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Verses of Quran  

 
It is very popular and normal among the Shia masses to call upon (supplicate to) the Prophet (saww) and 

especially the Imams (as) without realizing how big a sin this is, and is a kind of Shirk as we shall 

establish through the Quran and the Narrations of Ahlulbayt (as). 

 

 

Before proceeding, let‟s first see what the Quran says about “Shirk”. 

 
 

Indeed, Allah does not forgive association (Shirk) with Him, but He forgives what is less than that for 

whom He wills. And he who associates others with Allah has certainly fabricated a tremendous sin. 

(4:48) 

 

 
 

Indeed, Allah does not forgive association (Shirk) with Him, but He forgives what is less than that for 

whom He wills. And he who associates others with Allah has certainly gone far astray. (4:116) 

 

Allah (swt) Himself is Stating that He Will forgive any sin except for Shirk.  

 

In Surah An‟aam 83-88 , Allah (swt) mentions 18 of his noble Prophets (as) and say that even if they 

committed shirk, all their good deeds would be wiped off. 
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And that was Our [conclusive] argument which We gave Abraham against his people. We raise by degrees 

whom We will. Indeed, your Lord is Wise and Knowing. 

 

And We gave to Abraham, Isaac and Jacob - all [of them] We guided. And Noah, We guided before; and 

among his descendants, David and Solomon and Job and Joseph and Moses and Aaron. Thus do We 

reward the doers of good.  

 

And Zechariah and John and Jesus and Elias - and all were of the righteous. 

 

And Ishmael and Elisha and Jonah and Lot - and all [of them] We preferred over the worlds. 

 

And [some] among their fathers and their descendants and their brothers - and We chose them and We 

guided them to a straight path. 

 

That is the guidance of Allah by which He guides whomever He wills of His servants. But if they had 

associated others with Allah, then worthless for them would be whatever they were doing. 

 

From this we see that Shirk is such a serious crime that Allah (swt) would have nullified the deeds of 18 

of his noble Prophet (as) IF they had committed Shirk, therefore we should be extra cautious that we 

don‟t fall into this sin, and since this sin can nullify all other good deeds, Shaitan puts all his efforts into 

causing people to fall into this sin. 
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Two questions to ponder upon: 

 

Q1. If we call upon the Imams (as), irrespective of whether we consider them dependent or 

independent, it would imply that we believe that the Imams (as) listen to us. Now, at the same time, 

thousands of people in different parts of the world might be calling upon the Imams (as) too, so we 

believe that the Imams (as) listen to everyone at the same time. This would mean that we consider the 

Imams (as) “All hearing”, which is the characteristic of Allah (swt) as has been mentioned repeatedly 

in the Quran. Also in the supplications of Ahlulbayt (as) they address Allah (swt) in these words, Imam 

Ali (as) says 

 

 َْ بئٍُِٛ ْٓ ال ٌَُغٍِّطُُٗ اٌسَّ َِ ٍغ , ٌَب  ّْ َٓ َس ٌغ َػ ّْ ْٓ ال ٌَْشَغٍُُٗ َس َِ   ٌَب 
O the one Whose hearing of one side does not restrict Him to hear the other side and those who question 

Him do not put him in fallacy……. 

 

If the Imam (as) himself has the same quality, why would he praise Allah (swt) with a quality which is 

not specific to Allah (swt), rather it is found in his creation too? 

 

So the first Question to ponder upon is, do the Imams (as) even hear us? And if we believe that the do 

hear us, isn‟t this “shirk” in the “sifaat” (Attributes) of Allah (swt)? 

 

We challenge anyone to bring one “Sahih” (authentic) hadith or verse of Quran, which proves that 

Rasulallah (saww) or the Imams (as) can hear us now. 

 

Q2. Has Allah (swt) given the Imams (as) the authority to provide us safety, help, give us children, or 

sustenance etc?  

 

Again we challenge anyone to bring one “Sahih” (authentic) hadith or verse of Quran, which proves 

that Rasulallah (saww) or the Imams (as) have been bestowed with such authority and power by Allah 

(swt). 

 

(To reply to our challenge please write to us on shiareformist@hotmail.com) 

 

 

 

 

 

 

 

mailto:shiareformist@hotmail.com
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Clear verses of the Quran about not calling upon other than Allah (swt): 

 

Before we proceed in the discussion and quote some verses from the Quran, it will only be fair that we 

inform the readers that the majority of the mainstream scholars are not totally ignorant about these 

verses, rather they try to refute most of these verses by saying that these verse are only addressed to the 

mushrikeen (polytheists) of Mecca and these verses only prohibit the calling upon of Idols, therefore we 

cannot use these verses as a proof against calling upon the Prophet (saww) and Imams (as). 

 

We will inshallah examine this claim, and see if the verses really talk about only the idols or they give 

us some general principles. 

 

We will go in an order, starting from the first surah. 

 

Verse 1: Surah Fatiha, 1:5 

 

 
You (Alone) we worship, and you (Alone) we ask for help 

 

a) Explaining “Taqdeem”: The meaning of this above statement could have been simply conveyed as 

“nabuduka wa nastaeenuk” which means “We worship you and we seek help from you”. But Allah 

Chose a different format: He Taught us to say “Iyyaka Nabudu wa iyyaka nastaeen”, so what you 

observe here is that the second person pronoun (ka) has been brought before the verb (nabudu) 

instead of after it. This is called “Taqdeem” in Arabic, and it signifies “Iktisaas”, i.e. exclusivity. 

That is to say that the verse is saying: “Only you do we worship (O Allah) and only You do we seek 

help from”. 

 

b) Allah (swt) asks us to repeat this sentence at least 10 times every day in our prayer, yet we don‟t 

ponder upon it. 

c) One might say, “well, surely we seek Allah (swt)’s help, but to seek His help, we call upon the 

Imams (as), so they can intermediate between us and Allah (swt) to transfer our request for help to 

Allah (swt).”  

But this statement is absurd, because just before the “asking for help” phrase, the verse also says 

“you (alone) we worship”, so can we now worship the Imams (as) instead of Allah (swt) and expect 

them to transfer our worship to Allah (swt) (like we do in our supplications)? No. 

Islam teaches us to have a direct relationship with Allah (swt), and even for supplication, Allah (swt) 

never taught us the rule of “intermediaries” in the Quran, rather Allah (swt) says “Call upon me, and 

I will respond to you” (40:60). So if anyone wants Allah (swt)‟s help, they should call upon Allah 

(swt) Himself, not anyone else. 

d) As we can see, this verse has nothing to do with the idols, rather it is a general rule. 
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e) One might say, “does it mean we cannot seek help from the people around us either?”  

Well, this is not what we mean to say. Asking each other for help in the physical world has been 

established by numerous examples of previous prophets (as) in the Quran and from the life of our 

Prophet (saww) and Imams (as) too, but what is problematic is calling upon someone across the 

curtain of ghayb (i.e. someone who is in a different realm of existence such as Barzakh), and that is 

something we have no proof for, nor did the Prophet (saww) and Imams (as) ever do it, or teach us to 

do it in any of their authentic narrations. 

 

Verse 2: Surah Baqara, 2:107 

 

Do you not know that to Allah belongs the dominion of the heavens and the earth and [that] you have 

not besides Allah any protector or any helper? 

a) The verse clearly says that we have NO Protector or helper other than Allah (swt), and that is why 

the Prophet (saww) and Imams (as) themselves used to supplicate to Allah (swt) excessively for 

protection and help. 

b) One might say, that “we also consider Allah (swt) as the ultimate helper and protector, but when we 

say things like “Ya Ali Madad” or “Ya Mola Abbas” etc, we call upon them considering them to be 

dependent on Allah (swt), and we seek their help based on the power that Allah (swt) has bestowed 

upon them.” 

 We challenge anyone, to bring “authentic” proof that Allah (swt) has given them this power to 

help us, and Allah (swt) or the Imams (as) have taught us to seek help in this way. 

 Even though the above point can never be proven, yet even if we assume that Allah (swt) indeed 

helps us through them, and they themselves don‟t have the authority to help us, then it would be 

like calling upon the angel of death not to take our soul and prolong our life, or calling upon 

angels for rain, since we know that Allah (swt) has appointed angels for these tasks. But this 

would be absurd, since the angel of death and the angel of rain only act when Allah (swt) orders 

them, so praying to them would be useless for us. Would it be logical to approach the “Sabab” 

(cause) which is Allah (swt) or the means (who have no authority)? 

Based on this understanding, we come to know that even if we consider the Prophet (saww) and 

Imams (as) as the means through which Allah (swt) helps us (though we have no proof for that), 

yet it would be illogical to ask them for help. 

After this understanding if anyone still calls upon the Imams (as) for help, then he/she would be 

proving from his/her action that they don‟t consider the Imams (as) to be dependent on Allah 

(swt) rather they consider them independent, and they only fool themselves and others when they 

claim that they consider the Imams (as) to be totally dependent on Allah (swt). And they would 

be like the ones being referred to in the following verse: 
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And the Day We will gather them all together; then We will say to those who associated others 

with Allah, "Where are your 'partners' that you used to claim [with Him]?" 

Then there will be no [excuse upon] examination except they will say, "By Allah, our Lord, we 

were not those who associated." 

Look! How they lie against themselves! But the (lie) which they invented will disappear from 

them. (6:21-24) 

 

Verse 3: Surah Ma‟eda, 5:116 

 

And when Allah will say: O Isa son of Marium! did you say to men, Take me and my mother for two 

gods besides Allah… 

 

As far as the divinity of Jesus Christ is concerned, most Christians agree on it, and consider it to be 

part of their core beliefs. So it is understandable why Allah (swt) Is Asking Prophet Isa (as) as to 

whether he had any role in promoting the concept of his own divinity.  

But why does Allah (swt) Include Bibi Maryam (as) in the question? 

In other words, why does Allah (swt) Ask Prophet Isa (as) if he ever taught the people that they must 

consider his mother as a "god" besides Allah? 

Did the Christians ever claim that the Virgin Mary was a "god" besides God? 

Did they ever worship her in a way in which God should only be worshipped?  

Even when we look back at history, we don't find any solid or concrete evidence for the existence of 

Christian sect in history that openly declared that the Virgin Mary was a "god."  

Then why is Allah (SWT) implicitly Accusing the Christians of having made Mary into a "god" besides 

God? 

This is a critical factor that has even been acknowledged by scholars of Tafseer such as Allama 

Tabatabaai in his Tafseerul Meezan, where he writes while commenting on 05:116: 

The first noteworthy point over here is that Allah (SWT) Doesn't Say that the Christians called Bibi 

Maryam (as) "god" or referred to her as a divine entity. Rather Allah (SWT) Uses the term 

"Ittikhaadhul ilaah" (to take as God or to treat as God). And as Allama rightfully points out “to take 

someone or treat someone as "god" is different from calling someone "god" or declaring someone to 

be "god."” 
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This means that it is entirely possible for a person to take an entity as a "god" besides Allah or treat 

an entity as a "god" besides Allah even without calling that entity "god" openly and without even 

realizing that they may be doing so. 

In other words, there are certain things which are only reserved for Allah. If you take those things 

and associate them or ascribe them to other than Allah, then you have taken that entity as a "god", 

even if you openly declare that you don't consider that entity to be "god." 

 

Allama Tabatabaai mentions some of those things which are exclusively reserved for Allah, and he 

mentions: دػبء ٚ ثٕبء ٚ اسزغبثخ ٚ اسزشفغ (supplication, glorification, seeking help, and seeking 

intercession), - these things can only be done in front of Allah behind the curtain of Ghayb (i.e. there 

is no harm if human beings do these things among each other, as long as they are in the physical 

realm following the natural laws of cause and effect.) 

 

An example of catholic supplication to Mary can be seen here, see how similar this supplication is to 

how some shia supplicate to the Imams (as). 

 

“O Mother of Perpetual Help, thou art the dispenser of all the goods which God grants to us 

miserable sinners, and for this reason, has He made thee so powerful, so rich, and so bountiful, that 

thou mayest help us in our misery. Thou art the advocate of the most wretched and abandoned 

sinners who have recourse to thee; come, then, to my help, dearest Mother, for I recommend myself 

to thee. In thy hands, I place my eternal salvation and to thee do I entrust my soul. Count me among 

thy most devoted servants; take me under thy protection, and it is enough for me; for, if thou protect 

me, dear Mother, I fear nothing; not from my sins, because thou wilt obtain for me the pardon of 

them; nor from the devils, because thou art more powerful than all hell together; not even from 

Jesus, my Judge Himself, because, by one prayer from thee, He will be appeased. But one thing I 

fear; that, in the hour of temptation, I may neglect to call on thee, and thus perish miserably. Obtain 

for me then the pardon of my sins, love for Jesus, final perseverance, and the grace always to have 

recourse to thee, O Mother of 

 

Perpetual Help."(3 Hail Mary's) 

Source: http://www.dailycatholic.org/perpetua.htm 

 
Read the above supplication carefully and see how the Christian consider Mary as being totally 

dependent on God, and believe that all the powers she has, have been granted to her by God, and 

only consider her as an intermediary to God. 

 

But since they have no proof that God indeed has given her all these powers, therefore Allah (swt) 

considers this “Shirk”. 

 

Similarly, since we have absolutely no authentic proof that the Imams (as) have been bestowed with 

these powers, therefore if we call upon them even after considering them totally dependent on Allah 

(swt), yet it would be “shirk” in the eyes of Allah (swt). 

 

 

 

 

http://www.dailycatholic.org/perpetua.htm
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Verse 4: Surah An‟aam, 6:63-64 

 

 
Say, "Who rescues you from the darkness of the land and sea [when] you call upon Him imploring 

[aloud] and privately, 'If He should save us from this [crisis], we will surely be among the thankful.” 

 
Say, "It is Allah who saves you from it and from every distress; then you [still] associate others with 

Him." 

 

This verse clearly says that it is only Allah (swt) who protects us from EVERY distress (karb). 

Otherwise Allah (swt) should have said, “Allah (swt), His prophet and the Imams after him protect 

you from every distress..”, but there is no such verse in the Quran. 

 

This verse is also a refutation of the fabricated supplication 

 

اٌسالَ ػٍٍٗ اٌحسٍٓ أخٍه ثحك وشثً إوشف اٌسالَ ػٍٍٗ اٌحسٍٓ أخٍٗ ٚجٗ ػٓ اٌىشة وبشف ٌب    
O remover of distress (karb) from the face of your brother Hussain (as), remove my distress (karb) 

by the right of your brother Hussain (as). 

 

Subhanallah!!!! Now Allah (swt) is out of the picture, dua is directed to Abbas (as) and wasila is of 

Imam Hussain (as). But people will call this “wasila” too and try to defend themselves with the 

argument of “dependent” and “independent”. 

 

Anyway, the verses 6:63-64 clearly refute the claim of this supplication, as it says that the only one 

who can relieve you of your distress is Allah (swt) and not Hazrat Abbas (as). 

 

 

 

Verse 5: Surah An‟aam, 6:71 
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Say, "Shall we call upon instead of Allah that which neither benefits us nor harms us and be turned 

back on our heels after Allah has guided us? [We would then be] like one whom the devils enticed 

[to wander] upon the earth confused, [while] he has companions inviting him to guidance, [calling], 

'Come to us.' " Say, "Indeed, the guidance of Allah is the [only] guidance; and we have been 

commanded to submit to the Lord of the worlds 

 

In reply to this verse, it is said that “these verse are clearly addressed to the mushrikeen of Mecca, 

and instruct them not to invoke the idols, since the verse says “"Shall we invoke instead of Allah that 

which neither benefits us nor harms..” 

How can this be for the Prophet (saww) and the Imams (as)? How can you assume that the Prophet 

(saww) and Imams (as) cannot benefit or harm us?” 

 

This argument can be easily refuted using other verses of the Quran. 

 
 In 72:21, Allah (swt) asks the Prophet (saww) to tell the people, Say "Indeed, I do not possess for 

you [the power of] harm or good."  

 

Not just others, the Prophet (saww) does not even have the power of benefit or harm over his 

own self, as can be seen in the verses of Quran. •  

 

 

 
 In 7:188 and 10:49 Allah (swt) says: Say (O Muhammad SAW): "I possess no power of benefit or 

harm for myself except as Allah wills.  

 

So how can it be that the Prophet cannot benefit us or harm us? What does it mean? Once again,.. 

from behind the curtain of Ghayb (i.e. human beings may harm or benefit each other, as long as they 

are in the physical realm following the natural laws of cause and effect). The Mushrikeen prayed to 

Idols, not because they thought them to be "independent of God", but because they believed they 

could help them, or harm them, from behind the curtain of ghayb. Of course these Idols were not 

doing anything physical and natural to benefit or harm them. Their assumption was that the Idols 

could benefit them or harm from behind the curtain of Ghayb. But even the Prophet (saww) cannot do 

that, as can be seen above from 72:21, 7:188 and 10:49. 

 

So now that it‟s clear that the Prophet (saww) and therefore the Imams (as) cannot benefit or harm us, 

therefore according to the verse "Shall we call upon instead of Allah that which neither benefits us 

nor harms us and be turned back on our heels after Allah has guided us?...”, we cannot call upon the 

Prophet (saww) and Imams (as).  
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Verse 6: Surah A‟raf,7:37-38  

 

 
And who is more unjust than one who invents about Allah a lie or denies His verses? Those will 

attain their portion of the decree until when Our messengers (Angels) come to them to take them in 

death, they will say, "Where are those you used to call upon besides Allah?" They will say, "They 

have departed from us," and will bear witness against themselves that they were disbelievers. 

 

 

Isn‟t it better that we realize the error of our ways, before we are made to realize it in our grave? And 

we find out that we had been erroneous in blindly following our forefathers and top shot scholars 

while they won‟t be able to help us or take the burden of our sins on their shoulders, because this is 

what the next verse seems to suggest. In the next verse the Quran says (in 7:38) 

 

 
[ Allah ] will say, "Enter among nations which had passed on before you of jinn and mankind into 

the Fire." Every time a nation enters, it will curse its sister until, when they have all overtaken one 

another therein, the last of them will say about the first of them "Our Lord, these had misled us, so 

give them a double punishment of the Fire. He will say, "For each is double, but you do not know. 

 

It seems from this verse (and from many other verses of the Quran), that most people will enter the 

fire of hell because of blind following, and when they meet those they had followed blindly, they 

would curse each other. 

Those who had followed their forefathers and scholars blindly, would ask Allah (swt) to punish them 

(forefathers and scholars) double the punishment, but surprisingly, Allah (swt) will give double the 

punishment to both the groups. The followers will be punished because they did not use their 

intellect and followed their misguided forefathers and scholars blindly. 
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Verse 7: Surah A‟raf, 7:194  

 

 
 

 

Verily those whom you call upon besides Allah are servants like unto you: Call upon them, and let 

them listen to your prayer, if ye are (indeed) truthful! 

 

No doubt that this verse are referring to the Idols of the mushrikeen, but at the same time, Allah 

(swt) gives us a general principle, that if those we call upon are “Servants (of Allah) like us”, then 

we cannot call upon them. This is very logical, because anyone who is a servant of Allah (swt) does 

not have the power to listen to everyone at the same time like Allah (swt), neither do they have the 

power to help us. 

 

Isn‟t the Prophet (saww) [and Imam (as)] servant of Allah (swt)? Yes he is, and we recite that in the 

Tashahud  in every prayer. 

 

 

Verse 8: Surah Yunus, 10:66 

 

 
Now, surely, whatever is in the heavens and whatever is in the earth is Allah's; and what do they 

pursue who call upon partners besides Allah?; they do not follow (anything) but conjectures, and 

they only make surmises (supposing something without evidence). 

 

In many places in the Quran, “Calling upon other than Allah (swt)” and “Shirk” have been 

associated with “Dhann (conjecture)” and “Iftirah on Allah (lying about Allah)”. This is because if a 

person sincerely follows what Allah (swt) reveals in his holy scriptures, no one would ever fall into 

the sin of shirk.  

A person would only fall into “Shrik” if he puts his conviction on “Dhann”, and gives the attributes 

of Allah (swt) to His other servants. Without “Dhann” and without “lying about Allah (swt)” it‟s 

impossible to do such a thing. 

 

Shaheed Mutahhari in his paper “Understanding the Uniqueness of the Quran” says: 

“Among various sources of error mentioned by the Quran, one is that of taking conjecture (Dhann) 

and hypothesis for certainty and conviction. If a person were to adhere to the principle of putting 
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conviction only in certainties and of not confusing between conjecture and certainties, he would not 

fall into error.” 

  

Then he quotes the verse of the Quran : 

(6:116): “If you obey the most part of those on earth, they will lead you astray from the path of God: 

they follow only surmise, merely conjecturing.” 

 

(17:36): “And pursue not that you have no knowledge of…..”  

 

Quran also says about “dhann” (conjecture, assumption etc) in: 

 

(58:28): “...They follow nothing but “Dhann”, and indeed, “Dhann” avails not against the truth at all. 

 

(10:36): “And most of them follow not except “Dhann”. Indeed “Dhann” avails not against the truth 

at all….” 

 

From this we come to know that Allah (swt) wants us to follow only certainties, and not Dhann, and 

He also warns us that most people follow Dhann and therefore are misguided. 

 

This is the mistake most ghaali shias have made, they have taken as certainties what they hear from 

the pulpit (mimbar) and what they read in fabricated  narrations, even though it‟s all “Dhann”. If we 

took our beliefs from the Quran and authentic narrations of Ahlulbayt (as) we would never fall into 

this error. 

 

 

Verse 9: Surah Yunus, 10:106-107 

 

 
 

And do not call besides Allah on that which can neither benefit you nor harm you, for if you do then 

surely you will in that case be of the unjust. 

And if Allah should afflict you with harm, then there is none to remove it but He; and if He intends 

good to you there is none to repel His grace; He brings it to whom He pleases of His servants; and 

He is the Forgiving, the Merciful. 

 

Clearly this verse prohibits us from calling upon anyone other than Allah (swt), and it also gives the 

reason that “if Allah should afflict you with harm, then there is none to remove it but He; and if He 

intends good to you there is none to repel His grace; He brings it to whom He pleases of His 

servants”. 
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Doesn‟t this reason apply to the Ahlulbayt (as) as well? Can the Imams (as) remove any harm if 

Allah (swt) intends it?  

 

 

Verse 10: Surah Ra‟ad, 13:14 

 

 
 

To Him [alone] is the true supplication. And those they call upon other than Him do not respond to 

them with a thing, except as one who stretches his hands toward water [from afar, calling it] to reach 

his mouth, but it will not reach it [thus]. And the supplication of the disbelievers is not but in error 

[i.e. futility]. 

 

Allah (swt) says “Those they call besides Him…”, now surely the Prophet (saww) and Imams (as) 

come under “other than Allah” since we know that they are not Allah. Therefore this verse prohibits 

us from calling upon them. 

 

 

 

Verse 11: Surah Nahl, 16:85-86 

 

 
 

 
And when those who wronged see the punishment, it will not be lightened for them, nor will they be 

reprieved 

And when the ones who associated (others with Him) see their associates, they will say, "Our Lord, 

these are our associates whom we used to call upon apart from You." They will then reply them the 

saying, "Surely you are liars indeed." 
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a) In this verse, those who were being called upon other than Allah (swt) have been called 

“Shuraka” of Allah (swt), i.e partners of Allah (swt). This indicated that calling upon anyone 

other than Allah (swt) is Shirk. 

b) It also seems from this verse that those we call upon other than Allah (swt) have no idea that we 

call upon them, since they cannot hear us, and that is why they reply by saying “"Surely you are 

liars indeed." 

 

 

Verse 12: Surah Isra, 17:56-57 

 

 

 
Say, "Call upon those you have claimed besides Him, for they do not possess the [ability for] 

removal of adversity from you or [for its] transfer [to someone else]." 

Those whom they call upon [themselves] seek means of access to their Lord, [striving as to] which 

of them would be nearest, and they hope for His mercy and fear His punishment. Indeed, the 

punishment of your Lord is ever feared. 

 

This verse is clearly not about the idols of the mushrikeen. Since the verse says “Those whom they 

call upon [themselves] seek means of access to their Lord, [striving as to] which of them would be 

nearest, and they hope for His mercy and fear His punishment.” 

 

Again Allah (swt) is giving us a general principle, that if you call upon those who themselves seek 

means of nearness to Allah (swt) then, and hope for his mercy and fear his punishment, then 

“Indeed, the punishment of your Lord is ever feared.” 

 

Don‟t the Prophet (saww) and Imams (as) fall into this category? Don‟t they themselves seek means 

of nearness to Allah (swt) by excessive salat, zakat, taqwa etc? And don‟t they hope for Allah 

(swt)‟s mercy and fear his punishment? Surely, anyone who has read the lives of the Imams (as) and 

anyone who has read their supplications will know that they were indeed like that, rather they were 

at the peak of these traits. 

Therefore they come under the category of entities this verse is implicitly forbidding us from calling 

upon. 
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Verse 13: Surah Naml, 27:59-64 

 

 
Say, [O Muhammad], "Praise be to Allah, and peace upon His servants whom He has chosen. Is 

Allah better or what they associate with Him?" 

 
Who is it that created the heavens and the earth and sent down for you rain from the sky, causing to 

grow thereby gardens of joyful beauty which you could not [otherwise] have grown the trees 

thereof? Is there a deity with Allah? [No], but they are a people who ascribe equals [to Him]. 

 
Who is it that made the earth a stable ground and placed within it rivers and made for it firmly set 

mountains and placed between the two seas a barrier? Is there a deity with Allah? [No], but most of 

them do not know. 

 
Who is it that responds to the desperate one when he calls upon Him and removes evil and makes 

you inheritors of the earth? Is there a deity with Allah? Little do you remember. 

 

In these verses, Allah (swt) mentions some characteristics which are specific to Allah (swt), like 

creation of heavens and earth, sending down rain from sky, causing the trees to grow, causing the 

rivers to flow, placing the mountains etc, and in the same list Allah (swt) mentions that characteristic 

of “responding to the desperate one when he calls for help and removing the evil…”, it clearly points 

to the fact that like the all other characteristics mentioned in this verse, “responding to the call of the 

distressed” is also a characteristic specific to Allah (swt). 
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Verse 14: Surah Ahzab, 33:17 

 

 
Say, "Who is it that can protect you from Allah if He intends for you an ill or intends for you a 

mercy?" And they will not find for themselves besides Allah any protector or any helper. 

 

This is a very clear verse, since Allah (swt) is the ultimate cause of everything, and since he is the 

decision maker, then “Who is it that can  protect you from Allah if He intends for you an ill or 

intends for you a mercy”. 

 

This verse again makes it clear, like many other verses, that we have no protector or helper other 

than Allah (swt), therefore we should call upon him for help. 

 

 

Verse 15: Surah Saba, 34:22 

 

 
Say, [O Muhammad], "Call upon those you claim besides Allah." They do not possess an atom's 

weight [of ability] in the heavens or on the earth, and they do not have therein any partnership [with 

Him], nor is there for Him from among them any assistant. 

 

 

Verse 16: Surah Fatir, 35:13-14 

 

 
He causes the night to enter the day, and He causes the day to enter the night and has subjected the 

sun and the moon - each running [its course] for a specified term. That is Allah, your Lord; to Him 

belongs sovereignty. And those whom you call upon other than Him do not possess [as much as] the 

membrane of a date seed.  
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If you call upon them, they do not hear your supplication; and if they heard, they would not respond 

to you. And on the Day of Resurrection they will deny your association. And none can inform you 

like [one] Acquainted [with all matters]. 

 

Allah (swt) mentions three points about those who are called upon other than Him (swt). 

 

1) They don‟t hear our supplication 

2) If they could hear, they wouldn‟t respond 

3) On the day of resurrection they will deny our association 

 

Do we have any authentic proof that the Imams (as) hear our supplications? No 

If they heard, do we have proof that they can respond to our supplication? No 

 

Then this verse has a message for us, that the Imams (as) will deny our association on the day of 

resurrection like they have warned us in many of their narrations, that they will dissociate from the 

“ghulat” (exaggerators) like the dissociation of Jesus from the Christians (refer to the narrations in 

the beginning of this book).  

 

 

Verse 17: Surah Fatir, 35:40 

 

 
Say, "Have you considered your 'partners' whom you call upon besides Allah? Show me what they 

have created from the earth, or have they partnership [with Him] in the heavens? Or have We given 

them a book so they are [standing] on evidence therefrom? [No], rather, the wrongdoers do not 

promise each other except delusion." 

 

Subhanallah! Allah (swt) again gives us some general principles. Those we call upon other than 

Allah (swt), i.e the Prophet (saww) and Imams (as). 

 

1) Have they created anything in the universe? No 

2) Do they have partnership with Allah (swt)? No 

3) Has Allah (swt) sent any book which allows us to call upon them? No 
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Then, “the wrongdoers do not promise each other except delusion.” 

 

So anyone who teaches us to call upon the Imams (as) and promises us that they will respond 

because they have been empowered to do so by Allah (swt) - anyone who says something like this is 

only promising us a delusion according to this verse. 

 

 

Verse 18: Surah Zumar, 39:38 

 

 
 

And should you ask them, Who created the heavens and the earth? They would most certainly say: 

Allah. Say: “Have you then considered that what you call upon besides Allah, would they, if Allah 

desire to afflict me with harm, be the removers of His harm, or (would they), if Allah desire to show 

me mercy, be the withholders of His mercy?” Say: “Allah is sufficient for me; on Him do the reliant 

rely.” 

 

 

Verse 19: Surah Ahqaf, 46:4-5 
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Say, [O Muhammad], "Have you considered that which you call upon besides Allah? Show me what 

they have created of the earth; or did they have partnership in [creation of] the heavens? Bring me a 

scripture [revealed] before this or a [remaining] trace of knowledge, if you should be truthful." 

And who is more astray than he who calls upon besides Allah those who will not respond to him 

until the Day of Resurrection, and they, of their invocation, are unaware. 

 

Again Allah (swt) gives some characteristics, which if not fulfilled for an entity, then it‟s not 

permissible to call upon them. 

 

a) Have they created anything? 

b) Did they have partnership with Allah (swt) 

 

c) Another valid reason to call upon someone other than Allah (swt) is would be if Allah (swt) 

himself asked us to call upon them in his scripture, since Allah (swt) says “Bring me a scripture 

[revealed] before this or a [remaining] trace of knowledge, if you should be truthful." 

 

If none of the above conditions are fulfilled, then Allah (swt) says “who is more astray than he who 

calls upon besides Allah those who will not respond to him until the Day of Resurrection, and they, 

of their invocation, are unaware.” 

 

 

Verse 20: Surah Jinn, 72:18 

 
And that the masjids are for Allah, so do not invoke with Allah anyone.  

 

 

Verse 21: Surah Jinn, 72:20 

 
Say, [O Muhammad], "I only call upon my Lord and do not associate with Him anyone." 

 

In this verse again, “calling upon” and “shirk (association)” have been linked, which indicated that, 

calling upon anyone other than Allah (swt) is Shirk. 

 

With this, we conclude the discussion of the verses of the Quran which prove that calling upon 

anyone other than Allah (swt) is Shirk. Even though this should be more than enough, but since the 

words and actions of the pure Ahlulbayt (as) further explain the Quran, therefore we will give some 

examples from the supplications and narrations of Ahlulbayt (as). 
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Lessons on Dua from Ahlulbayt (as) 

 
Dua (supplication) is „ibadat (worship): 

 

Everyone, including those who call upon other than Allah (swt), know that „ibadat (worship) is only 

for Allah (swt), and we cannot worship anyone other than Allah (swt).  

So if we can prove that Dua is also an „ibadat, then it would imply that Dua should also be only 

directed to Allah (swt) since we know that it not permissible to worship anyone other than Allah 

(swt), in other words, if we direct our Duas to anyone other than Allah (swt) then we have 

worshipped them, and that is shirk. 

 

a)  اٌذػبء ِخ اٌؼجبدح 
Dua is the brain of worship.  

 

This narration is one accepted by both Shia and Sunni scholars. 

 

b) In the book Uddat ud Daee of Allama Ibn Fahd al Hilli, regarding the verse (40:60) “And 

your Lord says: Call upon Me, I will answer you; surely those who are too proud for My 

worship shall soon enter hell abased.” 

 
 

Hadith 51: Zurarah quotes Imam Baqir (as) as saying: 

 

God says: “those who are too proud for my worship will enter hell abased”, worship here 

means “Dua” which is the best form of worship. 

 

 

c) Same thing has been mentioned by Imam Sadiq (as) in Hadith 53 

 
 

Imam (as) says: “Dua is the same worship that has been mentioned in the Quranic verse 

“those who are too proud for my worship will enter hell abased”, call upon God and do not 

say the die is cast (i.e do not say that my destiny has been fixed so supplication is of no use).” 

 

 

d) In the same book, in Hadith 61 it is mentioned 
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Muawiya ibn Ammar says: I said to Imam Sadiq (as): Two worshippers begin prayer at the 

same time. One of them recites more verses from the Quran and the other has more Dua. 

They complete their prayer at the same time. Which one is more virtuous? 

 

Imam (as) said: “Both are virtuous and good.” 

 

I said that I know both are good but I would like to know which one is better? He (as) said: 

 
 

“Dua is better. Have you not heard God saying: Call upon me, I will answer you. Those who 

are too proud for my worship will enter hell abased.” 

By God, Dua is a worship. By God Dua is the most profound worship.” 

 

Set your hopes only in Allah (swt): 

 

In the book Uddat ud Daee, in Hadith 342, it is mention 

 
 

If one of you wishes to be such that whenever he desires something from God, He will fulfill, he 

should stop setting his hope on people and instead sets his hope only in God. When God finds such a 

state in someone‟s heart, He will fulfill whatever he desires. 

 

Advise of Imam Ali (as): 

 

In Nahjul Balagha, Letter 31 “Advice to one of his sons after returning from the Battle of Siffin in 

one place Imam Ali (as) says  

 

أَْخٍِْص فًِ  َٚ بِٔغ َػِضٌض.  َِ َٚ ْٙف َحِشٌض،  َٙب إٌَِى َو ٍِْجئُ َِٙه، فَئََِّٔه رُ َٙب إٌَِى إٌِ ِٛسَن ُوٍِّ ُِ ٌِْجْئ َْٔفَسَه فًِ أُ أَ َٚ
 َْ ب َِ ٌِْحْش ا َٚ ٌَْؼطَبَء  ِٖ ا َّْ ثٍَِِذ ِ ْسأٌََِخ ٌَِشثَِّه، فَئ َّ ٌْ  ا

In all affairs resign yourself to Allah, because you will thus be resigning yourself to a secure shelter 

and a strong protector. You should ask only from your Lord because in His hand is all the giving and 

depriving. 

 

In another place in the same letter Imam Ali (as) says 
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َشَن  َِ أَ َٚ ًَ ٌََه ثِباْلَجبثَِخ،  رََىفَّ َٚ َػبِء،  َْ ٌََه فًِ اٌذُّ ااْلْسِض لَْذ أَِر َٚ اِد  َٚ َّ ب ُٓ اٌسَّ ِٖ َخَضائِ َّْ اٌَِّزي ثٍَِِذ ُْ أَ اْػٍَ َٚ
 ْٓ َِ ٍِْجْئَه إٌَِى  ٌُ ُْ  ٌَ َٚ  ،ُْٕٗ ْٓ ٌَْحُججَُه َػ َِ  ٍَُْٕٗ ثَ َٚ ٍََْٕه  ًْ ثَ ُْ ٌَْجَؼ ٌَ َٚ َه،  َّ ُٗ ٌٍَِْشَح َّ رَْسزَْشِح َٚ ْْ رَْسأٌََُٗ ٌٍُِْؼِطٍََه،  أَ

ثَخِ  ْٛ َٓ اٌزَّ ِِ ْْ أََسأَْد  َْٕؼَه إِ ّْ ٌَ ُْ ٌَ َٚ  ،ِٗ ٍْ  ٌَْشفَُغ ٌَ َه إٌَِ
Know that He Who owns the treasuries of the heavens and of the earth has permitted you to pray to 

Him and has promised you acceptance of the prayer. He has commanded you to beg from Him in 

order that He may give you and to seek His mercy in order that He may have mercy on you. He has 

not placed any thing between you and Him that may veil Him from you. He has not required you to 

get a mediator for you to Him, and if you err, He has not prevented you from repentance. 

 

Further he says 

 

فَزَحَ  زَبِة، ثَبةَ  ٌَهَ  َٚ َّ ٌْ ثَبةَ  ا ٌْزَُٗ  فَئَِرا; ااْلْسزِْؼزَبةِ  َٚ غَ  َٔبَد ِّ إَِرا ََٔذاءَن، َس ٍْزَُٗ  َٚ َُ  َٔبَج اَن، َػٍِ َٛ ٍْذَ  َْٔج  فَأَْفَض

 ِٗ ٍْ أَْثثَْثزَُٗ  ثَِحبَجزَِه، إٌَِ دَ  َْٔفِسَه، َرادَ  َٚ ْٛ َشَى َٚ  ِٗ ٍْ َه، إٌَِ َِ ٛ ُّ اْسزَْىَشْفزَُٗ  ُ٘ ْٕزَُٗ  ُوُشٚثََه، َٚ اْسزََؼ  َػٍَى َٚ

ِٛسَن، ُِ ٌْزَُٗ  أُ َسأَ َٚ  ْٓ ِِ  ِٓ ِٗ  َخَضائِ زِ َّ ب َسْح ِٗ  َػٍَى ٌَْمِذسُ  الَ  َِ ٍُْشُٖ، إِْػطَبئِ ْٓ  َغ بِس، ِصٌَبَدحِ  ِِ َّ خِ  ااْلْػ ِصحَّ َٚ 

، ِْ َسَؼخِ  ااْلْثَذا َُّ . ااْلْسَصاقِ  َٚ ًَ  ثُ ٌْهَ  فًِ َجَؼ فَبرٍِحَ  ٌََذ َِ  ِٗ ب َخَضائِِٕ َّ َْ  ثِ ِٗ  ٌَهَ  أَِر ْٓ  فٍِ ِِ  ِٗ ْسأٌََزِ َِ،  

He has opened for you the door of repentance. Therefore, whenever you call Him He hears your call, 

and whenever you whisper to Him He knows the whisper. You place before Him your needs, unveil 

yourself before Him, complain to Him of your worries, beseech Him to remove your troubles, seek 

His help in your affairs and ask from the treasuries of His mercy that which no one else has power to 

give, namely length of life, health of body and increase in sustenance. Then He has placed the keys 

of His treasuries in your hands in the sense that He has shown you the way to ask Him. 

 

Dua of Fatima (as): 

 

Following Dua has been mentioned in Mafatihul Jinan “Dua of Salat-e-Fatima Zahra (as)”. 

 

ْٓ  ٌب  ٍْسَ  َِ ٍَْشُٖ  ٌَ ْٓ  ٌب ،ٌُْذػى ُسة   َغ ٍْسَ  َِ لَُٗ  ٌَ ْٛ ْٓ  ٌب ٌُْخشى، اٌٌِٗ  فَ ٍْسَ  َِ ٍِهٌ  ُدَُٚٔٗ  ٌَ ْٓ  ٌب ،ٌُزَّمى َِ َِ 

ٍْسَ  ٌْشٌ  ٌَُٗ  ٌَ ص ْٓ  ٌب ٌُْؤرى، َٚ ٍْسَ  َِ ْٓ  ٌب ٌُْششى، حبِجتٌ  ٌَُٗ  ٌَ ٍْسَ  َِ اةٌ  ٌَُٗ  ٌَ ّٛ ْٓ  ٌب ،ٌُْغشى ثَ  َػٍى ٌَْضدادُ  ال َِ

ؤايِ  َوْثَشحِ  ُجٛدا   َوَشِب   إالّ  اٌسُّ َػٍى َٚ ُٔٛةِ  َوْثَشحِ  َٚ ُصْفحب   َػْفٛا   إالّ  اٌزُّ َٚ  ًِّ ذ َػٍى َص َّّ َح آيِ  ُِ ذ َٚ َّّ َح ُِ 

 ًْ اْفَؼ َوزا َوزا ثى َٚ َٚ  
 

O He! Besides whom there is no lord to whom to address Du‟a (to be Invoked). O He, above whom 

there is no god to be feared. O He, except whom there is no master to be obeyed. O He, who has no 

counselor to be approached. O He, who has no attendant to be bribed. O He, who has no doorkeeper 

to be fooled. O He, who gives generously, liberally irrespective of the demands, and (deals not) with 

numerous sins but mercifully and kindly. Send blessings upon Muhammad (sawa) and his progeny, 

and grant my prayers (Du‟a, desires)  

 

Dua of Imam Ali ibn Hussain Zainul Abideen (as): 

 

If we read the supplications of Imam Zainul Abideen (as) in Sahifa Sajjadiya, we do not find any 

supplication addressed to anyone other than Allah (swt). Rather we find supplications that prohibit 

such an act. 
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In Dua no. 13 (His Supplication in Seeking Needs from Allah) of Sahifa sajjadiya the Imam (as) 

says: 

 

ِْٕذنَ  ْٓ ِػ ِِ  ِٗ َي َسذَّ َخٍَّزِ َٚ ْٓ َحب َّ  فَ
So he who strives to remedy his lack through what is with Thee 

ِٗ ثَِه فَمَْذ طٍَََت َحبَجزَُٗ  ْٓ َْٔفِس ٌْفَْمش َػ ََ َصْشَف ا َسا َٚ  
and wishes to turn poverty away from himself through Thee has sought his need 

َٙب ِٙ ْج َٚ  ْٓ ِِ أَرَى طٍَِجَزَُٗ  َٚ ب  ظَبِّٔٙ َِ  فًِ 
in the most likely place and come to his request from the right quarter. 

 ْٚ ٍْمَِه أَ ْٓ َخ ِِ ِٗ إٌَى أََحذ  َٗ ثَِحبَجزِ جَّ َٛ ْٓ رَ َِ بَٚ َٙ َجَؼٍَُٗ َسجََت ُْٔجِح  
But he who turns in his need toward one of Thy creatures or assigns the cause of its being granted 

 ِْ ب َِ ٍِْحْش َض ٌِ  ُدََٚٔه فَمَْذ رََؼشَّ
to other than Thee, has exposed himself to deprivation 

(Does this not clearly include those who assign the cause of blessing to other than Allah (swt) when 

they say “Bibi gave us a house, Mola Abbas gave us a son etc”?) 

 ِْ َد ااِلْحَسب ْٛ ِْٕذَن فَ ْٓ ِػ ِِ اْسزََحكَّ  َٚ  
and deserves to miss Thy beneficence. 

 ًٌِ َٚ  َُّ ُ ِْٙذيأٌٍَّٙ َٙـب ُج ْٕ َش َػ ٍَْه َحبَجخٌ لَـْذ لَصَّ إٌَ  
O God, I have a need of Thee: my exertion has fallen short of it 

َٙب ِحًٍٍَِ رَمَطََّؼْذ ُدَٚٔ َٚ  
and my stratagems have been cut back before reaching it. 

ْٓ ٌَْشفَُغ  َِ َٙب إٌَى  ًْ َْٔفِسً َسْفَؼ ٌَْذ ٌِ َّٛ َس ٍْهَ َٚ ائَِجُٗ إٌَ َٛ َح  
My soul induced me to present it to him who presents his needs to Thee 

ْٕهَ  ِٗ َػ الَ ٌَْسزَْغًِٕ فًِ طٍَِجَبرِ َٚ  
and can do nothing without Thee in his requests, 

(Don’t we always say that we are not supplicating to Ahlulbayt (as), we are only presenting our 

needs to them so that they present our needs to Allah (swt)) 

 َٓ ٌَْخبِطئٍِ ًِ ا ْٓ َصٌَ ِِ ًَ َصٌَّخٌ  ِ٘ َٚ  
but this is one the slips of the offenders, 

 َٓ ْزِٔجٍِ ُّ ٌْ ْٓ َػثَشاِد ا ِِ َػْثَشحٌ  َٚ  
one of the stumbles of the sinners! 

 َُّ ْٓ َغْفٍَزًِثُ ِِ ُذ ثِزَْزِوٍِشَن ًٌِ  ْٙ ْٔزَجَ ا  
Then through Thy reminding me, I was aroused from my heedlessness, 

ْٓ َصٌَّزًِ ِِ فٍِمَِه  ْٛ َْٙضُذ ثِزَ َٔ َٚ  
through Thy giving success, I stood up from my slip, 

ْٓ َػْثـَشرًِ ََٔىْصُذ ثِزَْسـِذٌِذَن َػ َٚ َٚ َسَجؼُذ   
and through Thy pointing the way, I returned and withdrew from my stumble. 

ْحزَبجـب   ُِ ْحزَبٌج  ُِ ٍَْف ٌَْسأَُي  َْ َسثًّ َو ٍُْذ: ُسْجَحب لُ َٚ  
I said: Glory be to my Lord! How can the needy ask from the needy? 

ْؼِذَ؟ ُِ ٌَ إٌَى  ْؼِذ ُِ أََّٔى ٌَْشَغُت  َٚ  
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How can the destitute beseech the destitute? 

(Who will reject the fact that the Prophet (saww) and Ahlulbayt (as) despite their lofty status are 

“destitute” in front of Allah (swt)? So according to this Dua, as destitute cannot beseech another 

destitute) 

ْغجَخِ فَمََصْذرُ  ًِٙ ثِبٌشَّ َه ٌب إٌ  
So I went straight to Thee, my God, in beseeching, 

 

Dua Abu Hamza thumali of Imam Zainul Abideen (as): 

 

ذُ  ّْ ٌَْح ا َٚ  ِ ِٗ ا ٱٌَِّزي لِِلَّ ب َٔبِدٌ َّ ٌَِحبَجزًِ ِشْئذُ  ُوٍَّ  
All Praise is for Allah whom I call upon with my needs whenever I wish 

ا ِٗ  ْخٍَُٛٚ ٍْثُ  ثِ ي ِشْئذُ  َح ٍْشِ  ٌِِسشِّ َشفٍِغٍ  ثَِغ  
and I entrust Him with my secrets without an intercessor 

َحبَجزًِ ًٌِ فٍََْمِضً  
and He grants me my wishes 

ذُ  ّْ ٌَْح ِ  ا ٍَْشُٖ  ْدُػٛا الَ  ٱٌَِّزي لِِلَّ َغ  
All Praise is for Allah whom I do not plead to anyone but Him 

 ْٛ ٌَ دُ  َٚ ْٛ ٍَْشُٖ  َدَػ ُْ  َغ ُدَػبئًِ ًٌِ ٌَْسزَِجتْ  ٌَ  
for if I pleaded to others, they would not grant me 

 

further in the dua he says…. 

 

لَذْ   ٍْهَ  لََصْذدُ  َٚ ثِطٍَِجَزًِ إٌَِ   
And I have sought You for my wish 

ْٙذُ  جَّ َٛ رَ ٍْهَ  َٚ ثَِحبَجزًِ إٌَِ   
and directed my need to You 

ٍْذُ  َجَؼ ٱْسزَِغبثَزًِ ثِهَ  َٚ   
and I depend on You for my rescue 

ثُِذَػبئِهَ  َٚ ًٍِ سُّ َٛ رَ  
Through supplication I seek near to you 

 

He (as) also says….. 

 

ْفَضِػً ٌَب ْٕذَ  َِ ُوْشثَزًِ ِػ   
O the shelter I seek when I am in misfortune 

ٌَب ثًِ َٚ ْٛ ْٕذَ  َغ رًِ ِػ ِشذَّ   
O my Aid whenever hardships hit me 

 اٌٍه فضػذ
To You have I resorted 

 ٚ ثه اسزغثذ ٌٚزد
With You have I sought refuge and haven 
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 ال ا ٌٛر ثسٛان
To none save You shall I ever resort 

اطٍت اٌفشج اال ِٕه ٚال  
From none save You shall I ever seek for relief 

 

 

Dua Makaremul Akhlaaq: 

 

 َُّ ُ ًٍِْٕ اٌٍَّٙ ْٕذَ  ثِهَ  أَُصٛيُ  اْجَؼ ُشَٚسِح، ِػ ْٕذَ  أَْسأٌَُهَ  َٚ  اٌضَّ ٌَْحبَجِخ، ِػ عُ  َٚ  ا ٍْهَ  أَرََضشَّ ْٕذَ  إٌَِ ْسَىَِٕخ، ِػ َّ ٌْ  ال َٚ  ا
ٍِْشنَ  ثِباِلْسزَِؼبَٔخِ  رَْفزًِِّٕ ٌُْخُضٛعِ  ال َٚ  اْضطُِشْسُد، إَِرا ثَِغ ٍِْشنَ  ٌُِسَؤايِ  ثِب عِ  ال َٚ  اْفزَمَْشُد، إَِرا َغ  إٌَِى ثِبٌزََّضشُّ

 ْٓ ِْ٘جُذ، إَِرا ُدَٚٔهَ  َِ َْٕؼهَ  َٚ  ِخْزالَٔهَ  ثَِزٌِهَ  فَأَْسزَِحكَّ  َس َُ  ٌَب إِْػَشاَضَه، َٚ  َِ َٓ  أَْسَح ٍ ِّ اِح اٌشَّ  
 

“…Oh Allah! Make me leap to thee in times of distress; ask from thee in times of need, and plea to 

thee in times of misery. Tempt me not to seek help from other than you when I am distressed, or to 

humble myself in asking from someone else when I am poor, or to plea with someone less than thee 

when in state of fear – for then (if I do that) I would deserve Thy abandonment, Thy withholding, 

and Thy turning away, O Most Merciful of the merciful! …”  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



28 |  P a g e
 

FAQ on Dua to other than Allah (swt): 

 
Question 1: 

 

We don‟t consider the Imams (as) to be independent; we consider them to be dependent on 

Allah (swt), so how is it shirk to supplicate to the Imams (as)? 

 

Answer: 

 

This argument of dependent and independent is one of the favorite arguments of those who call upon 

other than Allah (swt), but sadly as convincing as it may sound on the surface, this argument does 

not hold water when critically analyzed.  

 

Firstly, like we have already said in the discussion under verse 2, if we really consider the Imams 

(as) to be totally dependent on Allah (swt), i.e the Imam (as) can only come and help us, or give us 

sustenance, if Allah (swt) allows them, and if Allah (swt) does not allow them, then they cannot help 

us, then it‟s useless to call upon the Imams (as) because Allah (swt) is the ultimate decision maker. It 

would be like praying to the angel of death not to take our soul, which is very illogical, because the 

angel of death does not have decision making power; he is totally dependent on Allah (swt). 

Therefore on the first level it‟s useless to call upon the Imams (as) even if we consider them to be 

totally dependent on Allah (swt) in helping us (which we have no proof for). 

 

It is such a simple logic that we should try to convince the decision maker rather than the (one we 

consider to be the) means. In the worldly matters we would never make such an illogical mistake 

since then we would incur material losses, but since religion is just a pack of rituals for us and not 

reality, we don‟t mind being illogical. 

 

It‟s impossible for people to call upon anyone other than Allah (swt), unless they believe that the 

entity they are calling upon has some independent power to make decision and help us, therefore 

how ever much these people defend themselves by saying that we consider the Imams (as) to be 

dependent, it‟s not true, and they are only lying to themselves as the Quran says “And the Day We 

will gather them all together; then We will say to those who associated others with Allah,  

"Where are your 'partners' that you used to claim [with Him]?" 

Then there will be no [excuse upon] examination except they will say, "By Allah, our Lord, we were 

not those who associated." 

Look! How they lie against themselves! But the (lie) which they invented will disappear from them.” 

(6:21-24) 

 

Secondly, considering them dependent on Allah (swt) (especially when it‟s not true) doesn‟t make it 

any less of shirk, as we have already discussed  under verse 3 (5:116), Christians call upon Mary 

considering her to be totally dependent on Allah (swt), yet in the eyes of Allah (swt) it is shirk. 

 

Similarly, Christians do not believe that Jesus attained the station of being God‟s son independently, 

rather God took him as a son, yet the Quran calls this kufr and shirk. 
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Interestingly, even the polytheists of Mecca did not consider their idols to be independent rather they 

considered them to be their intercessors with Allah (swt) as can be seen in Surah Yunus verse 18,  

And they worship other than Allah that which neither harms them nor benefits them, and they say, 

"These are our intercessors with Allah " Say, "Do you inform Allah of something He does not know 

in the heavens or on the earth?" Exalted is He and high above what they associate with Him 

 

Thirdly, we have no authentic proof that Allah (swt) has given the Imams (as) the duty to help us, or 

give sustenance etc. 

 

Question 2: 

 

Tawassul is proven from Quran, since in the Quran we see, Prophet Yaqub‟s sons asked him 

to ask Allah for forgiveness, also Allah says in the Quran to the munafiqeen, if you had asked 

the prophet for forgiveness we would have forgiven you….Doesn‟t this prove that we are 

allowed to supplicate to the Prophets? Or atleast call upon them to supplicate to Allah on our 

behalf? 

 

Answer: 

 

There is no problem in asking a person to supplicate to Allah (swt) for our forgiveness, or to pray for 

us, this is a very good act. The problem is, we can ask a person who is in the physical realm, within 

the natural cause and effects, not someone who is in “ghayb” for us. 

If the Prophet (saww) and Imams (as) are alive in front of us then we can ask them to pray for us, it‟s 

very simple, but now that they are not present with us, it‟s illogical to do that. 

 

Question 3: 

 

In the Quran in 2:154 and 3:169 Allah (swt) says that those who are martyred in the way of 

Allah (swt) are not dead rather they are alive, and we know that it is not shirk to ask for help 

from those who are alive. Keeping that in mind, how is it shirk to ask for help from the Imams 

(as)? 

 

Answer: 

 

We will answer this question in 3 parts. 

 

1. Let‟s for some time assume that the verse proves that the Prophet (Saww) and Imams (as) are 

alive like anyone else is alive in this world. But does that make them “All hearing”? Does being 

alive make a person “All hearing”? No it doesn‟t, we are all alive, but we can‟t hear thousands of 

people speaking at the same time, from thousands of kilometers (which is what we assume about 

the Imams (as) while calling upon them). 

Now someone might say that how can we compare the Imams (as) with normal people? This 

question is an emotional one; do we have any proof that the Imams (as) were given supernatural 

power of being “All hearing” or being present everywhere? No, there is no such authentic proof. 

And it is also apparent from their lives, we hear every year in Musaib in majalis, when Muslim 

ibn aqeel was going to be killed, he was desperate to send the news to Imam Husain (aS) that 
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people have turned their backs, he was so desperate that he even asked Umar ibn sa‟ad to convey 

his message to Imam Husain (as). Surely Muslim ibn Aqeel had more ma‟arefat of Imam (as) 

than us, he should have just called out “My dear master Imam Husain (as), people have turned 

their backs on you, don‟t come towards Kufa”, as simple as that, rather than trying to take help 

from their staunch enemy Umar ibn Sa‟ad, but did that happen? No it didn‟t.  

So the summary of point 1 is that even if we assume that they are alive like us, still it wouldn‟t 

be logical to call upon them, as being alive is not = all hearing. 

 

2. In the first point we assumed that the Prophet (saww) and Imams (as) are alive like us, but is that 

what the verse of the Quran means? 

 

Refer to any popular Tafseer of the Quran, for example Tafseer al Mizan of Allama Tabatabai, or 

Tafseer Namuna of Ayatullah Makarem Shirazi, or the Tafseer of aAytullah Kamal Faghih Imani 

etc, all of them say that this verse is talking about Barzakh, which means that the “Shaheed being 

alive” does not mean that they are alive like us in this physical realm within the natural cause and 

effect. 

 

Rather, they are alive in a realm that is ghayb (unseen) to us. Just like the Angels and Jinn are 

also in a realm that is ghayb (unseen) to us. We are not allowed to call upon any of them. We call 

only upon God from the realm of the unseen. A person typically calls out to an entity from 

behind the curtain of ghayb when they are not confident of succeeding in a task in this world, so 

they seek support from a superior power above this world, that can effect change from outside 

into this world. That for us is Allah (swt). To call upon any other from behind the curtain of 

ghayb, is to do dua to them, & give a partner to Allah (swt). 

 

3. Even logically it would be incorrect to believe that they are alive like normal people, because if 

they were alive like normal people, then all the laws of normal people should apply to them, 

which means 

 

- their wives should not become widow, and should not be allowed to marry anyone (but on the 

contrary, Imams (as)‟s wives became widow and married others) 

 

- their wealths should not be distributed among their children and wives etc like its distributed 

for dead people (on the contrary it was indeed distributed, and Imams (as) wrote their will 

(wasiyat) as to how things are to be handled after them) 

 

- you cannot have two Imams (as) at the same time, therefore every Imam became Imam only 

after the death of the previous Imam, which shows that their previous Imams really died. 

So how can we say that only some laws of alive people apply to them (like asking them to 

supplicate) but other laws don‟t apply (like the ones stated above) ? 

 

If this was the case, we should have a special hadith which tells us that they are alive after death, 

but since their life is a bit different, therefore the above laws will not apply to them, but some 

laws (like asking them to supplicate) will still apply. Unfortunately there is no such hadith. 

 

- In Quran Allah (swt) warns the people not to turn back after the Prophet passes away, 3:144  
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“Muhammad is not but a messenger. [Other] messengers have passed on before him. So if he 

was to die or be killed, would you turn back on your heels [to unbelief]? And he who turns back 

on his heels will never harm Allah at all; but Allah will reward the grateful.” 

 

All this clearly shows that Prophet (saww) and Imams (as) really passed away, and are not in the 

normal cause and effect of this physical world. 

 

Summary of Answer 3:  

1- Even if Imams (as) are alive, that doesn‟t mean they are “All hearing”. 

2- The verse of Quran does not mean that Imams (as) are alive like us. 

3- It‟s logically incorrect to consider them alive like us, since the laws of shariat which 

apply to people who are alive do not apply to them. 

4- Hence this argument in no way justifies calling upon the Imams (as). 

 

Question 4: 

 

We don‟t call upon other than Allah (swt), we only believe in “Wasila”, which is not shirk, 

moreover the Quran in 5:35 orders us to seek “Wasila”. Therefore there is nothing wrong in 

what we do. 

 

Answer: 

 

It is an easy way out to term everything we do as “Wasila” without trying to know what “wasila” 

means in the Quran and narrations of ahlulbayt (as). Taking intermediaries with Allah (swt) is not 

“wasila” according to the Quran. 

When Quran says “seek wasila to Him”, we assume that it means we should call upon other than 

Him (swt) to reach Him (swt), this is because that is what we have been fed from the mimbar. 

 

The reality is, when the Quran says “wasila” it doesn‟t refer to human intermediaries, rather Imam 

Ali (as) tells us in Nahjul Balagha what wasila is, in Khutbatul wasila. 

 

Imam Ali (as) says: 

“Verily, the best means (wasila) by which the seekers of nearness to Allah, the Glorified, the 

Exalted, seek nearness, is the belief (Al-Imaan) in Him and His Prophet, struggling in His cause, for 

it is the high pinnacle of Islam, and (to believe in) the Kalimatul Ikhlaas (the expression of Divine 

Purification) for it represents the Fitra (Sound innate disposition/nature with which human beings are 

created), and the establishment of prayer for it is (the basis of) community, the payment of Zakat for 

it is a compulsory obligation, fasting for the month of Ramadhan for it is a shield against the 

punishment of God, the performance of Hajj of the House of Allah and its Umra for these two acts 

repel poverty and wash away sins; regard for kinship (Silatu Rahim) for it increases wealth and 

length of life, giving alms secretly for it protects against bad deaths, and extending benefits (to 

people) for it saves one from disgrace…………” 

Source: Nahjul Balagha, Sermon no. 110 (or 109 in some versions)  

 

As we can see, Imam Ali (as) talks about the best Waseelahs that can bring us close to Allah (swt), 

and interestingly enough, there is no mention of the Ahlul Bayt (as) in the Khutbah, showing us that 
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when Allah (swt) commands us to seek means of nearness to Him, He is asking us to focus on those 

actions which bring us close to Him – which the Imam (as) then goes on to list. Allah (swt) is not 

asking us to seek intercessors as is implied by the contention. The functions of Imams is guidance 

i.e. “mentioning wasail to us”.. not as intermediaries (that is: waseelah of hidaayah, not waseelah of 

mediation). 

 

Also as we have already explained, if we call upon the Imams (as) (even though considering it to be 

wasila) then it would mean that we consider them to be “All hearing” which is an attribute of Allah 

(swt). 

 

 

Question 5: 

 

How can you say that asking the Imams (as) to pray for us is wrong, when our Imams (as) 

have taught us Dua Tawassul which is very popular, and in this Dua we call upon the Imams 

(as) to pray for us and to intercede for us on the Day of Judgment? 

 

Answer: 

 

Dua Tawassul cannot be used as a proof, since it is not proven to be from the Imam (as). Also in this 

Dua we call upon the Imams (as), which means that we consider the Imams (as) to be “all hearing” 

which is a sifat of Allah (swt). 

 

Now let‟s briefly explain why this Dua is not even authentic. 

 

This Dua does not have a “Sanad” (chain of narrators). 

 

This Dua was for the first time mentioned in Bihar al Anwar of Allama Majlisi, (around 700 years 

after the Ghayba). 

 

When mentioning this Dua, Allama Majlisi writes: 

 

"I say: I found in an old manuscript of the books by some of our companions, may Allah be pleased 

with them, the following wording, "this du`a is narrated by Muhammad b. Babawayh, may Allah 

have mercy on him, from the Imams, and he said, "I never performed Tawassul for any matter 

except that I found the effect of the response quickly." 

 

Source: 

al-Majlisi, Bihaar Al-Anwaar, vol. 99, ch. 10, pg. 247 

 

Issues raised: 

 

1.) al-Majlisi (d. 1111 AH) is reporting it on the authority of al-Saduq (d. 381 AH), but there is an 

approximately 700 year gap between the two scholars. (The scholars of Rijaal stipulate that in order 

for you to credibly narrate a Riwaayah from someone, you should hear it directly from the person 
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concerned.) Majlisi has not provided a Tareeq (chain of people) connecting him to Sheikh Sadooq 

for this particular narration. 

 

2.) It has also been claimed that no one else recorded this du`a until al-Majlisi (d. 1111 AH), not al-

Tusi in his Misbaah, not Ibn Tawus in his many du`a books, not even al- Kaf`ami in his du`a books. 

How did this dua remain hidden for so many centuries from the sight of great Shia scholars and 

Muhadditheen, only to resurface in the time of al-Majlisi? 

Well, as you know, many Ghaali practices (such as the third Shahaadah in Adhan) were not 

endorsed/approved by Shia scholars for centuries, until the Safavid period started, thereafter many 

formerly Ghaali beliefs, practices and Riwaayaat were welcomed into mainstream Shiaism. Dua 

Tawassul definitely seems to be one of them. 

 

3.) How was al-Majlisi able to ascertain that the manuscript was indeed al-Saduq's? Because his 

name was written? On the basis of his handwriting? Back in the day, there was no way to 100% 

ascertain the date of authorship of the manuscripts, other than the date written on the manuscript 

itself. Today, we are able to scientifically date the manuscripts to their time periods. 

 

4.) Even if we were to assume that this manuscript was indeed al-Saduq's, how certain are we that its 

text had not been tempered with, and no one came after al-Saduq and added or deleted certain words, 

phrases, etc. 

If people could add Ahadith to the books of the 5th and 6th Imam (as is clear from the statements of 

Imam Ridha (as)), then where does Sheikh Sadooq stand? 

 

5.) We do not have a chain for Dua-e-Tawassul connecting Sheikh Sadooq to an Imam, which is 

why it is not even known for certain which Imam taught Dua-e-Tawassul. 

 

No serious scholar of Rijaal worth his salt would entertain a Riwaayah that has such serious 

problems and flaws in its transmission. And we can especially not rely on chain-less Riwaayaat in 

such controversial and risky matters, as that would be very imprudent and unwise. 

 

So any argument based on Dua-e-Tawassul carries no weight. 

 

Question 6: 

 

Supplicating to the Imams (as) cannot be wrong because we have seen many people who 

supplicate to the Imams (as) and their wishes are fulfilled. If supplicating to them is wrong 

then how come their wishes are fulfilled? 

 

Answer: 

 

If this argument was correct then supplicating to Jesus, Ram, Hanuman, Ganesh, Tree, Rat, Snake 

etc would also be correct, since those who supplicate to all the above have their wishes fulfilled too. 

Therefore mere fulfillment of wishes does not prove the correctness of the way of supplication. 
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This can be demonstrated from a simple example, a person who works to earn money also gets 

money, and a person who steals also gets money, but the first way is correct and the second one is 

not.  

 

Allah (swt) gives sustenance to everyone irrespective of their way of supplicating, but He (swt) has 

told us the correct and incorrect ways in the Quran, therefore we will be judged on that basis. 

 

Question 7: 

 

If calling upon anyone other than Allah (swt) is not allowed then what is “Nad e Ali”? 

 

Answer: 

 

Nade Ali is not mentioned in even a single hadith, rather it is only mentioned as a poem in later 

books. The earliest source for it is Shaikh al Kaf'ami (d. 905 AH), who mentioned it in his book 

"Misbah" claiming that he saw a handwritten note from Shahid al Awwal saying that this poem (i.e. 

nade ali) should be recited for difficulties. The latter scholars who quoted it from Kaf'ami (such as 

Allamah Majlisi, Muhadith Noori and Ayatullah Ali Namazi Shahroodi) also made it clear that it is 

only a poem, not a hadith. 

  

Akhbari scholars, like usooli scholars, are not a homogenous group, and thus had different views. 

The strict akhbaris like Shaikh Hurr al Amili believed in doing tawassul only as per what's 

mentioned in ahadith from reliable books like kutub al arba (hence no nade ali, dua tawassul etc for 

him). There is no concrete evidence to suggest that Nade Aliyyan or Dua Tawassul even existed in 

the times of classical scholars like Shaikh Kulaini, Saduq, Tusi, and Mufid etc, and so there is no 

way we can attribute them to the Imams of the Ahlul Bayt (as). 

 

Question 8: 

 

Ziyarat Jaamea Kabira is one of the most popular ziyaraat, and it describes the high status of 

the Imams (as), after reading this ziyarat there seems nothing wrong in asking the Imams (as) 

for help, since this ziyarat says that everything that we receive is through them and every 

supplication goes through them etc. 

 

Answer: 

 

Ziyarat Jaamea is not proven to be from the Imams (as), since its chain of narrators is not “Sahih”. 

Many lines in this ziyarat are contradictory to the Quran too (which we shall explain in a separate 

document inshallah). 

 

Here is the Sanad as we find it in Al-Uyoon Akhbar ar Ridha: 

 

لائالا ( انّغالو عهّٛ انشضا أخثاس عٌٕٛ) كراتّ فٙ هللا سدًّ انّصذٔق تاتّٕٚ اتٍ انًذّذثٍٛ شٛخ سٔاْا ٔلذ:   

ّٙ  دذثُا  ذ تٍ أدًذ تٍ عه ًّ ذ عُّ، هللا سضٙ انذلّاق عًشاٌ تٍ يذ ًّ ّٙ  انغُاَٙ، أدًذ اتٍ ٔيذ  تٍ ٔانذغٍٛ انّٕساق، عثذهللا تٍ ٔعه

ذ دّذثُا: لانٕا انًكرِّة، ْشاو تٍ أدًذ تٍ إتشاْٛى ًّ ذ دّذثُا: لانٕا األعذ٘ انذغٍٛ ٔأتٕ انكٕفٙ، عثذهللا أتٙ تٍ يذ ًّ  إعًاعٛم تٍ يذ
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ذ تٍ نعهٙ لهد: لال انُخعٙ عًشاٌ تٍ يٕعٗ دّذثُا: لال انثشيكٙ انًكٙ ًّ ّٙ  تٍ يذ ذ تٍ جعفش تٍ يٕعٗ تٍ عه ًّ ّٙ  تٍ يذ  تٍ عه

(1)… هللا سعٕل ٚاتٍ عهًُّٙ ـ انّغالو عهٛٓى ـ طانة أتٙ تٍ عهٙ تٍ انذغٍٛ  

 

Here is the sanad as we find in al-Faqeeh 

 

لال فمذ( انفمّٛ ٚذضشِ ال يٍ) كراب فٙ أّيا:   

ذ سٖٔ  ًّ ذ تٍ نعهٙ لهد لال انُخعٙ، عثذهللا تٍ يٕعٗ دّذثُا: لال انثشيكٙ، إعًاعٛم تٍ يذ ًّ  تٍ جعفش تٍ يٕعٗ تٍ عهٙ تٍ يذ

ذ ًّ  ٔادذاا  صسخ إرا كايالا  تهٛغاا  ألٕنّ لٕالا  هللا سعٕل اتٍ ٚا عهًُّٙ: انّغالو عهٛٓى طانة أتٙ تٍ عهٙ تٍ انذغٍٛ تٍ عهٙ تٍ يذ

( 2...)يُكى  

 

 

303/  1 انشضا أخثاس عٌٕٛ (1)  . 

906/  2 انفمّٛ ٚذضشِ ال يٍ (2)  . 

 

Both chains narrators are invalid. 

 

The first one mentions Musa bin Imraan al-Nakha'ee as the primary narrator, while the other one 

gives his name as Musa bin Abdillah al-Nakha'ee, however both are Majhool (Unknown). 

 

Some scholars have even claimed there is only one Nakha'ee mentioned in the books of Rijaal, and 

he is the person to whom Imam Ridha (as) said (After hearing him narrate a false narration): "Get 

out, May Allah Send His La'nah on you, and on the one who narrated this Hadith to you. 

 

See for yourself: 

 

ٙ   إال انذذٚث سجال كرة فٙ نذُٚا ٔنٛظ ّذثكد يٍ ٔنعٍ هللا نعُك عُٙ اخشج: »انغالو عهّٛ انشضا عُّ لال ٔادذ   َخع !». 

 

Allamah Mamqaani (One of the well known grand scholars of Rijal) has admitted that both Musa 

bin Abdillah and Musa bin Imraan are Majhool, however, it is also mentioned and acknowledged by 

him that Musa bin Abdillah was reported to be a drinker of Nabeedh (makes a lot of sense to me, 

since only someone under the influence of something like nabeedh or alcohol would invent an anti-

Quranic Ziyaarah like al-Jaamiah): 

 

 

.( لذ) انًايماَٙ انكثٛش انشجانٙ لال  

 دانّ أٌ إال إيايٛا كَّٕ ٔظاْشِ ،(ع) انجٕاد أصذاب يٍ سجانّ فٙ( سِ) انشٛخ عذِ: ْشاو تٍ عثذانًهك تٍ عثذهللا تٍ يٕعٗ" – أ

 إنٗ لظ انُثٛز ٚششب نى يٕانٛا عثذانًهك تٍ يٕعٗ كٌٕ( سِ) انصذٔق َمم انصٕنٙ انعثاط تٍ إتشاْٛى ذشجًح فٙ يش ٔلذ يجٕٓل،

 نّ، تششتًٓا انخثش نٛشٛع ثالثاء ٕٚو كم ٔفٙ أٚذًٚٓا، تٍٛ ٔٚششتاٌ انكشاعاخ ٚجًعاٌ ٔكاَا ٔإتشاْٛى، ْٕ فششتّ انًرٕكم ٔنٙ أٌ

انُخعٙ عثذهللا تٍ يٕعٗ ْٕ كَّٕ عهٗ شاْذ نعذو رنك غٛش ْزا ٚكٌٕ أٌ ًٔٚكٍ . 

 سٔاٚرّ ٔفٙ ،(ع) انٓاد٘ عهٙ عٍ عُّ، انثشيكٙ، إعًاعٛم تٍ يذًذ عٍ انًشاْذ نغائش انجايعح انضٚاسج تاب فٙ انرٓزٚة فٙ سٖٔ

 يشاذة نثٛاٌ انًرضًُح انًفصهح انضٚاسج ْزِ يثم انٓاد٘ يٕالَا ذهمٍٛ فٙ تم االعرماد، صذٛخ إيايٛا كَّٕ عهٗ ٔاضذح دالنح نٓا

". ذعانٗ هللا عُذ ٔانعهى فّٛ، لادح غٛش انشجال كرة فٙ ركشِ ٔإًْانٓى انشٔاٚح، يمثٕل انذغاٌ يٍ انشجم كٌٕ عهٗ شٓادج( ع) األئًح

( 232ص 3ج انًمال ذُمٛخ)   

 عًّ عٍ عُّ، عثذانهٓانكٕفٙ، أتٙ تٍ يذًذ عٍ انفمّٛ يٍ انشٍْ تاب فٙ انصذٔق سٖٔ لذ: انُخعٙ عًشاٌ تٍ يٕعٗ" - ب

. يجٕٓل ٔدانّ انُٕفهٙ، انُخعٙ ٚضٚذ تٍ عًشاٌ تٍ يٕعٗ تعُٕاٌ تعضٓا ٔفٙ انعهم، كراب أعاَٛذ فٙ ٔذكشس ٚضٚذ، تٍ انذغٍٛ

( 232ص 3ج انًمال ذُمٛخ)  
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http://al-meshkah.com/maaref_detail.php?id=4046 

 

http://al-meshkah.com/maaref_detail.php?id=4046 

 

Ayatullah Sayyid Abul Qasim al-Khui, one of the greatest scholars of Rijaal in the twentieth 

century, declared Musa bin Imraan al-Nakha'ee, the principal narrator of this Ziyaarah, as per the 

Sanad given in al-Uyoon, to be dhaeef: 

 

انُخعٙ عًشاٌ تٍ يٕعٗ تضعف انخٕئٙ انغٛذ اعرشاف:   

 

 جّذِ عٍ أتّٛ عٍ يذًذ تٍ جعفش عٍ غشاب تٍ عهٙ عٍ تاعُادِ]  1/  261[  األخثاس يعاَٙ عٍ انٕعائم يٍ انًضتٕس انثاب ٔفٙ 

 تٍ تانذغٍٛ ضعٛفح ْٔٙ«  تانًجٕط ذشثٕٓا ٔال ، انهذٗ ٔاعفٕا انشٕاسب دفّٕا( : ٔآنّ عهّٛ هللا صهّٗ) هللا سعٕل لال»  لال

غشاب تٍ ٔعهٙ ، ٚضٚذ تٍ ٔانذغٍٛ ، انُخعٙ عًشاٌ اتٍ ٔيٕعٗ ، إتشاْٛى  . 

 

http://www.al-khoei.us/books/index.php?id=4948 

 

انًصذس        ١ٓٔ صفذح 9010:  انمّشاء||      انفمّ:  انمغى||      انًذشيح انًكاعة - انًعايالخ فٙ انفماْح يصثاح:  انكراب  : 

انهذٛح دهك دشيح                                     

 

 

What's more, Sayyid Khui also testified that the Tareeq (path/chain) from Sheikh Sadooq to 

Mohammad bin Ismaaeel is not Saheeh due to the fact that the following narrators are all Majhool: 

 

Ali bin Ahmad bin Musa 

Mohammad bin Ahmad al-Sinaani 

Al-Husayn bin Ibraheem bin Ahmad 

Mohammad bin Abi Abdillah al-Koofi 

 

 

 

See the statement of Sayyid Khui for yourself: 

 

 

 هللّا  سضٙ انكاذة، ْشاو تٍ أدًذ تٍ إتشاْٛى تٍ ٔانذغٍٛ انغُاَٗ، أدًذ تٍ ٔيذًذ يٕعٗ، تٍ أدًذ تٍ عهٙ: إنّٛ انصذٔق ٔطشٚك 

ٌّ  صذٛخ غٛش ٔانطشٚك انثشيكٗ، إعًاعٛم تٍ يذًذ عٍ انكٕفٙ، عثذهللّا  أتٙ تٍ يذًذ عٍ عُٓى،  نى انًزكٕسٍٚ انصذٔق يشاٚخ ال

ذٕثٛك فٛٓى ٚشد . 

 

Hence, there is no way the Sanad of this Ziyaarah can be authenticated by anyone who is a proper 

scholar of Ilme Rijaal. 
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Question 9: 

 

“Calling upon” in the Quran is used for worship not for supplication, therefore whenever it 

says do not call upon other than Allah (swt), it means do not worship other than Allah (swt).  

 

Answer: 

 

There is no proof for this, rather in Arabic "دعا" is for calling someone not for worshiping someone, 

anyone who claims otherwise is either ignorant of the Arabic language, or is intentionally twisting 

the verses of Quran.  

However, if this "دعا" / "calling someone" is the kind that seeks help from an entity beyond the 

curtain of ghayb (going beyond the natural world that God has placed us in, and seeking help from 

across its boundaries) then this calling simultaneously becomes a worship (due to seeking help from 

beyond the hudood/boundaries/limits that God has established for us). When the Musrikeen of 

Makkah were worshiping their intercessor-idols, did they believe that the stones and rocks were 

powerful? Or did they believe that the spirits represented by them were powerful intercessors? It was 

the latter, just as is the case with Hindus today. So if someone is seeking out the holy spirit 

represented by the rock (who exists in a world outside our realm -- which is what is done) then 

indeed such calling upon is simultaneously a worship. And yes, God has forbidden it. Let us ask 

ourselves, when we call out to the Prophet (saww) or Imams (as), are we seeking holy spirits from a 

realm beyond the hudood/boundaries that God has confined us to? Well, of course (i.e. Barzakh). 

Then such calling is a forbidden worship. 

 

Moreover, prohibition of worshipping anyone other than Allah (swt) has been mentioned in the 

Quran with the word („ibadat) in many other verses. When Allah (swt) has already prohibited that to 

us in clear Arabic (by suing the actual word for worship), then why would he now prohibit us the 

same thing with a word that does not even stand for worship? Clearly this is wrong, the verses which 

talk about “calling upon” therefore are not about “worship” primarily, rather they are about 

supplicating and calling upon for help (which itself is a kind of worship in the eyes of Allah (swt)). 

 

For example: 

إِرْ  َْ رَؼ اَل  إِْعَشائِٛمَ  تَُِٙ ِيٛثَاقَ  أََخْزََا َٔ هللَاَ  إاَِل  جُُذٚ (2:83) 

ِّ  لَالَ  إِرْ   ب نِثَُِٛ َْ رَؼ َِ ٍْ  جُُذٚ تَْعِذ٘ ِي  (2:133) 

  ٌِ ِ  إاَِل  اْنُذْكىُ  إِ إَِٚاُِ  إاَِل  جُُذٚارَؼ أاََل  أََيشَ  لِِلَ  (12:40) 

   ٗ لََض إَِٚاُِ  إاَِل  جُُذٚارَؼ أاََل  َستُّكَ  َٔ  (17:23) 
 

“La Ta‟budoona min doonillah” or “la ta‟budoona illallah”  has been mentioned in tens of places in 

the Quran to prohibit worshiping anyone other than Allah (swt), therefore there is no need and no 

sense in saying that verse that prohibit “calling upon” are about worship. 
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Question 10: 

 

The verses in Quran which prohibit “calling upon” anyone other than Allah (swt) only refer to 

the idols of the mushrikeen of Mecca, they don‟t prohibit us from calling upon the Imams (as). 

 

Answer: 

 

We have already refuted this claim while discussing the verses of Quran that prohibit supplicating to 

anyone other than Allah (swt). Our main point was, IF Allah (swt) was only talking about the idols 

of the mushrikeen, then why doesn‟t Allah (swt) just say for example “The idols they call upon 

cannot help them……” or “Do not call upon the Idols besides Allah….”, rather we see that in all 

these verses Allah (swt) has given general principle, for example: 

 

Surah Isra, 17: 57 

Those whom they call upon [themselves] seek means of access to their Lord, [striving as to] which 

of them would be nearest, and they hope for His mercy and fear His punishment. Indeed, the 

punishment of your Lord is ever feared. 

 

Now, don‟t attributes like “seeking means of access to their Lord” and “hoping for mercy and 

fearing his punishment” apply to the Prophet (saww) and Imams (as) as well? It means we cannot 

call upon them as well. 

 

Surah Fatir, 35:40 

Say, "Have you considered your 'partners' whom you call upon besides Allah? Show me what they 

have created from the earth, or have they partnership [with Him] in the heavens? Or have We given 

them a book so they are [standing] on evidence therefrom? [No], rather, the wrongdoers do not 

promise each other except delusion." 

 

Again Allah (swt) gives a general principle, that whoever you call upon besides Allah (swt), show 

me what have they created from the earth or do they have partnership with Allah (swt) in the 

heavens? Or has Allah (swt) ordered us in any book to call upon them? 

 

We know that Prophet (saww) and Imams (as) did not create the universe (anyone who disagrees 

with that should immediately leave this book and real kalima again to make sure he is muslim), we 

know that they don‟t have partnership with Allah (swt) and we know that Allah (swt) has not asked 

us to call upon them in his book. Therefore we cannot callupo n them. 

 

Surah Zumar, 39:38 

And should you ask them, Who created the heavens and the earth? They would most certainly say: 

Allah. Say: “Have you then considered that what you call upon besides Allah, would they, if Allah 

desire to afflict me with harm, be the removers of His harm, or (would they), if Allah desire to show 

me mercy, be the withholders of His mercy?” Say: “Allah is sufficient for me; on Him do the reliant 

rely.” 

 

Subhanallah! This is such a general verse, Allah (swt) has given us a criterion, that if you want to 

call upon or supplicate to anyone other than Allah (swt), then make sure that they should have the 
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ability to remove the harm that allah (swt) desires for you, and if Allah (swt) wants to show mercy, 

they have the ability to withhold that mercy. We know that neither tha Prophet (saww) nor the 

Imams (as) have this capability, it means we cannot callupon them. 

 

Question 11: 

 

We say “assalamu alaika ya ayyuha nabiyyu” in every prayer, this mean that the Prophet 

(saww) listens to us. Also we have in history that the Prophet (saww) addressed the dead 

people after the battle of badr, and Imam Ali (as) addressed the dead people after battle of 

they were destroyed by Allah‟s punishment (7:79) and Prophet Shuayb (as) address dead 

people of his nation (7:93). Doesn‟t all this prove that dead can hear us? 

 

Answer: 

 

Again on the surface these arguments sound convincing, but when looked at critically, what the 

questioner has concluded is not the only possible conclusion.  

 

1. As for saying “Assalamu alaika ya ayyuha nabiyyu”, in Arabic it is fine, since Salaam is a prayer 

addressed to Allah no matter whom you send it on. That is to say a Salaam is actually a Dua 

addressed to Allah, no matter whom you direct it towards. 

When I say Salaam alaykum to you, I am not the one sending peace on you. How can I give you 

peace when I don't own peace and have no control over it? Thus, even when I address a Salaam 

to you, it doesn't have anything to do with whether you can hear me or not, since it is only a 

prayer to Allah to send Salaam on you. In prayer we also say “assalamu alaina, wa „ala 

„ibadillahi al saliheen” (peace be upon us and on the saliheen servants of Allah), so do we 

conclude from this that all the people in the masjid can hear us or all the “saliheen” servants of 

Allah (swt) on earth can hear our salam? If not, then why do we expect that from the Prophet 

(saww) when we send salam on him? 

 

2. As for the Prophet (saww) addressing people after badr, that is not mentioned in our books, 

rather it is mostly narrated from Bukhari, even then since it is not “mutawatir” is not enough to 

build our Aqeeda on, since it is not “qat‟y us sudoor” which is one of the conditions for 

acceptance of proof.  

For the sake of argument even if we accept that such a thing happened, then it could be argued 

that it was figurative, it could also be argued that since the Prophets addressed them immediately 

after their death their souls may have been lingering around, because some Riwaayaat indicate 

that the soul hovers over the body until the body is buried, also the Prophet (saw) addressed them 

from a small distance, not thousands of miles away (as we do while supplicating to Imams), and 

the same argument can be made for the incident of Imam Ali (as) after Nahrawan and what is 

mentioned about Prophet Saleh (as) and Shuayb (as). So these incidents are not “qat‟y ud dalala” 

which is also a condition for acceptance of proof. 

 

3. Another strong argument to show that addressing someone does not imply that they hear you is 

that, for all we know, there is nothing to indicate that they were actually speaking to them. 

Perhaps they were only making a statement, and expressing their grief. After all, in Arabic 
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literature and culture, it is very common to address even inanimate objects such as the sun, 

moon, earth, stars, etc. It doesn't necessarily mean that the sun, moon, etc. can hear us. 

This is also proven from the Quran since when all the people went and Prophet Ibrahim (as) was 

alone with the idols, in Surah Saffat (37:90-92), he (as) addressed the idols, 37:91 “Then he 

turned to their gods and said, "Do you not eat?”” 37:92 “What is [wrong] with you that you do 

not speak?", so can we conclude from this that the Idols can hear us? Ofcourse not, rather this is 

figurative. 

 

4. Atleast in 3 places in the Quran, Allah (swt) says “You cannot make the dead/those in grave 

hear” 27: 80; 30: 52; and 35: 22.  

 

Question 12: 

 

Sermon 234 of Nahjul Balagha proves that the Prophet (saww) can hear us after his death and 

the kind of wasila we use in Dua Tawassul is correct. Because in this sermon Imam Ali (as) 

while shrouding the Prophet (saww) says “May my father and my mother be your ransom, do 

remember us (well) when you are in the presence of your Sustainer, and keep us in your 

mind." 
 

Answer: 

 

Nahjul Balagha is not 100% authentic, and its sermons do not have “chain of narrators”, but we do 

find the chain of narrators for most of its sermons in other books. This sermon has been narrated in 

the book Amaali Sheikh Mufeed. 

 

Following chain of narrators has been mentioned for this sermon: 

 

Abu Nasr Muhammad b. al-Husain al-Muqri al-Baseer reported to me from Abdullah b. Yahya al-

Qattan, who reported from Ahmad b. al-Husain b. Saeed al- Qarshi, who reported from his father, 

who reported from al-Husain b. Mukhariq, from Abdul Samad b. Ali, from his father, from Abdullah 

b. Abbas - may Allah be pleased with him, who said: 

 

All the narrators marked with red are “Majhool”, i.e “unknown”, and Ahmad b. al-Husain b. Saeed 

al-Qurashi is weak, and has been declared “Ghali” (exaggerator) by many classical scholars and 

even Ayatullah Khoei in his Mu‟jam Rijal al Hadith. 

 

Therefore the sanad of this sermon is “daeef”, hence it is not proven to be true, therefore we cannot 

base our belief on this sermon. 

 


