in his heart; yet 

he is the most rigid of opponents. 

If Rasulallah (saww) knew the deeds of these people, he would know that they are 

his enemies, then why would the prophet (saww) be pleased with what they 

apparently talk in front of the Prophet (saww)? 

We know that Allah (swt) is “ ىيؼٞ٘ب سر اس    ”, and even though Allah (swt) has 

clearly said in the Quran number of times that the duty of the Prophet (saww) is 

only to deliver the message, and he is not “Hafeedh” or “Wakeel” over the people, 

nor does he have anything to do with their “amaal” or “hisab”, then what is this 
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argument that the Prophet (saww) and Imams (as) are presented with the deeds of 

people? 

 

Nahjul Balagha, Letter 26:  

In Nahjul Balagha, letter 26, to his Zakat Collectors 

اِت أَْعَمالِِه، َحْيُث الَ َشِهيَد َغْيُرهُ، َوالَ َوِكيلَ  آَمَرهُ بَِتْقَوى هللاِ فِي َسَرائِِر أُُموِرِه َوَخفِيَّ

 ُدوَنهُ .

He (Amir al-mu'minin) ordered him to fear Allah in his secret matters and hidden 

actions, where there is no witness except He and no one watches save He. 

 

Nahjul Balagha, Letter 71:  

In letter 71 of Nahjul Balagha, which Imam Ali (as) sent to Munzir ibn Jarud 

Abdi: 

Imam Ali (as) says: 

The fact is that piety, honesty and righteousness of your father made me misjudge 

your character. I thought you were a worthy son of a worthy father and were 

following him in his honesty and righteousness. But all of a sudden I received 

about you news which confirms the fact that you do not check and control your 

inordinate desires, that you do not attach any importance to your life after death 

and you want to adorn and beautify your life at the cost of your salvation and that 

you are forsaking your religion to provide for your relatives. 

If all that is reported to me about you is correct, then the very camel you own or 

even the strap-shoe is superior to you. You and men of your caliber are not the 

persons to be confided with the financial affairs of a country or to be assigned to 

important vacancies of the State or to be entrusted to check and control dishonesty 

and disloyalty. Therefore, as soon as you receive this letter come back to me. 

How is it that even though (as per the narrations) the Imam (as) is regularly 

presented with “amaal” (deeds) of all people, yet Imam Ali (as) was unaware of the 

deeds of Munzir bin Jarud, and he misjudged his character? Moreover, Imam Ali 
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(as) only came to know about his character when someone informed him of it, and 

Imam (as) is not even very sure about the truth of this news, since he says “If all 

that is reported to me about you is correct, then the very camel you own or even 

the strap-shoe is superior to you”. 

 

In letter 43 of Nahjul Balagha, which Imam Ali (as) write to Masqalah ibn 

Hubayrah ash-Shaybani, the Governor of Ardashir Khurrah (Iran).  

Imam ali (as) says: 

I have come to know concerning you a matter which if you have done it you have 

displeased your Allah and disobeyed your Imam. You are distributing among the 

Arabs (Bedouins) of your kin who tend towards you the property of the Muslims 

which they collected by dint of their spears and horses and on which their blood 

was shed…. 

If Imam Ali (as) was regularly presented with the deeds of all the people, why does 

the Imam (as) say “I have come to know concerning you a matter which if you 

have done it you have displeased your Allah and disobeyed your Imam.” 

Shouldn‟t the Imam (as) be sure about what this person had been doing? 

If we read most of the sermons and letters of Imams (as), and read their lives, they 

seem to be normal human beings, not super natural beings with extra ordinary 

powers and capabilities. It is surprising that such big contradictions don‟t ring a 

bell in the minds of people. 

 

Imams (as) unaware of the fabrication in hadith: 

In the book “Kamal ud Deen wa Tamam un N’ema, pg112” (Sheikh Saduq), 

while answering one of the questions of the Zaydiyya sect about why,  in spite of 

the presence of Imams (as), there was/is so much difference among the Imamiyya 

Shia themselves, Sheikh Saduq writes: 

So I say, relying on the Almighty Allah: The difference between Imamiyah is from 

those liars who, like in every period of time, entered their folds till the problem 

became serious. The elders of Shias were pious, striving and they referred to the 



20 
 

righteous people. They never had personal views and could not discriminate 

(between authentic and fabricated traditions). That is why they accepted traditions 

from and trusted even those who had concealed their identity. When this went on 

increasing and the reality became known to the people they complained to their 

Imams about it, so the Imams ordered them to take (only) those traditions and 

narrations that are accepted by all. But they did not do so and continued in their 

previous attitude. Thus betrayal was from their side and not from their Imams. The 

Imams also did not become aware of the false and true traditions that had got 

mixed as they were not having the knowledge of the Unseen (ilm al ghayb). He (i.e 

The Imam a.s) is a righteous slave of Allah having knowledge of the Book and 

Sunnah and among the traditions of Shias he becomes familiar only with those that 

reach him. 

Sheikh Saduq (ra) clearly says that the Imams (as) were not aware of all the 

fabrications that were taking place, he was only aware of the fabrications that were 

reported to them by people.  

Now if the deeds of all people were reported to the Imams (as), would the Imams 

(as) not know exactly who is fabricating the narrations and what they are 

fabricating? 

We also know for a fact that the personally appointed representatives of many 

Imams (as) were corrupt and used to usurp money in the name of the Imam (as), 

but the Imams (as) did not know all this until people came and reported it to them. 

 

Companions at the Haudh al Kawthar: 

This is one of the favorite narration of Shias, found in both Shia and Sunni books, 

yet they do not ponder upon its implications. Here we will quote only the part of 

narrations that is relevant to the discussion. 

In Sahih Bukhari, Ch 76, Hadith 585: 

Abu Huraira narrated that the Prophet said, "On the Day of Resurrection a group of 

companions will come to me, but will be driven away from the Lake-Fount, and I 

will say, 'O Lord (those are) my companions!' It will be said, 'You have no 

knowledge as to what they innovated after you left; they turned apostate as 

renegades (reverted from Islam)." 
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In Sahih Bukhari, Ch 76, Hadith 586: 

Prophet said, "Some men from my companions will come to my Lake-Fount and 

they will be driven away from it, and I will say, 'O Lord, my companions!' It will 

be said, 'You have no knowledge of what they innovated after you left: they turned 

apostate as renegades (reverted from Islam). 

So if the deeds of all people were presented to the Prophet (saww) and Imams (as) 

regularly, why will it be said to Rasulallah (saww) “'You have no knowledge of 

what they innovated after you left: they turned apostate as renegades (reverted 

from Islam).” Clearly, this means that the Prophet (saww) is unaware of the deeds 

of people. 

 

Real meaning of verses 9:105 

The question still remains, what is the meaning of the verse 9:105 which says: 

ۖ   َوَستُ َردُّونَ  ِإَلى  َعاِلِِ   َوُقلِ  اْعَمُلوا َفَسيَ َرى اللَّوُ  َعَمَلُكمْ  َوَرُسولُوُ  َواْلُمْؤِمُنونَ  
 اْلَغْيبِ  َوالشََّهاَدةِ  فَ يُ َنبُِّئُكمْ  ِبَا ُكْنُتمْ  تَ ْعَمُلونَ 

And say: Work; so Allah will see your work and (so will) His Messenger and the 

believers; and you shall be brought back to the Knower of the unseen and the seen, 

then He will inform you of what you did. 

 

Most deviated sects have used verses of the Quran to support their claims by 

divorcing the verse with its context (siyaaq). Even the anti-Islamic polemicists 

divorce the verses of Jihad with their context and use them to portray a violent 

image of Islam. But once these verses are returned to their context, we start seeing 

the whole picture, and its makes total sense. 

 

Returning back to the discussion, we cannot derive a belief from this verse by 

ignoring its context. This verse was revealed in regards to the Munafiqeen 

(Hypocrites) who had stayed back and did not participate in the Battle of Tabuk. 

But when they found the Prophet (saww) and the companions to be victorious, they 

came to seek forgiveness for not coming forward and participating in the battle. 
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In Verse 42-45 of this Surah, it says 

 

42: Had it been a near advantage and a short journey, they would certainly have 

followed you, but the tedious journey was too long for them; and they swear by 

Allah: If we had been able, we would certainly have gone forth with you; they 

cause their own souls to perish, and Allah knows that they are most surely 

 

43: Allah pardon you! Why did you give them leave until those who spoke the 

truth had become manifest to you and you had known the liars? 

 

44: They do not ask leave of you who believe in Allah and the latter day (to stay 

away) from striving hard with their property and their persons, and Allah knows 

those who guard (against evil). 

 

45: They only ask leave of you who do not believe in Allah and the latter day and 

their hearts are in doubt, so in their doubt do they waver. 

 

Now in verse 94, Allah (swt) informs the Prophet (saww) that when you return 

these people will give explanations. 

 

94: They will present their excuses to you when ye return to them. Say: "Present 

no excuses: we shall not believe you: Allah has already informed us of the true 

state of matters concerning you….” 

 

Then till verse 101, Allah (swt) mentions different categories of people, like the 

Bedouin Arabs who were strong unbelievers and hypocrites, the believers among 

the Bedouins, the foremost believers Muhajiroon and Ansar etc. In verse 102 Allah 

(swt) mentions another group. 

 

102: And others have confessed their faults, they have mingled a good deed and an 

evil one; may be Allah will turn to them (mercifully); surely Allah is Forgiving, 

Merciful. 

 

103: Take alms out of their property, you would cleanse them and purify them 

thereby, and pray for them; surely your prayer is a relief to them; and Allah is 

Hearing, Knowing. 
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104: Do they not know that Allah accepts repentance from His servants and takes 

the alms, and that Allah is the Oft-returning (to mercy), the Merciful? 

 

After this in verse 105, Allah (swt) says: 

 

105: And say (to them Oh Prophet): Work; so Allah will see your work and 

(so will) His Messenger and the believers; and you shall be brought back to 

the Knower of the unseen and the seen, then He will inform you of what you 

did. 

 

No sane person, who reads the verse in context, and has not heard the fabricated 

narrations which misinterpret this verse, will ever interpret this to mean that the 

Prophet (saww) or Imams (as) are regularly presented with the deeds of all people. 

 

a) “Fa sayarAllahu „amalaKUM…”, “ „amalakum” means “your word/deeds”.  

From the context of these verses it is clear that “Kum” (your) here points 

towards the “Munafiqoon”, and not all the believers till the Day of Judgment. 

 

b)  “SAyarAllahu ….wa rasuluhu..”, When “Sa” is added before an action, it refers 

to the future. Now, if the verse was pointing to a general fact that the Prophet 

(saww) and Imams (as) are always informed about the deeds of all people, why 

would the sentence be in the future tense? The fact that it is in the future tense 

means that this verse is specific to the context of the Munafiqoon. 

 

c) The verse also mentions that the believers will see the deeds, if we ignore all 

the fabricated narrations which try to say that “believers” here only refers to 

the Imams (as), then the verse is saying that the normal believers will see the 

deeds of the Munafiqoon. Can we conclude from this that all the believers are 

presented with the deeds of all people? Truly this is illogical. 

 

The verse is clear in its meaning, Allah (swt) asks the Prophet (saww) to accept 

“zakat” from the Munafiqeen who came to ask for forgiveness, but Allah (swt) 

warns them, that don‟t think it‟s over, you will be under surveillance, the Prophet 

(saww) and the believers will keep an eye on you to make sure that your 
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forgiveness was sincere, and you are not indulging in any notorious deeds again. 

The “seeing” of deeds here is meant in a very physical sense of seeing what is 

apparent, not presenting the deeds of all people till the Day of Judgment. 

 

6. Meaning of “Witness (Shaheed)” in some verses 
One of the proofs, which is brought forward by many in support of the theory that 

Prophet (saww) is aware of the deeds of people, is the use of word “witness 

(shaheed)” for the Prophet (saw) in some verses of the Quran. 

For example, In Surah Baqara, 2:143 Allah (swt) says 

ِلَك َجَعْلَناُكْم أُمَّةر َوَسطرا لَِتُكونُوا ُشَهدَ اَء َعَلى النَّاِس َوَيُكوَن الرَُّسوُل َعَلْيُكْم  وََكذَى
ا…  َشِهيدر

And thus We have made you a medium (just) nation that you may be witness over 

the people and (that) the Messenger may be a witness over you…. 

In Surah Nisa, 4:41 

ا ُؤَلِء َشِهيدر َنا ِبَك َعَلىى ىَى َنا ِمْن ُكلِّ  أُمَّة  ِبَشِهيد  َوِجئ ْ  َفَكْيَف ِإَذا ِجئ ْ
How will it be, then, when We bring from every people a witness and bring you as 

a witness against these? 

In Surah Zumar, 39:69 

نَ ُهْم بِاْلَْقِّ َوُىْم َل ُيْظَلُمونَ   َوُوِضَع اْلِكَتاُب َوِجيَء بِالنَِّبيَِّي َوالشَُّهَداِء َوُقِضيَ  بَ ي ْ
and the Book shall be laid down, and the prophets and the witnesses shall be 

brought up, and judgment shall be given between them with justice, and they shall 

not be dealt with unjustly. 

And there are many other such verses that refer to certain people being witnesses 

on the Day of Judgment. But does this imply that these witnesses have a special 
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power to see the deeds of all people, or these people are regularly presented with 

the deeds of all people? 

In light of what we have already discussed, we know very clearly that this is not 

the case. But in order to remove all the confusion, it‟s important to understand 

these set of verses too, which mention certain people, especially the Prophets, 

being witnesses over their people. 

We have already quoted some of the general verses in this regard; let us now quote 

the verses that can help us understand the previous verses. 

In Surah Nisa, 4:159, Allah (swt) informs us about Prophet Isa (as) 

ا   َويَ ْوَم اْلِقَياَمِة َيُكوُن َعَلْيِهْم َشِهيدر
and on the day of resurrection he (Isa) shall be a witness against them. 

In Surah Maeda, 5:116-117, Allah (swt) says 

َْيِ ِمْن ُدوِن  ُذوِن َوأُمَِّي إِ َلَى َوِإْذ َقاَل اللَُّو يَا ِعيَسى اْبَن َمْرََيَ أَأَْنَت قُ ْلَت لِلنَّاِس اَّتَِّ
ۗ   ِإنْ  ُكْنتُ  قُ ْلُتوُ   ۗ   َقالَ  ُسْبَحاَنكَ  َما َيُكونُ  ِل  َأنْ  أَُقولَ  َما لَْيَس ِل ِِبَقٍّ  اللَِّو 
مُ   ۗ   ِإنَّكَ  أَْنتَ  َعَّلَّ ۗ   تَ ْعَلمُ  َما ِف  نَ ْفِسي َوَل  َأْعَلمُ  َما ِف  نَ ْفِسكَ   فَ َقدْ  َعِلْمَتوُ  

 اْلُغُيوبِ 
And when Allah will say: O Isa son of Marium! did you say to men, Take me and 

my mother for two gods besides Allah, he will say: Glory be to You, it did not befit 

me that I should say what I had no right to (say); if I had said it, You would indeed 

have known it; You know what is in my mind, and I do not know what is in Your 

mind, surely You are the great Knower of the unseen things. 



26 
 

ا  ۗ   وَ ُكْنُت َعَلْيِهْم شَ ِهيدر َما قُ ْلُت ََلُْم ِإلَّ َما أََمْرَتِِن ِبِو َأِن اْعُبُدوا اللََّو َرِّبِّ َوَربَُّكْم 
ۗ   َوأَْنتَ  َعَلىى  ُكلِّ   ۗ   فَ َلمَّا تَ َوف َّْيَتِِن  ُكْنتَ  أَْنتَ  الرَِّقيبَ  َعَلْيِهمْ   َما ُدْمُت ِفيِهْم 

 َشْيء   َشِهيد  
I did not say to them aught save what Thou didst enjoin me with: That serve Allah, 

my Lord and your Lord, and I was a witness of them so long as I was among them, 

but when Thou didst cause me to die, Thou wert the watcher over them, and Thou 

art witness of all things. 

Even though we know that Prophet Isa (as) will be brought as a witness against his 

people on the day of judgment, that doesn‟t mean that he is aware of all the deeds 

of his people, as the he is quoted in the verse “I was a witness of them so long as I 

was among them, but when Thou didst cause me to die, Thou wert the watcher 

over them, and Thou art witness of all things.” 

This proves that just because someone will be brought as a witness on the Day of 

Judgment does not imply that the person is aware of the deeds of all people. But 

one might say, this verse is about Isa (as) being unaware after being raised from 

the earth, but it is quite possible that the Prophets (as) are aware of the deeds of 

their people when they are present on this earth. In reply we say that we have 

already answered this claim in the previous chapters, giving examples from the 

Quran and hadith about our Prophet (saww) and Imams (as) being unaware about 

the people of their own time. 

This is also clear from the example of Prophet Nuh (as). In Surah Shu‟ara, 26:111-

113 

 َقاُلوا أَنُ ْؤِمُن َلَك َوات َّبَ َعَك اْْلَْرَذُلون (111) َقاَل َوَما ِعْلِمي ِبَا َكانُوا يَ ْعَمُلونَ  (112) 
ۗ   َلوْ  َتْشُعُرونَ  (113)  ِإْنَ ِحَسابُ ُهْم ِإلَّ َعَلىى َرِّبِّ 
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They said: Shall we believe in you while the meanest follow you? He said: And 

what knowledge have I of what they do? Their account is only with my Lord, if 

you could perceive. 

Also if we assume that being a witness on the Day of Judgment means that the 

person being presented as a witness is fully aware of the deeds of all the people, 

then we should assume this not just about the Prophet (saww), but also about 

“Martyrs” (Shuhadaa), “Siddiqoon” and “Salehoon”, since the Quran says that they 

will also be brought as witness against the people.  

Therefore the witnessing mentioned in the Quran refers to that which the Prophets 

(as) saw physically within their human capacity, this is what they will be a witness 

for in the court of Allah (swt), in no way does the Quran indicate that Prophets (as) 

or our Prophet (saww) is aware of all the hidden and apparent deeds of people. 

Another way to look at this would be that the Prophets (as) would witness on the 

day of Judgment that they brought the Haqq (Truth) and not the Batil (Falsehood) 

that the people innovated after them, hence the people themselves are liable and 

the Prophets (as) are innocent of what the people did after them, and similarly the 

Shuhada, Saddiqoon and Salehoon would witness about the innocence of the 

Prophets (as) from the innovations of their people. 


