
0 | P a g e  
 

 

انًصاتٛح فٙ انحٕاساخ حٕل 

 انرشأٚح
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ۖ   َوَل  ََيْرَِمنَّك مْ  َشَنآن   قَ ْوم    يَا أَي َُّها الَِّذيَن آَمن وا ك ون وا قَ وَّاِمنَي لِلَِّه ش َهَداَء بِاْلِقْسِط 
ۖ   ِإنَّ  اللَّهَ  َخِبير  ِبَا  ۖ   َوات َّق وا اللَّهَ   ۖ   اْعِدل وا ه وَ  أَقْ رَ ب  لِلت َّْقَوٰى  َعَلىٰ  َألَّ  تَ ْعِدل وا 

 تَ ْعَمل ونَ 
 

"O you who believe! stand out firmly for Allah, as witnesses to fair dealing, and let 

not hatred of others make you depart from justice. Be just: that is closer to piety: 

and fear Allah. For Allah is well-acquainted with all that you do." (05: 08) 
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Introduction: 

 

All praise belongs to Allah (SWT), and may the Mercy and Blessings of Allah 

(SWT) be on our beloved Prophet Muhammad (SAWW), his Ahlulbayt (AS) and 

the sincere and pious among his companions (RA). 

 

Allah (SWT) Is our Witness that we do not intend to stir any “fitna” with this 

reformist initiative. Rather our sincere motive behind compiling this document is 

to firstly decrease the gap between the Shia and Sunni communities, since Sunnis 

have long been accused of performing a “bidah” (innovation) by organizing and 

conducting Taraweeh in their Masaajid during the nights of Shahr Ramadhaan, 

even though many of them participate in the Taraweeh prayer with the sincere 

intention of gaining the pleasure of Allah (SWT), and following the advice of 

Rasoolullah (SAWW) to enliven the nights of Shahr Ramadhaan with Qiyaam and 

Quran recitation. 

Secondly, it is our aim to make the Shias realize that Taraweeh is not actually a 

forbidden Bidah (innovation) as they have been led to believe. Instead, it is a very 

useful and beneficial institution that has really served this Ummah well, and once 

they understand what this institution does for the Muslims, and the kind of spiritual 

avenues it opens up for us, they will realize what a blessing they have been missing 

out on, and hopefully seriously consider taking part in it, or at the very least, they 

will stop looking down upon those who do make the effort to take part in it. 

 

We will present the content of this document in the form of an intellectual dialogue 

between some intelligent and independent-minded Shia youth and some 

representatives from the traditional orthodox Shia scholarly establishment. For 

those of you who might find this approach strange, we‟d recommend you read the 

book entitled “Hiwaaraat Hawlal Munqidh” by Ayatullah Sheikh Ibrahim Amini, 

as Ayatullah Amini uses the exact same approach in his book. 

Like Dan Brown‟s riveting novel, “The Da Vinci Code”, the scenes and dialogue 

might be fictional but the facts presented in it are rock solid, accurate, and backed 

by solid research. All the information presented in it is rock-solid and true to the 

best of our knowledge. In fact, all the facts are taken from well-recognized Islamic 

books authored by the leading scholars and experts on both sides of the divide. The 

Rijaali analysis of the narrations derives inspiration from the approach and 

methodology of the grand masters of Shia Ilme Rijaal such as Ayatullah Sayyid 

Abul Qasim al-Khui, Ayatullah Sayyid Shaheed Mohammad Baqir al-Sadr, 

Ayatullah Sheikh Asif al Muhsini, and Ayatullah Sayyid Ali Seestani, among 

others. 
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We recognize that no human endeavor is perfect, so if you – the reader - find any 

oversights in our document, do feel free to take them up with us; you can contact 

us at shiareformist@hotmail.com. 

 

An Important Clarification: 

 

It is a well-known fact accepted by Sunni scholars that the word “Taraweeh” is not 

found in the hadith literature, rather it was coined much later. Some people try to 

use this fact to make it look like Taraweeh is an innovation with no precedent 

during the Prophet‟s time, because they figure if the term Taraweeh didn‟t exist 

during the Prophet‟s time, surely the practice could also not have existed. But this 

is actually an erroneous misconception, because if something existed during the 

Prophet‟s time, and even the Prophet himself took part in it, and then later on 

people changed its name, the practice still remains a Sunnah, despite the change in 

nomenclature. In other words, changing the name of a Sunnah doesn‟t make it 

“Bidah”. 

A great example to illustrate this is the case of Salaatul Layl which many people 

(especially Iranians and Indian/Pakistanis) now like to refer to as “Namaze Shab”. 

Of course, there is no mention of the term “Namaze Shab” in the Quran or Hadith 

literature for the simple reason that “Namaze Shab” is a Persian term, and the 

Hadith literature is in Arabic.  

Hence in the Quran and Hadith literature you will only find Namaze Shab being 

referred to as Tahajjud or Qiyaamul Layl or Salaatul Layl. But just because the 

term Namaze Shab doesn‟t appear anywhere in the Arabic Hadith literature does 

not mean that Namaze Shab is a Bidah. The only thing being, in the Prophet‟s 

time, it was not called Namaze Shab, at least not in Arabia; instead, it was called 

Tahajjud or Qiyaamul Layl or Salaatul Layl. 

 

Similarly Taraweeh is the name people have given to the Qiyaamul Layl (night 

prayers) performed in Shahr Ramadhaan, usually in Jamaat.  

Taraweeh is a form of Qiyaamul Layl. Even Shia scholars believe that performing 

Qiyaam during the nights of Shahre Ramadhaan is a highly recommended act of 

worship. The only parting of ways between the Shia and Sunni is on the issue of 

whether it should be performed at home (in private) or in the Masjid with 

Jamaa'ah.  
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Setting the Scene for the Beginning of the Dialogue and Discussion: 
 

It was the last night of Shabaan, and everyone was preparing for the blessed month 

of Ramadan to begin. People had gathered at the place of a wealthy businessman, 

Al-Hajj Ibrahim Nouri, in Abu Dhabi for dinner. A few scholars who had arrived 

in the UAE to deliver lectures for Shahr Ramadhaan had been invited to the dinner, 

and so had a number of religiously inclined youth. Al-Hajj Nouri wanted these 

youth to have the opportunity to interact freely with the scholars to benefit from 

their knowledge and get their questions answered. 

 

The main characters involved in the dialogue: 

 

Maulana Sayyid Aftab Abbas al-Qummi – a Shia Alim from Lucknow, who has 

been living and studying in Qum for the last seven years of his life. 

 

Hujjatul Islam wal Muslimeen Allama Sayyid Mohammad Kadhim al-Najafi 
– a senior Shia scholar who has been affiliated with the Hawza of Najaf for the last 

thirty one years. As such, he has had the opportunity to study under the likes of 

Ayatullah Sayyid Abul Qasim al-Khui, Ayatullah Sayyid Ali Seestani, Ayatullah 

Mohammad Seeed al-Hakim, among a host of other teachers. His main field of 

interest and specialization is Ilme Rijaal – the science that deals with judging the 

reliability of Hadith narrators as well as the authenticity of their narrations. 

 

Hujjatul Islam Agha Sheikh Reza Mahdavi – He is an Iranian scholar who has 

spent 18 years in Qum, and has also studied Ilme Rijaal under the likes of 

Ayatullah Zanjaani and Ayatullah Sheikh Jafar Subhani among others. 

 

Jafar Raza Jafari – A 25 year old Shia youth who is very active in inter-faith and 

intra-faith dialogue as well as the head of the local Shia youth community. 

 

Mahdiyya Jafari – A 23 year old Shia girl. She is the sister of Jafar Raza Jafari, 

and is pursuing her studies in pharmacy. 

 

After the sumptuous dinner, Maulana Sayyid Aftab Abbas al-Qummi was 

requested to give a short talk, and after seeking permission to speak from the two 

other scholars present, he began his speech and reminded those present about the 

importance of Shahr Ramadhaan and the rulings pertaining to it.  
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After the short lecture, everyone was sitting and asking questions from the 

scholars. People were discussing opportunities to bridge the gap between Shias and 

Sunnis in the blessed month by inviting each other for Iftar. 

 

Jafar Raza Jafri came with a group of youth and sat in front of Mawlana Sayyid 

Aftaab Abbas al-Qummi, who happened to be engaged in a deep conversation with 

the two other scholars who were seated beside him, i.e. Allama Sayyid Mohammad 

Kadhim al-Najafi and Agha Mehdavi. 

 

Upon noticing the youths, he turned his attention to them, and asked them: so 

MashaaAllah, you guys all set for Shahr Ramadhaan? 

 

The youths smiled and nodded. 

 

Jafar Raza Jafri then spoke out: “I and my friends have planned a number of 

good activities for this Shahr Ramadhaan. We always like to organize some charity 

events, Iftaar for the poor and less fortunate people, and inshaaAllah, we will be 

doing more of that this year, inshaaAllah. 

Also I am pleased to inform you that I have decided to pray Taraweeh this month 

with our Sunnis brothers!”  

 

Suddenly there was an awkward silence in the hall for a few seconds. 

 

Before the Molana could even reply, Mehdiyya Jafri, who happened to be 

uploading the recording of the lecture on to the internet on her laptop, yelled out: 

“You‟ve got to be kidding me, Jaffar Bhai, please tell me you are not serious.” 

 

Jafar: No, I am serious. I think it‟s going to be a great way to foster a feeling of 

unity and brotherhood with our brothers from the Ahlu Sunnah. I mean if we can 

offer Wajib prayer with them, why can‟t we perform Qiyaam with them, especially 

since that will produce greater unity? 

 

Mehdiyya: Oh come on, give me a break. Unity does not mean that we forget our 

identity and compromise on our principles; we are Shia, and Taraweeh is Bidah 

started by Umar bin Khattab. I am all for unity and brotherhood and what have 

you, but praying Taraweeh is just taking too far, am I right, Maulana? 

 

The youths turned towards the Molana with questioning eyes, but the Molana was 

not willing to go that far for unity. He happened to agree with Sr. Mehdiyya, but he 
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chose to reply in a more calm and controlled manner. Addressing Jafar, he said: 

“My dear brother, I think your sister is right. 

I don‟t deny that our Imams (as) have urged us in numerous authentic narrations to 

pray with the mainstream Muslims, but when it comes to Taraweeh, there are legal 

(Fiqhi) issues with it, and therefore it is not permissible to attend this prayer for 

Shias”. 

 

Jafar replied: “Molana, with all due respect, I have done my homework on this 

and have undertaken a great deal of research before making this decision; my 

research has led me to conclude that there is no harm in offering Taraweeh with the 

Sunnis. After all, it‟s just an act of worship done in congregation for the sake of 

attaining the pleasure of Allah. I don‟t see any problem with that in light of the 

research I have done.” 

 

To which Agha Sheikh Reza Mehdavi (Iranian Scholar), who was seated beside 

Maulana Sayyid Aftaab Abbas, laughed lightly and remarked in a condescending 

tone: “Research? What research? You can‟t do research here! I don‟t call reading a 

few articles on wikipidia research. True Research is done in the Hawza, where our 

teachers have spent their lives researching the religion, and you think you have 

understood the religion better than them?” 

 

Molana Sayyid Aftaab continued, “He has a point.” 

“Jafar, tell me, have you studied classical Arabic grammar? Have you studied Usul 

al Fiqh? Have you studied Mantiq? Have you studied Ilmul Hadith and Diraayah? 

Have you studied all the sciences which a Mujtahid studies in order to be 

considered eligible for giving a fatwa?” 

 

Jafar felt humiliated and replied “No, I have not studied all this, but I have studied 

all the arguments given by both sides, and I have read the narrations pertaining to 

this issue, and I feel there is nothing wrong with attending Taraweeh”. 

 

The youth, gaining some confidence continued “Let me ask you Molana, do you 

reject the idea of trinity in Christianity?” 

 

The Molana replied: “What does this have to do with our discussion on 

Taraweeh?  

 

Jafar: I will let you know in a moment. But first just answer my question please. 

 

Molana: Okay, fine, yes I reject this concept because it is Shirk! 
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Jafar: So you admit that you reject the Christian concept of the trinity. Yet, I am 

curious, have you ever read the Bible? 

 

Molana: I have read some portions of it. 

 

Jafar: “Read some portions of it?” 

“Do you even know that the oldest manuscripts of New Testament are in the Greek 

language, not in English; have you studied Greek? Have you studied the non-

biblical Christian literature? Have you studied all the Apocrypha? Have you 

studied all the various commentaries of the Bible? 

How can you so easily comment upon Christianity and give an opinion on one of 

their central beliefs without even knowing the original language of the New 

Testament and without even reading other important texts? 

Tell me one more thing. Do your teachers at the Hawza believe the trinity to be a 

false belief? 

Molana: Of course, they do. They wouldn‟t be Muslims if they didn‟t? 

 

Jafar: Do you consider your teachers at the Hawza qualified enough to be giving 

verdicts and opinions on a belief like trinity? 

 

Molana: Of course, they are qualified because they are scholars. 

 

Jafar: But have they ever studied the New Testament in the original Greek? Are 

they familiar with the nuances of Greek Grammar?  

Have they attended a Christian theological seminary and learnt directly from the 

top scholars of Christianity? 

 

Molana: No, they haven‟t. Most of my teachers have never been outside Iran. 

 

Jafar: If they haven‟t been to a Christian Hawza, i.e. seminary, then how are they 

qualified to be commenting on a Christian belief they have no solid first-hand 

knowledge of? 

 

Molana: You don‟t need to spend years studying Christianity at a prestigious 

Christian educational institute and be a master of all the Christian Sciences to 

know that trinity is a false belief! This is a matter of basic common sense. God 

can‟t be three and One at the same time. 
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Jafar: Exactly what I was hoping you would say. Yet, on the other hand, when it 

comes to our discussion, you think it is not right for me to apply my intellectual 

faculties to religious issues because I have not studied all the Islamic sciences in 

the Hawza? Aren‟t these double standards?” 

 

For a moment there was an awkward silence as the Molana was dumbstruck. He 

was not used to listening to such critical and bluntly honest analysis. 

After a moment, he regained his composure and replied by saying “Ok, I get your 

point, and I take back what I said earlier about you not being qualified to perform 

research and apply your intellect on such issues. You are indeed blessed with a 

sharp intellect, and I‟ll be happy to enter into an intellectual discussion with you on 

this subject. 

 

So let me lay out the facts for you, young man. Taraweeh is a Bidah, and since you 

have made mention of research, I will share with you the research of our Ulama on 

why Taraweeh is a forbidden innovation that we should never perform or take part 

in. 

 

Maulana brought out his ipad and said: I am going to read out to you some 

narrations from the trusted Hadith compilations of the Ahlu Sunnah themselves, 

and I will prove my point with the help of those very narrations. 

 

Proof from Sunni books 

 

Hadith 1: 

 

Narrated by 'Aisha, 

One night Allah's Apostle offered the prayer in the Mosque and the people 

followed him. The next night he also offered the prayer and too many people 

gathered. On the third and the fourth nights more people gathered, but Allah's 

Apostle did not come out to them. In the morning he said, "I saw what you were 

doing and nothing but the fear that it (i.e. this prayer) might be enjoined (made 

obligatory) on you, stopped me from coming to you." And that happened in the 

month of Ramadan. (Sahih Bukhari, Volume 3, Book 32, Number 229) 

 

Hadith 2: 

 

Narrated by Zaid bin Thabit 

Allah's Apostle made a small room (with a palm leaf mat). Allah's Apostle came 

out (of his house) and prayed in it. Some men came and joined him in his prayer. 
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Then again the next night they came for the prayer, but Allah's Apostle delayed 

and did not come out to them. So they raised their voices and knocked the door 

with small stones (to draw his attention). He came out to them in a state of anger, 

saying, "You are still insisting (on your deed, i.e. Night prayer in the mosque) that 

I thought that this prayer (night prayer in congregation) might become obligatory 

on you. So you people, offer this prayer at your homes, for the best prayer of a 

person is the one which he offers at home, except the compulsory (congregational) 

prayer." (Sahih Bukhari, Volume 8, Book 73, Number 134) 

 

Hadith 3: 

 

Narrated by Abu Huraira 

Allah's Apostle said, "Whoever prayed at night the whole month of Ramadan out 

of sincere Faith and hoping for a reward from Allah, then all his previous sins will 

be forgiven."  

Ibn Shihab (a sub-narrator) said, "Allah's Apostle died and the people continued 

observing that (i.e. Nawafil offered individually, not in congregation), and it 

remained as it was during the Caliphate of Abu Bakr and in the early days of 

'Umar's Caliphate."  

'Abdur Rahman bin 'Abdul Qari said, "I went out in the company of 'Umar bin Al-

Khattab one night in Ramadan to the mosque and found the people praying in 

different groups. A man praying alone or a man praying with a little group behind 

him. So, 'Umar said, 'In my opinion I would better collect these (people) under the 

leadership of one Qari (Reciter) (i.e. let them pray in congregation!)'. So, he made 

up his mind to congregate them behind Ubai bin Ka'b.  

Then on another night I went again in his company and the people were praying 

behind their reciter. On that, 'Umar remarked, 'What an excellent Bid'a (i.e. 

innovation) this is; but the prayer which they do not perform, but sleep at its time is 

better than the one they are offering.' He meant the prayer in the last part of the 

night. (In those days) people used to pray in the early part of the night." (Sahih 

Bukhari, Volume 3, Book 32, Number 227) 
 

After reading these passages out aloud, Molana looked at Jafar and said: “Just from 

these three narrations from Sunni books, it is very clear that Taraweeh is a Bidah 

(innovation) of the second caliph, as he himself admits in the second narration I 

read out before you that Taraweeh is a Bidah. 

 

Jafar was confident, since he had done his research, and so he replied: “Ok, I have 

heard you out, now will you allow me to reply to this, and present my feedback?” 
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The Molana replied: “Yes, sure, though there is not much left in the discussion, 

but we would like to hear what you have to say.” 

 

Reply: 

 

Jafar started by saying: “Ok, so please bear in mind that the discussion is about 

whether Taraweeh is “haram” or not (since any bidat is haram), the discussion is 

NOT about whether Taraweeh is a Sunnah or not, or whether Taraweeh is makrooh 

or not etc. What I mean to say is, my aim is not to prove that Taraweeh is a 

Sunnah, rather my aim is only to prove that Taraweeh is not haram, which would 

mean that just as it is permissible to offer Tahajjud (night prayer) alone at your 

home, it is also permissible to attend it in Jamaat in Taraweeh, there is no harm in 

it, as it is Mubaah, at the very least. I hope that is clear for everyone?” 

 

The Molana nodded and said “Yes we get your point, you only want to say that 

Taraweeh is not haram, but you don‟t intend to prove that Taraweeh is Sunnah. I 

get it, please go ahead.” 

 

The youth said: “So let me comment on each narration that you just mentioned, 

one by one”. 

 

Comment on Hadith 1: 

 

As for the first hadith, since you present this hadith a your proof, I assume that you 

consider this hadith to be authentic, hence you believe in its content as being the 

truth, so I expect you would not dispute its details later. 

 

I would now like to draw your attention to three things in this hadith. 

 

Firstly, it proves that the Prophet (SAWW) did actually perform Qiyaam in the 

Masjid, and a congregation prayed behind him, even if for a few days. This means 

this kind of Qiyaam can‟t be a Bidah, because if the Prophet (SAWW) performs 

something even once, you can‟t call it a Bidah, because it becomes a Sunnah. But 

anyways, my aim is not to prove that Taraweeh is a Sunnah, so I won‟t delve too 

deep into that. 

 

The second point worth reflecting over in the first Hadith you quoted is that the 

Prophet (saw), even after knowing that people were joining behind him in Jamaat, 

went on to continue this prayer in the Masjid in Jamaat for 3-4 days, and it was 
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only after the crowd became big, that the Prophet (SAWW) stopped. Why didn‟t 

he stop on the very first day when he noticed the small crowd? 

 

This point indicates to the fact, that the reason for stopping this prayer in Jamaat 

was NOT not because there is something wrong with this prayer, or something 

wrong in the Jamaat, rather the problem was related to its popularity, because if 

praying the night prayer in Jamaat (Taraweeh) was bidat and haram, the Prophet 

(SAWW) would not continue for 3-4 days, rather he would inform the people on 

the very first day that this prayer should not be performed in jamaat in the mosque, 

and this leads us to the third point. 

 

The third point to ponder upon is the reason that the Prophet (saw) gave for 

discontinuing the night prayer in Jamaat. 

 

The Prophet (saw) reportedly says “I saw what you were doing and NOTHING but 

the fear that it (i.e. this prayer) might be enjoined (made obligatory) on you, 

stopped me from coming to you.” 

 

So it is very clear that the only reason that the Prophet (saw) discontinued this 

prayer in Jamaat was because he feared that this prayer might become obligatory 

and then the people would not be able to do justice to it. 

 

Counter question: 

 

The Molana interrupted Jafar at this point and said: “Wait wait wait, your last 

point is illogical, we don‟t accept this. Why would the Prophet (SAWW) fear that 

this prayer might become obligatory if people perform is regularly and with 

fervor? Do you think Allah (SWT) will make something obligatory or 

impermissible based on what people are doing? If Allah (SWT) wants to make a 

prayer obligatory, he would do it independent of what people do, and if he wants to 

make something impermissible he would do it regardless of people‟s actions, in 

short, Allah (SWT)‟s decisions are not based on people‟s actions…..” 

 

Reply to counter question: 

 

Jafar replied: “I knew this was coming, that is why I said in the beginning, that 

since you have used this hadith as your proof against us, I assume that you 

consider this hadith to be authentic, hence you believe in its content as being the 

truth, and you would not dispute its details later. 
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But surprisingly, you did exactly what I was expecting. So I have two replies for 

the points you have raised. Let us ask the Quran if Allah (SWT) makes things 

obligatory or impermissible based on people‟s actions or not. 

 

Reply 1: 

 

First of all, if you reject this part of the hadith, it means the hadith is not authentic 

according to you, so how can you use this hadith to prove your point then?  

Are you going to submit the part of the Hadith that suits your position and reject 

the part that doesn‟t suit your position? 

It is not right for you to use the hadith for your benefit, but when we use the same 

hadith, suddenly the hadith has a problem. I think everyone will agree that this is 

double standards and it does not befit a sincere seeker of the truth. 

 

Mehdiyya: Molana, please pardon my brother, he sometimes speaks out his mind 

very freely, but I do have to say I find his point logical. 

 

Molana: I don‟t mind at all. We are having an open discussion, and I want all of 

you to feel free to counter what I say if you feel it is wrong. I am not infallible. 

 

Mehdiyya: That‟s very kind of you Molana. 

 

Reply 2: 

 

Jafar continued: Please Molana, I don‟t intend any disrespect. But I have some 

serious issues with what you are saying, so I‟d appreciate if you allow me to lay 

out my concerns freely and without fear. 

 

Molana: Please go right ahead. 

 

Jafar: Thank you Molana, I appreciate it. Now as for your point that Allah 

(SWT)‟s decisions are not based on our actions. Well, firstly no one can perceive 

things from Allah (SWT)‟s perspective, because if we try to do so, we would be 

bewildered and confused. If we go by your logic, then even supplicating to Allah 

(SWT) is of no use, because Allah (SWT) will not change his decision because of 

me. But this thinking is wrong because we should not try to look at things from 

Allah (SWT)‟s perspective, rather we should look at them from a human 

perspective, because that‟s all we‟re capable of, and from a human perspective, 

Allah (SWT)‟s decisions do seem to be affected by our actions, please note that I 

am saying “they seem to be affected”, no one knows what is the Divine Thought 
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Process – pardon the expression – but what I mean to say is that we cannot read 

God‟s Mind nor can we look at things from Allah (SWT)‟s perspective. Now let 

me give you three examples from the Quran to make my point clear. 

 

 

Example 1: 

 

First Allah (SWT) orders 1 Muslim soldier to fight 10 from the other side then 

changes it. 

 

ٌَ َْٚغهِثُٕا ِيائَرَ  ٌَ َصاتُِشٔ ُُْكْى ِػْشُشٔ ٍْ ِي ٌْ َُٚك ٍَ َػهَٗ اْنمِرَاِل ۚ إِ ْؤِيُِٛ ًُ ِض اْن ُّٙ َحشِّ َٓا انَُّثِ ٍْ َٚا أَُّٚ ٌْ َُٚك إِ َٔ  ۚ ٍِ ْٛ
ُُْكْى ِيائَحٌ َْٚغهِ  ٌَ ِي ٌو ََل َْٚفمَُٕٓ ْٕ ُْٓى لَ ٍَ َكفَُشٔا تِأَََّ ٍَ انَِّزٚ ثُٕا أَْنفًا ِي  

 

[8:65] O Prophet! Urge the believers to war; if there are twenty patient ones of you 

they shall overcome two hundred, and if there are a hundred of you they shall 

overcome a thousand of those who disbelieve, because they are a people who do 

not understand. 

  

But with this command, many companions got scared and though that they cannot 

do this, so Allah (SWT) modified his command and said: 

 

 ٌَّ َػهَِى أَ َٔ ُُْكْى  ُ َػ ٌَ َخفََّف َّللاَّ ْٜ ُُْكْى  ا ٍْ ِي ٌْ َُٚك إِ َٔ  ۚ ٍِ ْٛ ُُْكْى ِيائَحٌ َصاتَِشجٌ َْٚغهِثُٕا ِيائَرَ ٍْ ِي ٌْ َُٚك ِ فُِٛكْى َضْؼفًا ۚ فَئ

 ٍَ اتِِشٚ ُ َيَغ انصَّ َّللاَّ َٔ  ۗ ِ ٌِ َّللاَّ ٍِ تِئِْر ْٛ  أَْنٌف َْٚغهِثُٕا أَْنفَ

 

[8:66] For the present Allah has made light your burden, and He knows that there 

is weakness in you; so if there are a hundred patient ones of you they shall 

overcome two hundred, and if there are a thousand they shall overcome two 

thousand by Allah's permission, and Allah is with the patient. 

 

We see that based on people‟s action, Allah (SWT) changed His command, first 

He ordered 1 soldier to handle 10 soldier, and then He commanded 1 soldier to 

handle 2 soldiers of the other side. 

 

So we see that Allah (SWT) changed his command based on the weakness 

displayed by some companions. 
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Example 2: 

 

Allah (SWT) changes His command about giving charity before meeting the 

Prophet (saw). 

 

نِكَ 
َٰ
اُكْى َصَذلَحً ۚ َر َٕ ْ٘ ََْج ٍَ ََٚذ ْٛ ُيٕا تَ ُسَٕل فَمَذِّ ْٛرُُى انشَّ ٍَ آَيُُٕا إَِرا ََاَج َٓا انَِّزٚ ٌْ نَْى  َٚا أَُّٚ ِ َُٓش ۚ فَئ أَْط َٔ ٌْٛش نَُكْى  َخ

َ َغفٌُٕس َسِحٌٛى  ٌَّ َّللاَّ ِ  ذَِجُذٔا فَئ

 

[58:12] O you who believe! When you consult the Messenger, then offer 

something in charity before your consultation; that is better for you and purer; but 

if you do not find, then surely Allah is Forgiving, Merciful. 

 

As a result of this, companions almost stopped visiting the Prophet (saw) since 

they found it hard to give charity every time, the only one who continued visiting 

the Prophet (saw) according to narrations was Imam Ali (as). 

 

So Allah (SWT) removed this obligation and said: 

 

ُْٛكْى فَأَلِ  ُ َػهَ ذَاَب َّللاَّ َٔ اُكْى َصَذلَاٍخ ۚ فَئِْر نَْى ذَْفَؼهُٕا  َٕ ْ٘ ََْج ٍَ ََٚذ ْٛ ُيٕا تَ ٌْ ذُمَذِّ آذُٕا أَأَْشفَْمرُْى أَ َٔ جَ  ََ ٕا انصَّ ًُ ٛ

َسُسٕنَ  َٔ  َ أَِطُٛؼٕا َّللاَّ َٔ َكاجَ  ٌَ انزَّ هُٕ ًَ ا ذَْؼ ًَ ُ َخثٌِٛش تِ َّللاَّ َٔ  ۚ ُّ  

 

[58:13] Do you fear that you will not (be able to) give in charity before your 

consultation? So when you do not do it and Allah has turned to you (mercifully), 

then keep up prayer and pay the poor-rate and obey Allah and His Messenger; and 

Allah is Aware of what you do. 

 

Again we see that Allah (SWT) changed His command, based on the actions of 

people.  

 

Example 3: 

 

Allah (SWT) made certain good, pure and wholesome things forbidden for the 

Jews because of their wrong doings. 

 

ِ َكثِٛشً  ٍْ َسثِِٛم َّللاَّ ِْْى َػ تَِصذِّ َٔ ُْٓى  ِْٓى طَِّٛثَاٍخ أُِحهَّْد نَ ْٛ ْيَُا َػهَ َْاُدٔا َحشَّ  ٍَ ٍَ انَِّزٚ ا فَثِظُْهٍى ِي  

[4:160] Because of the wrongdoing of the Jews, We forbade them good things 

which were (before) made lawful unto them, and because of their much hindering 

from Allah's way. 
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ا إَِلَّ  ًَ ُٓ ِْٓى ُشُحَٕي ْٛ ْيَُا َػهَ اْنَغَُِى َحشَّ َٔ ٍَ اْنثَمَِش  ِي َٔ ْيَُا ُكمَّ ِر٘ ظُفٍُش ۖ  َْاُدٔا َحشَّ  ٍَ َػهَٗ انَِّزٚ هَْد َٔ ًَ  َيا َح

ْٔ َيا اْخرَهَظَ تَِؼظْ  اَٚا أَ َٕ ِٔ اْنَح ا أَ ًَ ُُٕٓسُْ ٌَ ظُ إََِّا نََصاِدلُٕ َٔ ِْٓى ۖ  ُْْى تِثَْغِٛ َُْٚا نَِك َجَز
َٰ
ٍى ۚ َر  

 

[6:146] And to those who were Jews, We made unlawful every animal having 

claws, and of oxen and sheep We made unlawful to them the fat of both, except 

such as was on their backs or the entrails or what was mixed with bones: this was a 

punishment We gave them on account of their rebellion, and We are surely 

Truthful. 

 

As we can see, there are occasions when it seemed that Allah (SWT) gave a 

command based on the actions of people; therefore it is entirely possible that the 

Prophet (saw) sincerely feared that if the people attend the night prayer in Jamaat 

(Taraweeh) regularly, then Allah (SWT) might make it obligatory on them. I hope 

this makes sense to you now. 

 

Molana: Well, I accept that what you have mentioned is also a possibility. 

 

Jafar: “So as we have clarified, that Hadith 1, in no way proves that Taraweeh is 

Bidat or haram, in fact, if anything, it proves that the Prophet (SAWW) performed 

it in the Masjid, and people prayed behind him as a congregation. 

If it was wrong, then the Prophet (saw) would have ordered the companions to stop 

on the first day itself. Furthermore the Prophet (saw) gave a clear reason as to why 

he did not continue performing this prayer in Jamaat, and that reason does not 

indicate that he did so because praying in this manner was forbidden. 

 

Mention of similar hadith in Shia books 

 

Surprisingly, you refer to Sunni books of hadith, but not to Shia books of hadith. In 

Tahzeebul Ahkaam, volume 3, Baab 4, Ahadith #3337 - 3367, similar narrations 

have been mentioned, which say that the Prophet (saw) would come to the masjid 

and when the crowd would increase, he would go to his home, and again come 

back to masjid when the crowed had decreased, and unlike Sunni hadith, these 

narrations do not limit this practice of the Prophet (saw) to 3-4 days.  

 

What‟s interesting is that while the Sunni books mention that this practice whereby 

the Prophet (SAWW) used to come out pray Salaatul Qiyaam in the Masjid and 

people would gather behind him took place for 3-4 days, we have a series of 

Riwaayaat in our Shia books asserting that the Prophet (SAWW) consistently and 

repeatedly performed his Qiyaam in the Masjid, with a congregation behind him. 

And the Riwaayaat use the term "Miraaran", i.e. again and again, to indicate that he 
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didn't just lead congregational Qiyaam once or twice, but rather many times, time 

and again…… 

 

The reason why in Sunni hadith it mentions 3-4 days is probably because the 

narration has been narrated by Aisha, and she only had knowledge of the 

Prophet's Sunnah for the days and nights he spent with her. We know that the 

Prophet (saw) had more wives and he did not spend all this time with one wife, so 

Aisha only knew what she saw. 

 

But the Imams of Ahlul Bayt (as) who probably had more knowledge of the 

Prophetic Sunnah testified that the Prophet led Qiyaam in Jamaa‟ah Miraaran, i.e. 

again and again, many times. This proves that performing this prayer in Jamaat in 

the Masjid is not only permissible, it might very well be a Sunnah. I say this as a 

side note, because as I mentioned earlier, my aim not to prove whether it is Sunnah 

or not, rather my aim is to show that it is permissible. 

 

Comment on Hadith 2: 

 

Let us now comment on the second hadith that you mentioned as proof. 

The second hadith is similar to the first hadith, so we do not need to add anything 

to it, except a few points. The Prophet (saw) is quoted to have said that Nafil 

prayer should be offered at home, not in masjid. Well this point makes this 

narration questionable, because the Prophet (saw) himself was offering his night 

prayer in the masjid, and we have many narrations in Shia books of hadith that tell 

us that the Imams (as) used to offer 100 rakaats at night in the masjid. We 

ourselves see in our masjid that after the obligatory prayer, people stand up and 

pray nafil prayer, and no scholar has ever questioned that. 

 

Comment on Hadith 3: 

 

With regard to the third Hadith you quoted, I would like to draw your attention to 3 

points. 

 

First of all, when 'Abdur Rahman bin 'Abdul Qari and Umar ibn al Khattab 

entered the Masjid, there were already people praying the night prayer IN 

MASJID, and also in SMALL GROUPS. 

 

So neither was praying Salaatul Layl in masjid an innovation of Umar, nor was 

praying it in Jamaat his innovation, because people were already doing this in the 

Khilaafah of Abu Bakr and even in the early period of the Khilaafah of Umar. 
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So how can Shias claim that Taraweeh is an innovation of Umar bin Khataab? 

 

Mehdiyya: Hang on a second? If it was not the innovation of Umar then why does 

he say in the same narration “What an excellent Bid‟at (innovation)”? Don‟t you 

see Umar himself admitted it was an innovation? 

 

Jaffar: The reply to that is, the only new thing Umar did was to congregate them 

in one large group behind one Imam, whereas before they were praying in different 

small groups, and it is this act which he called Bidah, and that too in the lingual 

sense, not in the Sharia sense, because “Bidah” means “something new” in the 

lingual sense, whereas in the religious sense, it means adding something new to the 

religion and that is haram, but in the lingual sense it is not haram otherwise cars 

and refrigerators would be haram because these are all modern inventions and 

innovations. 

Thus what you need to understand is that people were already praying behind 

different Imams in small groups. According to the narrations Molana quoted, all 

Umar did was he combined all the small groups into one large group so that they 

could pray behind one Imam rather than several different Imams, and it is this 

administrative decision which he called “a good innovation”, and we agree, this is 

a good innovation (lingually). So he wasn‟t referring to the prayer as an 

innovation, because the prayer had been going on since the time of the Prophet, 

rather he called his administrative decision to combine all the different Jamaats 

into one uniform Jamaat behind a single Imam a good innovation, and we agree 

with him that it was a wise decision, because that‟s how Qiyaam was performed 

when the Prophet (SAWW) was alive. The Sahaaba used to pray behind one Imam, 

i.e. the Prophet (SAWW), as one large group and and not as multiple small groups 

behind different Imams as they had started doing after the demise of the Prophet 

(SAWW). 

So if anything, Umar simply returned things to the way they were during the time 

of the Prophet (SAWW) rather than innovating something new. 

 

Mehdiyya: But this can‟t be. All these years our elders and Molanas have told us 

that Taraweeh is an innovation of Umar. How can they all have been wrong? 

 

Jafar: If everyone were to start adopting this line of reasoning, no non-Muslim 

would ever convert to Islam, and no deviant person would ever come to the right 

path. We shouldn‟t look at what those surrounding us say. We need to look at what 

the evidence says. That‟s what the Quran teaches us. 
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Now when we look at the evidence which Maulana Sayyid Aftaab himself quoted, 

what do we see? 

Don't you see that the Riwaayah clearly mentions that when Umar entered the 

Masjid, he saw some people praying individually, and some people…………..??? 

What did he see "some" of the other people doing???????? 

Molana can you read out that part to us again please. 

Molana: It says: “Abdur Rahman bin 'Abdul Qari said, "I went out in the company 

of 'Umar bin Al-Khattab one night in Ramadhan to the mosque and found 

the people praying in different groups. A man praying alone or a man praying with 

a little group behind him.” 

Jafar: Thanks Molana. My question is concerning the "man praying with a little 

group behind him."  

If two's a crowd (and therefore a minimum number required for Salaatul Jamaa'ah), 

what would you say about a small group of people praying behind a single 

Imam??? 

Would you say that they were praying Salaatul Qiyaam Furaada (alone)??? 

Would we not say that they were praying it in congregation as a group?? 

This was the scene when Umar entered the Masjid along with his companion. 

I think we Shia in our blind hatred became so blind that we could not even 

properly see what Umar actually did in the first place. He did not convert 

Qiyaam from an individual act of worship to a congregational act of worship, nor 

did he transform it from act of worship done privately at home to an act of worship 

done publicly in the Masjid (as some of our Shia people have tried to imply), 

because he didn't need to do so, since people were already praying it in small 

Jamaa'aat in public in the Masjid even before Umar entered the Masjid on that 

fateful night.  

The congregational aspect of Qiyaam was already well-established and in practice 

even before Umar came into the picture. What Abdur Rahman bin Abdil Qari saw 

initially (i.e. when he first entered the masjid along with Umar) was basically what 

had been happening ever since the demise of the Prophet, and during the Khilafah 

of Abu Bakr. 

People would come to the Masjid for Qiyaam: some (i.e. those who had memorised 

the Quran) would offer it individually. But there were, according to most accounts, 
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only 25 Sahaaba who had memorised the entire Quran by the time of the Prophet's 

death. So what of those who had not managed to find the time to memorise the 

Quran? 

They didn't want to deprive themselves of the benefit and Thawaab of reciting the 

entire Quran in Qiyaam, and they had probably heard of the Prophet's Hadith that 

"he who listens to the Quran and he who recites it are the same/equal in terms of 

the Thawaab”, so those who didn't know the entire Quran by heart would just line 

up behind someone who did, and they would listen to his recitation. 

So the only thing that Umar did was suggest that all the small Jamaa'aat be joined 

into one single Jamaa'ah as was the case during the time of the Prophet (SAWW), 

so how can we say that Umar is the one who introduced the "congregational" 

aspect of it, when people had been praying it in small congregations even before, 

and especially when the Prophet (SAWW) had led it in one really large 

congregation before??? 

Mehdiyya: Is that true Molana? 

 

Molana: Well, according to the Sunni narrations I quoted, I can see that is the 

picture that emerges. But I am not comfortable relying on Sunni narrations because 

their narrators were not all reliable people, so we don‟t know what we can trust 

really. 

 

Jafar: You have now opened the door, Molana. If you don‟t trust Sunni narrations, 

why did you quote them in the first place? I guess you thought you could disprove 

Taraweeh by just relying on the superficial aspects of those narrations like Umar‟s 

statement that this is a nice Bidah, and you thought you could use these statements 

in your favour, but now that we have subjected these narrations to deeper critical 

analysis, and it is emerging that in light of deeper critical analysis, your arguments 

are losing your strength, you are retreating from your previous position, and now 

all of a sudden, the very narrations which you took time and effort to read out 

aloud to us – all of a sudden you are not comfortable with those narrations? 

 

Mehdiyya: Wait, so if that is all Umar did, then I have to say what he did was 

probably a very prudent and sensible thing, I mean I know – like- as Shias, we‟re 

probably not supposed to say that coz, like there is a part in our bodies where it 

hurts whenever we have to admit something like this, but, I mean it‟s true because 

if you have so many small Jamaa'aats praying in the same Masjid, it can lead to 

chaos and confusion, coz the recitation of one group may disturb the other group,  
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so that's probably why Umar thought it would be better to combine them behind 

one single Imam? 

 

Jafar: Exactly. And we aren‟t even at the best part yet. Guess who was the Imam 

that Umar assembled all the people behind for Taraweeh? 

 

Mehdiyyah: What do you mean? 

 

Jafar: I mean after Umar decided that the people should all be performing Qiyaam 

in one big Jamaat rather than in several small ones, who did he appoint as Imam to 

lead that Qiyaam. In other words, who led the first unified Taraweeh congregation 

after the Prophet (SAWW)? 

 

Mehdiyya: Who cares, it must have been Umar bin Khattaab himself, I would 

imagine? 

 

Jafar: No, it was not. In fact, Umar never performed his Qiyaam in the Masjid. He 

used to be busy on his rounds, and would perform his Qiyaam alone in the privacy 

of his home the way the Shia like to do today. Ironic, isn‟t it? 

 

Mehdiyya: Molana, is that true? 

 

Molana: Yes, he is right as I have not seen evidence to the contrary. 

 

Mehdiyya: Okay now I am curious, so if Umar would perform Qiyaam at home, 

who would lead the Qiyaam in the Masjid? 

 

Jafar: Take a wild guess? 

 

Mehdiyya: I don‟t know, anyways why does that even matter? 

 

Jafar: Oh no, it matters big time! 

The first Imam to lead Taraweeh in Masjid Nabawi after Umar combined all the 

small groups into one large group was Ubay ibn Ka’b, who was one of the closest 

and staunchest Shia of Imam Ali (as) and the best memorizer and reciter of the 

Quran. Surprise Surprise, one of the closest Shias of Imam Ali (as) led the first 

unified Taraweeh congregation after the Prophet (SAWW), and we call it Bidah, 

and claim our Imams were against it, ironic, isn‟t it? 

 

Mehdiyyah: Please tell me you‟re joking! 
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This is impossible. A Shia would never pray Taraweeh, much less lead it! Am I 

right, Molana? 

 

Molana: Well, I am afraid, I have to admit your brother is right about the fact that 

Ubayy bin Ka‟b was the first to lead Taraweeh, because that‟s what all the 

narrations and historical reports mention. But what makes you say he was Shia? I 

mean how do you know he was Shia. In those times, Shia and Sunni wasn‟t that 

clear, was it? 

 

Jafar: Perhaps Allama Sayyid Mohammad Kadhim al-Najafi can shed light on 

Ubayy bin Ka‟b as a few days back he delivered a wonderful lecture on the 

biography of Ubayy bin Ka‟b as part of his series on the loyal and staunch 

companions of Ameerul Mumineen Ali Bin Abi Talib (as). What is your opinion 

on Ubayy bin Ka‟b and his Tashayyu, Sayyidanaa? 

 

Allama Najafi: Well, it‟s not really a question of my opinion or someone else‟s 

opinion, because this is a matter of consensus. Ask any well-read, well-versed, and 

widely read Shia or Sunni scholar of Islamic history, and he will tell you that there 

was a small group of people among the Sahaba who were called ًٍشٍعخ ع (i.e. the 

party/partisans/supporters of Ali.) They were not doctrinal Shia in today's sense of 

the term, but they were lingually called Shia of Ali because they firmly believed 

that Imam Ali (as) was more qualified to be the Khalifa, and they initially even 

refused to give Bay'ah to the first Caliph because they chose to align themselves 

with the Banu Hashim. 

Thus they did not pay allegiance to Abu Bakr nor did they cooperate with him on 

any matter until they saw their Imam give Bay'ah, after which their relations with 

the caliphs became somewhat better. 

Ubayy bin Ka'b was one of these "Shia."  

He is listed by both Shia and Sunni scholars in the list of the Sahaba who aligned 

themselves with the Ahlul Bayt after Saqifa, and refused to pledge allegiance to 

Abu Bakr because they believed that Imam Ali (as) was more qualified to receive 

the Khilafah and moreso qualified as a leader in terms of his Islamic Knowledge. 

 

Even Sunni scholars have acknowledged the fact that Ubayy bin Kab was a 

bonafide "Shia" by the standards of his time, because he belonged to an elite group 

of learned and devout Sahaba who firmly believed that Imam Ali (as) was Afdhal 

(superior) to Abu Bakr and Umar (in terms of everything from his knowledge to 

his Taqwa, etc.) and that is why they looked up to Imam Ali (as) as the ideal ruler 

and leader of the Muslims. Even classical Sunni historians use the term "Shia" to 
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describe such Sahaba.  

 

Shia scholars throughout history and even in the modern period have proudly 

counted this group of "Shia" Sahaba as the prototype Shia community. The great 

Shia scholar and Khateeb, Marhoom Allama Dr. Ahmad al-Waaily of Iraq, 

provided a comprehensive list of all the "Shia" Sahaba in his book entailed  ٌ٘ٛخ

 and these are the names he registered under the heading of "The ,اٌزشجع

pioneers/first generation of Shias." 

 

Our teacher Ayatullah Sayyid al-Khui also listed him among the top supporters of 

Ameerul Mumineen Ali Bin Abi Talib (as). 

 

Mehdiyyah: Okay, this is getting really interesting. So let me get this straight. The 

first person to lead what we believe to be a Sunni Bidat was actually one of the 

staunchest Shia of Imam Ali (as)? 

Surely Imam Ali (as) must have made an attempt to stop him? 

 

Allama Najafi: None that we know of. 

 

Mehdiyyah: If Imam Ali (as) was against Taraweeh, then why did he not stop his 

closest Shia from leading it? 

And besides if Ubayy was such a close and strong Shia supporter of the Imam, 

why did he even agree to lead Taraweeh if he knew Imam Ali (as) was against it? 

 

Jafar: May be because he knew the Imam wasn‟t actually against it, and it is you 

and I who have been deceived into thinking that Imam was against it. 

 

Mehdiyyah: I see your point. Molana, why didn‟t Imam Ali stop his closest Shia 

from leading Taraweeh, and why did a Shia like Ubayy agree to lead Taraweeh in 

the first place? 

 

Mawlana Sayyid Aftaab: May be due to Taqiyyah. 

 

Jafar: Please…..Taqiyyah is only permissible for saving your life. Do you 

seriously expect us to believe that if Ubayy refused to lead, his life would be in 

danger. 

Let‟s be realistic here, Bilaal refused to give Adhaan after the Prophet even though 

Abu Bakr begged him to continue giving it, but he refused, and no one could harm 

him or kill him for that. So somehow Bilaal had no need for Taqiyyah but Ubayy 

had? 
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Molana: Okay, but wait let‟s go back to Bukhaari for a minute. 

In the same Bukhari, you have narration from Abu Huraira, which describes how 

people did not pray taraweeh in the life of Prophet (saww) then Abu bakr and 

Umar, but in the life of Umar, Umar collected the people behind one Imam for this 

prayer. What do you say about that? 

 

Jafar: Since when did Abu Hurairah become so trustworthy in your eyes, Molana? 

From a Shia perspective, we see no reason why Abu Hurairah could have not 

fabricated this testimony to add to the Fadhaail of Umar, or some other fan of 

Umar could have invented this narration and attributed it to Abu Hurairah to add to 

the Fadhaail of Umar. Remember, in the later period, Sunni scholars tried very 

hard to pin the credit for Taraweeh on Umar, and they tried to conceal the role of 

the Prophet in establishing congregational Qiyaam to make room for Umar, and to 

showcase him as the hero who is responsible for the echoing sounds of Quranic 

recitation in Masaajid across the world during Shahr Ramadhaan. In any case, Abu 

Hurairah is not the ultimate expert in matters of Sunnah, so it is also possible that 

he was not aware of the Prophet's congregational Qiyaam. 

 

Molana: But Umar himself admitted it was a Bidah. Don‟t you see how he says: 

what a good Bidah this is? So when Umar himself says that it‟s an excellent 

BID'AT, then how can you argue otherwise? 

 

Jafar: So what if Umar thought he had introduced a good innovation into religion? 

If Umar thinks something is an innovation, since when does that make it an 

innovation??? 

The reality is that it was not an innovation, because there was a precedent for it 

during the life of the Prophet (SAWW). Even the Riwaayaat in the Shia book 

Tahzeebul Ahkaam by Sheikh Toosi testify that the Prophet (SAWW) performed 

his Qiyaam in the Masjid during Shahr Ramadhaan, and crowds would gather 

behind him, and this used to happen miraaran, i.e. again and again. 

If Umar was not aware of that precedent, then that's his problem, not ours. 

 

So yes, Umar thought he had done something new, which is why he made that 

remark, but that remark (i.e. what an excellent Bidah this is) perhaps betrays his 

ignorance of the Prophet's Sunnah, because maybe he didn't know that the Prophet 

had led this prayer in congregation during his lifetime years before this. 

 

Mehdiyyah: But, how come Umar was unaware that such a congregational 

Qiyaam was a Sunnah of the Prophet? As a close companion, don‟t you think he 

would have known what the Prophet did and didn‟t do? 
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Jafar: Well, contrary to popular perception, Umar didn't spend much time with the 

Prophet. He himself regretted later that his trade and commerce kept him so busy 

that he wasn't able to spend much time with the Prophet and familiarize himself 

with many basic aspects of the Prophet's Sunnah. So yes, it is entirely possible that 

he was not aware that the Prophet (SAWW) had led this Salaah in congregation 

before, just as he wasn't aware of other aspects of his Sunnah such the etiquette for 

knocking on someone's door, for example. 

 

When Umar entered the Masjid, he saw some people praying individually and 

some people praying in small groups, so maybe he assumed that must have been 

the way they must have always been praying, and so when he united them behind 

one Imam, he felt he had done something "new" and "innovative", but in reality 

there was nothing so "new" and "innovative" about what he had done, since the 

Prophet (SAWW) had already led such a congregation before during his lifetime. 

 

The Molana was now in trouble, but he still had one tool left, Sunni books of 

hadith are easily available, but Shia books are like some secret books which 

generally Shia public don‟t have access to.  

 

The Molana said “Ok, even if you refute what we mentioned from Sunni 

narrations, we still have narrations from Shia books of hadith. Our position is 

actually based on what is mentioned in the Shia books of hadith, as for what we 

mentioned from the Sunni books, that is only for proving to the Sunnis.” 

 

The Molana continued “Let us show you some narrations from the Shia books of 

hadith.” 

 

Proof from Shia Hadith: 

 

The Khutba of Ameerul Mumineen (as) in Al-Kaafi: 

Molana: I am quoting this narration from Al-Kaafi by Sheikh Mohammad bin 

Yaqoob al-Kulayni. This is one of our oldest and most reliable compilations of 

Hadith. Here is the text of a Khutba which Imam Ali (as) is reported to have 

delivered in Kufa. Let me read out to you the relevant part. 

Imam Ali (AS): "The rulers before me did many acts that went against the 

teachings of the Prophet (SAWW), which they intentionally went against, 

contradicting their covenant to him, changing his Sunnah. And if I used force to 
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drive people away from this (innovation) then people will divide. I swear by Allah 

I have commanded people to not pray any optional prayers (Taraweeh) in Jama'a 

other than the obligatory prayers, and I told them that their gatherings in Nawafil 

(Taraweeh) is a Bid'ah (innovation).” 

(Al Kaafi by Sheikh al-Kulayni, vol. 8/ p 51) 

 

Molana paused for a moment after reading the narration, and then said: what more 

could you want. How much clearer could Imam Ali (as) have been? 

 

Jafar: Yes, I have heard that there are narrations from the Imams of the Ahlul Bayt 

(as) against Taraweeh, but I have also heard that they are all false and fabricated. 

How do we know this one is not? 

 

Molana: This is in Al-Kaafi – our oldest and most noteworthy book of Hadith. 

 

Allama Mohammad Kadhim Najafi: Uhmm…(coughs)…..actually, if you had 

studied Ilme Rijaal and seen the researches of our great Maraje such as Ayatullah 

Sayyid Abul Qasim al-Khui, Ayatullah Sayyid Ali Seestani, you would know that 

Al-Kaafi is full of weak and fabricated narrations. After all, you‟ve got to 

remember this same Al-Kaafi also has a Khutba (sermon) in it in which Imam Ali 

(as) is seen saying: don‟t marry your daughters to my son, al-Hasan, because he 

likes to divorce women a lot!!! 

 

Mehdiyya (in shock): What? Are you serious? dude, I mean, I am sorry, Molana, 

like that kind of nonsense can‟t be in our most trusted book of Hadith? Can it? 

 

Allama Najafi: Unfortunately, it is, and I can show it to you. (Passes his ipad on to 

her.) 

 

So yes, Al-Kaafi is one of our oldest books of Hadith, but that does not mean it 

doesn‟t contain fabrications and weak narrations. 

 

Besides, the sermon of Imam Ali (as) which Sayyid Aftaab has quoted is from 

Rawdhatul Kaafi, and many of our teachers and scholars have raised doubts about 

whether Sheikh Al-Kulayni even authored Rawdhatul Kaafi or not, as we don‟t 

have concrete proof that he did. Some of our teachers believe some other unknown 

person compiled it, and as such, they tend to be very suspicious of the narrations in 

the Rawdhatul Kaafi because the identity of the compiler is not confirmed. 
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Molana: Okay, but what about this narration about Taraweeh. I have seen my 

teachers at Qum quoting it in their speeches, so I am assuming it‟s authentic. 

 

Allama Najafi: What? Which Hawza have you been studying at? 

 

Molana: The Hawza of Qum. 

 

Allama: But don‟t they teach Ilme Rijaal at the Hawza of Qum.  

 

Molana: Well, we have not been taught Ilme Rijaal yet. I think they teach that 

after the ninth year, and I am still in my seventh. 

 

Jafar: So wait a minute, you know nothing of Ilme Rijaal yet. 

 

Molana: I haven‟t studied anything of it yet, but I intend to study it in the future. 

 

Jafar: Wow. And here you were lecturing me at the start of the discussion that I 

am not qualified to be researching or discussing Taraweeh because I have not 

studied all the “Islamic Sciences.”!!! 

 

Mahdiyya: Come on Jafar, please behave, he took that back, and admitted he was 

wrong in challenging your ability to investigate such issues. Your points are strong 

but we must be respectful. 

 

Jafar: Yes, I‟m sorry, I apologize. I got carried away. I was just surprised. 

 

Molana: Let‟s not get distracted from the topic at hand. So let me get this straight, 

Agha Najafi, what is the status of this Khutba of Imam Ali (as) against Taraweeh? 

Is it not authentic from the point of view of its Sanad (chain of narrators). 

 

Allama Najafi: Far from it!! In fact, if you go and ask experts in Rijaal, they will 

be forced to admit that it is manifestly dhaeef (weak). If you ask me, personally, 

according to my research in Ilme Rijaal, I believe this narration is not just weak, 

it‟s actually fabricated, and I can prove it. 

 

Molana: Really? I always thought this narration was highly authentic. I would like 

to hear your evidence.  
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Analysis of the chain: 

 

Allama Najafi: Fine. Please read out the chain. 

 

Molana Aftab: The chain goes like this 

 

عًٍ ثٓ إثشاٍُ٘، عٓ أثٍٗ، عٓ دّبد ثٓ عٍغى، عٓ إثشاٍُ٘ ثٓ عثّبْ، عٓ عٍٍُ ثٓ لٍظ  

  اٌٙالًٌ لبي: خطت أٍِش اٌّؤٍِٕٓ

From Ali bin Ibrahim, from his father, from Hammad bin Isa, from Ibrahim bin 

Uthman, from Sulaym bin Qays al Hilali, he said….. 

 

Allama Najafi: Just off the top of my head, I can tell you there are several 

problems and glaring weaknesses in this chain. 

 

Any scholar well-versed in Ilme Rijaal will attest that this chain either has an error 

in its transcription or it was fabricated by an amateur who really didn't have much 

info at hand on the background of narrators.  

 

Hammad bin Isa and Ibrahim bin Uthman: 

 

a) This chain would have us believe that Hammaad bin Isa heard this narration 

from Ibrahim b. `Uthman who transmitted it from Sulaym b. Qays. In reality, 

Hammad bin Isa had no teacher/Sheikh called Ibraheem bin Uthman, and he 

is never known to have taken any Ahadith from a Sheikh called Ibrahim bin 

Uthman. 

 

So what do we do now? Well, depending on the Manhaj of Rijaal you follow, 

there are two possibilities: 

 

1.) If you are a very strict, skeptical and conservative Rijaalist like me and my 

teachers, you will declare that some mischief monger fabricated this chain of 

narrators and he must have invented a person called Ibrahim bin Uthman 

from thin air and then made him transmit this narration to Hammaad, 

because Hammaad had no teacher who went by the name Ibrahim b. 

Uthman.  

 

OR 
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2.) If you are a lenient scholar of Rijaal, who is obsessed with saving as many 

narrations as you can from being discarded, then you will resort to 

speculation, and argue that it is possible that there was an error in 

transcribing this chain, and may be Hammad actually got this narration from 

a well-known teacher of his, who was called Ibrahim b. `Umar al-Yamani, 

for it is known that Hammaad did have a teacher of Hadith who went by the 

name of Ibrahim b. Umar, and may be the transcriber made an error in 

recording the name of Hammaad's teacher as Ibrahim b. Uthman instead of 

Ibrahim b. Umar, and this is quite possible, because Umar and Uthman are 

names easily confused. Therefore, the lenient scholars will argue that we can 

safely assume that Hammaad actually got this narration from his well-known 

teacher of Hadith, Ibrahim b. `Umar al-Yamani, and the transcriber made 

a mistake in recording his name, and added bin Uthman instead of bin 

Umar. Thus, the problem is solved, and we need not discard this chain even 

though the name, Ibrahim b. Uthman, is next to Hammad in the chain, 

because it must have actually been Ibrahim b. Umar, but the transcriber 

copied it wrong. Happens all the time (at least, in the dream world these 

lenient modern day Qummi scholars of Rijaal like to live in.) 

 

We say to these lenient scholars of Rijaal, okay, so Ibrahim b. `Umar al-Yamani 

it is. No problem for us. But your problems are far from over. 

 

Ibrahim b. `Umar al-Yamani and Sulaym bin Qays: 

 

There is another major issue here, which is this: there are some scholars who have 

argued that there is no way Ibrahim b. `Umar al-Yamani could have narrated 

directly from Sulaym b. Qays, because there has to be at least one to two wasitas 

(intermediaries) in between Sulaym and Ibrahim.  

 

Agha Reza Mahdavi (Iranian Scholar): Excuse me, Sayyidana, but hasn‟t Sayyid 

Khui tried to answer this objection in his “Buhooth”. 

 

Allama Najafi: Yes, you are right. 

But even if we were to let this one go, there is another major issue which has to be 

addressed here which is the reliability of Ibrahim b. `Umar al-Yamani, 

Hammaad's teacher himself. 

 

After all, this narration has been narrated by Ibrahim b. Umar al-Yamani from 

Sulaym bin Qays al-Hilaali. 
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Here is what Allama Ibn al-Ghadhaairi has to say about Ibrahim b. Umar al-

Yamani: 

 

ٔلال اتٍ انغضائشٖ: )إتشاْٛى تٍ ػًش انًٛاَٙ انّصُؼاَٗ، ٚكُّٗ أتا إسحاق: ضؼٛف جذاً، سٖٔ ػٍ أتٙ 

انثالش ٔانكاظى ػهًٛٓا انسَو جؼفش، ٔأتٙ ػثذَّللّا ػهًٛٓا انسَو، ٔنّ كراب( ٔػّذِ انثشلٙ يٍ أصحاب . 
 

http://www.al-khoei.us/books/index.php?id=7064 

 

 

As you can see, Ibn al-Ghadhaairi
(1)

 has discredited this narrator, and has classified 

him as "Dhaeef Jiddan", "extremely weak." 

 

Agha Reza Mahdavi: Come on, Sayyidana, why are you quoting Ibnul 

Ghadhaairi, we know he was too strict in his grading, and besides your own 

teacher, Sayyid Khui, had reservation about his Tajreehaat
(2)

 (declaration of 

weakness). 

 

Allama Najafi: And with all due respect to our teacher Sayyid Khui, but in this 

matter, we agree with the latest research of our other teacher Sayyid Seestani. 

 

Ayatullah Sayyid Seestani considers the testimony of Ibn al-Ghadhaairi to be 

greater in weight than that of any other scholar of Rijaal including Najashi
(3)

 

himself, and it is on this basis that he rejects the authenticity of Kitaab Sulaym bin 

Qays al-Hilaali
(4)

, because he argues that Abban bin Ayyash and Ibrahim bin Umar 

al-Yamaani are not reliable narrators due to the Tajreeh of Ibn Al-Ghadhaairi. 

 

Agha Reza Mahdavi: Aghae Seestani believes that the testimony of Ibn Al-

Ghadhaairi is weightier than that of Najaashi; I find that hard to believe. 

 

Allama Najafi: That‟s because you have not studied under him. Besides, this is a 

well-known fact among all his students. In fact, it‟s also mentioned on his website. 

 

(1) Ibn al Ghadairi: He is one of the earliest Shia scholars of Rijal, in his book Al Duafaa he 

has listed the untrustworthy narrators of Hadith. 

(2) Tajreehaat: Plural of Tajreeh. It means to declare a narrator untrustworthy. 

(3) Najashi: He is also an early Shia scholar of Rijal, his book Rijal al Najashi is widely referred 

to by scholars. 

(4) Kitaab Sulaym bin Qays al-Hilaali: This is a controversial book, attributed to one of the 

early Shias and companions of Imam Ali (as). But most scholars consider its present version to 

be a fabrication. Even classical scholars like Sheikh Mufeed in his “Tasheeh al etiqaad” has 

deemed this book unreliable. 

http://www.al-khoei.us/books/index.php?id=7064
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Agha Mehdavi: Okay, but still other scholars such as Sayyid Khui have tried to 

rescue Ibrahim b. Umar on the basis of the the authentication of Najaashi 

 

Allama Najafi: Yes, but that is of no use since Ibn al-Ghadhaairi contradicts 

Najaashi on this matter. So we have to go by the Tajreeh of Ibnul Ghadhaairi 

because it is based on Ilm whereas the Tawtheeq of Najaashi is based on Jahaala. 

This is a rule in Usul Ilm al Rijal. 

 

Agha Mehdavi: I see your point. Since he was in an earlier period, that makes 

perfect sense. 

 

But what do you say about the fact that the narrator appears in the chains of the 

Tafseer of Ali bin Ibrahim al-Qummi
(1)

, and Ali Bin Ibraheem testified that all 

his narrators are thiqaat (trustworthy). Doesn‟t this collective Tawtheeq
(2)

 

(declaration of trustworthiness) encompass Ibrahim bin Umar as well? 

 

Allama Najafi: His Tawtheeq is again of no use, since not just me, but even 

Sayyid Khui's other students have now admitted that Sayyid Khui's mass 

authentication of the narrators of Tafseer al-Qummi was unjustifiable, and besides, 

the basic principle of Ilme Rijaal is that if a narrator has been authenticated by one 

scholar of Rijaal and discredited by another, then such a narrator should be 

presumed unreliable because authentication (Tawtheeq) is on the basis of 

ignorance whereas Tajreeh is on the basis of Ilm, and a judgement based on Ilm 

should be given preference over any judgement based on Jahl. 

 

Therefore, according to the Manaahij of Ayatullah Sayyid Seestani, Ayatullah 

Sayyid Kamaal al-Haideri, and Ayatullah Jawaad Tabreezi, this narration would be 

rejected simply because of the presence of Ibrahim b. Umar in its chain. 

 

Moving on, the primary narrator of this sermon, Sulaym bin Qays al-Hilaali, does 

not fare any better, and is the subject of much dispute and controversy among the 

scholars of Rijaal. 

 

 

 

(1) Tafseer al Qummi: This is a book of Tafseer based on narrations, written by a classical Shia 

scholar by the name of Ali bin Ibrahim al Qummi. For many years scholars considered all the 

narrators mentioned in Tafseer al Qummi (and Kamil uz Ziyaraat) to be reliable, but recent 

researchers have revealed that this opinion is baseless and invalid. 

(2) Tawtheeq: It means to declare a narrator trustworthy.  
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Let me read out to you the statements of the some of the top scholars of Ilme Rijaal 

concerning this narrator: 

 

ٔلال اتٍ انغضائشٖ: )سهٛى تٍ لٛس انَٓنٙ انؼايشٖ: سٖٔ ػٍ أتٙ ػثذ َّللّا ٔانحسٍ ٔانحسٍٛ ٔػهٙ تٍ 

أصحاتُا ٚمٕنٌٕ إٌ سهًٛاً َل ٚؼشف َٔل ركش انحسٍٛ ػهٛٓى انسَو ُٔٚسة إنّٛ ْزا انكراب انًشٕٓس ٔكراب 

فٙ خثش ٔلذ ٔجذخ ركشِ فٙ يٕاضغ يٍ غٛش جٓح كراتّ َٔل يٍ سٔاٚح أتاٌ تٍ أتٙ ػّٛاش ٔلذ ركش اتٍ 

ػمذج فٙ سجال أيٛش انًؤيٍُٛ ػهّٛ انسَو أحادٚث ػُّ ٔانكراب يٕضٕع َل يشٚح فّٛ ٔػهٗ رنك ػَياخ 

أٌ يحًذ تٍ أتٙ تكش ٔػع  أتاِ ػُذ انًٕخ ٔيُٓا أَاَلئًح ثَثح ػشش  فّٛ ذذل ػهٗ يا ركشَاِ يُٓا يا ركش

ٔغٛش رنك ٔأساَٛذ ْزا انكراب ذخرهف ذاسج تشٔاٚح ػًش تٍ أرُٚح ػٍ إتشاْٛى تٍ ػًش انصُؼاَٗ ػٍ أتاٌ تٍ 

 .أتٙ ػّٛاشؼٍ سهٛى ٔ )ذاسج( ٚشٔ٘ ػٍ ػًش ػٍ أتاٌ تَ ٔاسطح(

 .تُا ٔضغ كراب سهٛى تٍ لٛس إنّٛ(ٔلال فٙ أتاٌ تٍ أتٙ ػٛاش: )َٔسة أصحا

ٔلال انشٛخ انًفٛذ )سحًّ َّللّا( فٙ آخش كراتّ )ذصحٛح اَلػرماد(: )ٔأيا ياذؼهّك تّ أتٕ جؼفش )سحًّ َّللّا( 

يٍ حذٚث سهٛى انز٘ سجغ فّٛ إنٗ انكراب انًضاف إنّٛ تشٔاٚح أتاٌ تٍ أتٙ ػّٛاش فانًؼُٗ فّٛ صحٛح غٛش 

ذ حصم فّٛ ذخهٛظ ٔذذنٛس فُٛثغٙ نهًرذٍٚ أٌ ٚجرُة انؼًم تكهًا فّٛ َٔل أَٓزا انكراب غٛش يٕثٕق تّ ٔل

ٚؼٕل ػهٗ جًهرّ ٔانرمهٛذ نشٔاٚرّ ٔنٛفزع انٗ انؼهًاء فًٛا ذضًُّ يُاَلحادٚث نٕٛلفِٕ ػهٗ انصحٛح يُٓا 

 ٔانفاسذ َّٔللّا انًٕفك
 

 

As you can see the Kitaab of Sulyam bin Qays is suspect, because both Allama 

Ibn al-Ghadhaairi and Sheikh Mufeed testified that the book had been tampered 

with and that it was not a reliable book of Hadith. 

 

It is therefore not surprising that many of our teachers as well as contemporary 

scholars such as Ayatullah Sayyid Khui, Ayatullah Jawaad Tabreezi, Ayatullah 

Sayyid Kamaal al-Haidari and Ayatullah Seestani have argued that we cannot 

consider the Kitaab of Sulaym bin Qays as reliable since there are weak narrators 

in its chains of transmission.  

 

Therefore, this narration is dhaeef at best (according to lenient Manaahij), and 

most likely maw'doo (fabricated) especially in light of some of the blatant 

anachronisms present in its Matn. 

 

Comment on Matn (Content): 

 

Molana Sayyid Aftaab Abbas: Okay so the Sanad of this narration is weak, but 

the content sounds okay. And a dhaeef narration may have some truth in it, what 

makes you say it‟s fabricated? 

 

Allama Najafi: Look at the full narration in al-Kaafi and study it carefully, you 

will be able to see glaring inconsistencies and anachronisms in it. 
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The fabricator of this narration lived so far away from the period of Imam Ali (as) 

that he forgot that up until the time of Imam Ali (as), Basmalah
(1)

 was always 

recited Jahran (loudly) in Salaah, because this was the practice of the Prophet 

(SAWW), Abu Bakr, Umar, Uthman, and Imam Ali (as), and was only abolished 

after the martyrdom of Imam Ali (as) by Moaviah. 

 

The poor man who invented this narration mistakenly assumed that Jahr (quiet 

recitation) of Basmalah must have been removed even before the time of Imam Ali 

(as) by the caliphs who preceded him, so he made Imam Ali (As) say this in the 

narration: 

 

 ٚأٌضِذ إٌبط اٌجٙش ثجغُ هللا اٌشدّٓ اٌشدٍُ

"(if it were not for the fear of Fitnah and desertion of my army, one of the Sunan I 

would revive would be:) I would make it compulsory for people to say Basmalah 

loudly (in Salaah)……" 

 

The poor ignoramus who invented this narration did not even know that up until 

the time of Imam Ali (as), Basmalah was always recited loudly in prayer, and the 

Sahaaba could not imagine Salaah without Basmalah, so much so that when 

Moaviah, after the martyrdom of Imam Ali (as), tried to abolish the Basmalah, and 

attempted to lead Salaah without reciting Basmalah loudly, all hell broke loose, 

and the Muhaajireen and Ansaar vehemently protested against his omission, 

insisting upon him the necessity of saying the Basmalah loudly, until he (i.e. 

Moaviah) was forced to repeat the prayer with the Jahr of Basmalah! 

See for yourself this Saheeh narration by Anas bin Malik: 

 

ُِ )) فٍٙب فمشأ ثبٌمشاءح، فٍٙب فجٙش ثبٌّذٌٕخ ِعبٌٚخ صٍى: "لبي ِبٌه ثٓ أٔظ عٓ صخ ِب  هللّاِ  ثِْغ

 ِٓ ْدّ ُِ  اٌشَّ ِدٍ ُِ )) ٌمشأ ٌُٚ اٌمشآْ، ألَ(( اٌشَّ ِٓ  هللّاِ  ثِْغ ْدّ ُِ  اٌشَّ ِدٍ  دزى ثعذ٘ب اٌزً ٌٍغٛسح(( اٌشَّ

 ٌب: 'ِىبْ وً ِٓ ٚاألٔصبس اٌّٙبجشٌٓ ِٓ رٌه عّع ِٓ ٔبداٖ عٍُ فٍّب اٌمشاءح، رٍه لضى

ُِ )) لشأ رٌه ثعذ صٍى فٍّب' ٔغٍذ؟ أَ اٌصالح أعشلذ ِعبٌٚخ، ِٓ  هللّاِ  ثِْغ ْدّ ُِ  اٌشَّ ِدٍ  ٌٍغٛسح(( اٌشَّ

 ِغٍُ، ششط عٍى ٚصذذٗ اٌّغزذسن فً اٌذبوُ اٌذذٌث ٘زا أخشج." اٌمشآْ أَ ثعذ اٌزً

.ِغٕذٖ فً وبٌشبفعً اٌّغبٍٔذ أصذبة ِٓ ٚادذ غٍش ٚأخشجٗ  

 اٌجٙش أْ فٍٛال اٌشٛوخ شذٌذ اٌمٛح عظٍُ عٍطبٔب   وبْ ِعبٌٚخ إْ: "ثمٌٛٗ رٌه عٍى ٚعٍك

وبألِش وبْ ثبٌجغٍّخ  إظٙبس عٍى لذسٚا ٌّب ٚاألٔصبس اٌّٙبجشٌٓ ِٓ اٌصذبثخ وً عٕذ اٌّمشس 

."اٌزغٍّخ رشن ثغجت عٍٍٗ اإلٔىبس  
 

(1) Basmala: It is the name given to the statement “Bismillahi Rahmani Rahim”.  
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See also: Razi, Fakhruddin, Tafseer al-Kabeer (Mafaateeh al-Ghayb), volume 1, pg 

179 - 181. 

 

So if Basmalah was only removed from the Salaah AFTER the martyrdom of 

Imam Ali (as), then how do you explain Imam Ali's alleged statement given to us 

in this narration i.e. "(if it were not for the fear of Fitnah and the desertion of my 

army, one of the Sunan I would revive would be) I would make it compulsory for 

people to say Basmalah loudly (in Salaah)……" 

 

Why would Imam Ali (as) need to revive a Sunnah that was going on non-stop all 

the way from the time of the Prophet (SAWW) up to his time? 

 

Well, we tell this ignorant fabricator: you got caught in the trap of your own 

ignorance, because we have overwhelming evidence that the Basmalah was 

pronounced loudly in Salaah all the way up to the martyrdom of Imam Ali (as), 

and in fact, people were so particular about it, that when even a powerful despot 

like Moaviah tried to abolish it, they offered him stiff resistance, and made him 

repeat the prayer, at least in Madinah. 

Commenting on the narration that describes the uproar that resulted from 

Moaviah's ommission, Imam Sha'afi said: 

 

ال أْ اٌجٙش ٚعٍك عٍى رٌه ثمٌٛٗ: "إْ ِعبٌٚخ وبْ عٍطبٔب  عظٍُ اٌمٛح شذٌذ اٌشٛوخ فٍٛ

ثبٌجغٍّخ وبْ وبألِش اٌّمشس عٕذ وً اٌصذبثخ ِٓ اٌّٙبجشٌٓ ٚاألٔصبس ٌّب لذسٚا عٍى إظٙبس 

.اإلٔىبس عٍٍٗ ثغجت رشن اٌزغٍّخ
 

 

"Indeed Moaviah was a ruler who wielded great power and influence, so had it not 

been for the fact that reciting the Basmalah loudly was like an established practice 

in the minds of all the Sahaaba from among the Muhajireen and the Ansaar, they 

would not dare to protest against him for leaving out the Basmalah." 
 

He means to say that the protest of the Sahaaba proves that not reciting the 

Basmalah loudly is not a small matter that can be overlooked and ignored, because 

if it had been a small matter, the Sahaaba would not risk their life and limb 

opposing a powerful tyrant like Moaviah over a trivial matter. 

Hence, Imam Shafi's opinion is that the collective opposition of the Muhajireen 

and the Ansaar from among the Sahaaba to Moaviah's attempt at omitting the 

Basmalah and removing it from the Salaah is a Daleel that reciting Basmalah in 

Salaah loudly is an intrinsic and inalienable part, Juz, and Rukn of Salaah, and that 

is why he confidently declared that reciting the Basmalah loudly in Salaah is 
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WAJIB and leaving it out intentionally renders the Salaah null and void. This is the 

opinion of Shafi Jurists to this very day. 
 

Another problem in the text of the narration is: 
 

ٌٚٛ دٍّذ إٌبط عٍى رشوٙب ٚدٌٛزٙب إٌى ِٛاضعٙب ٚإٌى ِب وبٔذ فً عٙذ سعٛي هللا صٍى هللا 

عٍٍٗ ٚآٌٗ ٌزفشق عًٕ جٕذي دزى أثمى ٚدذي أٚ لًٍٍ ِٓ شٍعزً اٌزٌٓ عشفٛا فضًٍ ٚفشض 

 إِبِزً ِٓ وزبة هللا عضٚجً ٚعٕخ سعٛي هللا صٍى

Here we see the Imam saying that if he compelled people to leave the Bidahs and 

to restore them to what was prevalent during the time of Rasoolullah (SAWW), his 

army would desert him, and he would be left alone, or with only some of his Shias 

who knew of his Fadhl and who knew of the "Fardh of his Imamah" from the Book 

of Allah. 

We say: stop right there. 

This is a great Dhulm and lie upon Imam Ali (as). 

The inventor is projecting Imam Ali (as) as a person more concerned about 

keeping his army together and preventing opposition to his rule to the extent that 

he is fully prepared to tolerate Bidats and let the Sunan be crushed and forgotten - 

all so that he can rule happily and so that his army doesn't desert him?? 

If this was the case, then does it mean Ibn Abbas was lying when he described 

Imam Ali (as) as an Imam who ُال ٌخبف فً هللا ٌِٛخ الئ "never feared the blame or 

reproach of those who blame and reproach in matters to do with Allah's Deen."??? 

As for the statement, "….I would be left alone, or with only some of his Shias who 

knew of his Fadhl and who knew of the "Fardh of his Imamah" from the Book of 

Allah……………." 

Where in the Kitaab of Allah is it mentioned that the Imamah of of Imam Ali (As) 

is Fardh? How can the Imam refer to an Ayah of the Quran which does not exist? 

Would our Imam (as) ever make such a claim about the Quran? 
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Is such a claim more likely to emanate from Imam Ali (as), the foremost authority 

on the Quran after the Prophet (SAWW), or rather from the Ghulaat who had no 

qualms about lying against the Quran and even arguing that the Quran had 

undergone Tahreef (change)? You be the judge. 

There are a lot more problems with this narration, but I frankly don't have the 

capacity to devote more of my time towards destroying and dismantling a narration 

that is already weaker than the web of a spider. 

Molana Aftab Abbas: This is the most powerful narration we had from Imam Ali 

(as) in refutation of Taraweeh. I always assumed it was authentic, but in light of 

your analysis of its Sanad and Matn, I have to admit it does look like a fabricated 

narration. I never saw it from this perspective. 

 

But then he continued: However, I am sure there must be other narrations in our 

books which we can use as evidence against Taraweeh. 

 

Agha Mehdavi: Yes, I happen to have Wasaailu Shia here with me on my laptop. 

Let me read out to you some narrations which I feel are quite authentic. 

 

Here‟s the first one from Wasaailu Shia: 

 

Hadith 1 

 

Imam al-Sadiq (as) and al-Baqir (as) were asked about the Nafil (recommended) 

prayers in congregation on the nights during the month of Ramadan. So they would 

reply: “Verily when the Messenger of Allah (saw) prayed the final al-`Isha, he 

would return home, then leave in the final hours of the night to the mosque so he 

stands and prays. So he left the first night of the month of Ramadan to pray as he 

prays, so the people made rows behind him, so he (the Prophet) fled from them to 

his home and left them. This was repeated for three nights. 

 

So the Prophet (saw) stood during the third day on the pulpit, praised Allah (SWT) 

and then said: “Oh People, verily the congregational prayers during the nights of 

the month of Ramadan is an innovation (bid‟a), and the Duha prayers is an 

innovation. Therefore do not gather at night during the month of Ramadan for the 

night prayers. And do not pray the Duha prayers since it is a sin. Verily every 

innovation is a misguidance and every misguidance is on a path to the hellfire. 
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He then came down (from the pulpit) while saying: “Little of the sunnah is better 

than much of the innovations.”  

 

Sanad: Muhammad b. `Ali b. al-Husayn by his isnads from Zurara and Muhammad 

b. Muslim and al-Fudayl who said the above hadith 

 

Source: Wasaa’il al-Shia, Volume 8, Page 45, Hadith #1 

 

Hadith 2: 

 

Abi Abdillah (as) was asked about the prayers at the mosque during the month of 

Ramadan, he said: When Ameer al-Mu‟mineen (as) went forth to Kufa, he ordered 

al-Hassan (as) to call to the people: “There are no congregational prayers in the 

month of Ramadan. So al-Hassan bin Ali (as) called to the people by what Ameer 

al-Mu‟mineen (as) ordered him, so when the people heard these words they 

chanted: “Oh Umar! Oh Umar!”. 

 

So when al-Hassan bin Ali (as) returned to Ameer al-Mu‟mineen (as), he (Ali) 

asked: “What is this noise? So (al-Hassan) replied: “Oh Ameer al-Mu‟mineen, the 

people are chanting: “Oh Umar! Oh Umar!”. Ameer al-Mu‟mineen (as) said: “tell 

them „pray.‟” 

 

Sanad: `Ali b. al-Hasan b. Faddal from Ahmad b. al-Hasan from `Amr b. Sa`d al-

Mada‟ini from Musaddaq b. Sadaqa from `Ammar who said the above hadith 

 

Source: Wasaa’il al-Shia, Volume 8, Page 46, Hadith #2 

 

 

Hadith 3: 

 

Abi Abdillah (as) and Abi Ja‟far (as) said: “When Ameer al-Mu‟mineen (as) was 

in Kufa, the people came to him and said: “Appoint for us an Imam (of prayer) to 

lead us in Ramadan. So he replied to them: “No” and he forbade them from 

congregating in it. So when the evening came (the people) would say: “Cry (for) 

Ramadan, Oh Ramadan” So Haarith al-ahwar came from among people (to Ali) 

and said: “Oh Ameer al-Mu‟mineen, the people are causing a fuss and dislike your 

words. He replied: “Leave them to do what they want and let them pray with 

whom they want” then he said (the following ayah) “And whoever [..] follows 

other than the way of the believers – We will give him what he has taken and drive 

him into Hell, and evil it is as a destination.” (4:115) 
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Sanad: Muhammad b. Idris in the end of as-Sara‟ir transmitting from the book of 

Abu „l-Qasim Ja`far b. Muhammad b. Qulawayh who said the above hadith 

 

Source: Wasaa’il al-Shia (Aale Bayt), Volume 8, Page 47, Hadith #5 

 

Jafar: Allama Najafi, can you please comment on these narrations. Are they 

authentic? 

 

Allama Najafi: I am afraid they are unfortunately all dhaeef (weak). 

 

Agha Mehdavi: Can you please elaborate your reasons for declaring them dhaeef? 

 

Agha Najafi: I‟d be happy to. 

 

Comments on Hadith 1: 

 

This hadith is “Daeef” (weak). 

 

The main problem in it is that the tareeq (chain) of Saduq to Zuraha is not reliable 

because of the presence of “Muhammad bin Isa bin Ubaid” who was declared 

“Daeef” (weak) and “Ghali” (exaggerator) by Sheikh Toosi in his book of Rijal. 

 

Saduq‟s tareeq to “Muhammad bin Muslim al Thaqafi” is also not reliable, 

because of the presence of “Ali bin Ahmed” and his father “Ahmed bin Abi 

Abdillah” and his grandfather “Muhammad bin Khalid” all of whom are 

“Majhool” (Unknown, or no clear grading for them). In fact, “Ahmed bin Abi 

Abdillah” was expelled from the city of Qom by Shaykh Ahmed bin 

Muhammad bin Isa (because of his deviant beliefs). 

 

Agha Mehdavi: Okay, I see. What about the Sanad of the second narration? 

 

Allama Najafi: It‟s dhaeef as well. 

 

Comments on Hadith 2: 

 

Allama Najafi: The Sanad of this narration is also “Daeef” (weak) because of the 

presence of “Ali bin Hasan bin Faddhal” who was a Fath‟hite (a deviant sect), 

and was “Dhaeef” according to Allama Hilli and Shaheed Thani. In fact Ibn Idris 

al Hilli declared him to be a Kafir and Maloon (cursed) because he and his family 
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were very prominent proponents of Fathite Aqeeda, he even wrote a book proving 

the Imamah of Abdullah bin Jafar. 

 

So I hope you would agree with me that we shouldn‟t be basing our arguments on 

the testimony of a person who has been declared a Kaafir Maloon by our scholars, 

not so? 

 

Agha Mehdavi (embarrassed): Yes yes…….it‟s just that so many of our Hadith 

narrators had deviant Aqaaid, if we start rejecting all their narrations, we‟ll be left 

with very few narrations. 

 

Allama Najafi: So your ingenious suggestion is that we shouldn‟t bother about the 

Haal (state/status) of the narrators, and whether they had a sound Aqeedah or not? 

We should just close our eyes and accept every narration they narrate? 

 

Agha Mehdavi: No no, I am not suggesting that.  

 

Jafar: If I may, I see another problem with the content of this hadith. If Imam Ali 

(as) vocally opposed Taraweeh, how come all the other classical Muslim historians 

failed to register his opposition in their books, even though they registered his 

other stances in which he opposed the previous caliphs in their books, such as his 

refusal to follow the Seerah of the Shaykhayn (Abu Bakr and Omar) when he was 

asked to accept the third Khilaafah on the condition that he would abide by the 

Quran, Sunnah, and Seerah of the Shaykhayn. The Sunni scholars did not shy away 

from recording the fact that Imam Ali (as) flatly refused the last part of the 

condition, saying I will rule and judge by the Book of Allah, the Sunnah of 

Rasoolullah, and my own Ijtihaad. The fact is that Sunni scholars, historians and 

narrators of hadith never shied away from documenting, recording and registering 

in their books the points on which Imam Ali (AS) opposed the previous Caliphs or 

differed with them. Rather, they carefully recorded all such noteworthy instances 

in their books. For example, Imam Ali (AS) differed with the previous Caliphs on 

the issue of Umra and Hajj Tamattu, and Sunni scholars clearly recorded Imam 

Ali's opposition to the stance of the caliphs, even though he was not even a Caliph 

at that time, (rather he was just a regular citizen of the state like everyone else, but 

because of his undisputed position as one of the most learned students of 

Rasoolullah (SAWW), they recorded his opposition for posterity) 

  

Even in instances where the differences of opinion were of a more personal nature 

(such as the right of the Ahlul Bayt over Fadak and their share in the spoils of 
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war), the Sunni scholars did not hesitate to record the details of such disputes, and 

the arguments of both opposing parties. 

How come, they assiduously and meticulously record Imam Ali's stances of 

opposition against the previous Caliphs when he is simply a regular citizen of the 

state, but fail to record the attempts he allegedly made to "ban" or "oppose" 

Taraweeh when he became Caliph? Does this make sense? 

  

In view of this, we say: if Imam Ali (as) had done something as major as placing a 

ban on Taraweeh or even if he had voiced his opposition to it, how many scholars 

would be able to suppress that? Even if ten or twenty Sunni scholars suppressed it, 

another ten or twenty Sunni scholars would end up quoting it, perhaps 

absentmindedly, and the truth would have emerged, as is always the case. 

Remember, there are honest whistleblowers in their books as well. The Banu 

Umayyah tried to suppress the Ahadith concerning the Fadhaail (merits and 

excellence) of the Ahlul Bayt, and they bribed many scholars and they threatened 

other scholars, yet the truth emerged in the end, and today Sunni books are full of 

Ahadith concerning the Fadhaail (merits and excellence) of the Ahlul Bayt. 

Furthermore, if Imam Ali (as) had actually tried to place a ban on Taraweeh, the 

Banu Umayya propaganda machine which was always in search of ammunition to 

discredit Imam Ali (as) would have made a big deal of this, and would have made 

sure that everyone knew how the Imam tried to oppose it in order to make him 

look bad in the eyes of people. 

 

Agha Mehdavi: What you say sounds logical my friend, thank you for your 

insight, we appreciate it. 

We would now like Agha Najafi to comment on the third hadith from Wasailu 

Shia. 

 

Comments on Hadith 3: 

 

Allamah Najafi: Hadith 3 is not “Musnad”, i.e the Sanad is broken, and it is not 

consecutively connected to the Imam (as). 

 

Agah Mehdavi: Yes I can see that. 

 

Okay, since you are the real expert in Rijaal over here, why don‟t you tell us what 

are the narrations on the basis of which you consider Taraweeh to be a Bidah? 

Because you have disproved all the narrations that I and Sayyid Aftaab have 

produced. So what authentic narrations do we have against Taraweeh in your 

view? 
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Allama Najafi: Unfortunately, and I hate to admit this, but we don‟t have a single 

flawless narration against Taraweeh. All the narrations against it have loopholes, 

sometimes in the Sanad, sometimes in the Matn, and often times in both. 

 

Molana Sayyid Aftaab: So wait a sec. Are you trying to tell me that we have no 

authentic narration from the Imams against Taraweeh? 

 

Allama Najafi: If there ever was, unfortunately it has not reached us. 

 

Jafar: Wait a minute. Why are you assuming there must have been a narration, but 

it didn‟t reach us. If it didn‟t reach us, the safest thing to assume is that it never 

existed. 

 

Molana Aftab: It doesn‟t matter. If it turns out all the narrations against Taraweeh 

are weak and fabricated, then that means maybe Taraweeh isn‟t Bidah as we have 

been led to believe. 

 

Allama Najafi: I wouldn‟t go so far as to say that. 

 

Jafar: Why not? Do you have any other evidence, Sayyidana, to prove that 

Taraweeh is wrong. 

 

Allama Najafi: Well, our Fuqahaa are of the opinion that recommended prayers 

i.e. Nafila are to be prayed individually and not in Jamaat. There are even some 

narrations to support that. 

Jafar: But Sayyidana, are those narrations authentic and reliable. 

Allama Najafi: I admit they are all dhaeef (weak), but still the Ulama are agreed 

that we are not allowed to pray Sunnah or recommended prayers in Jamaa‟ah. 

Jafar: Salaatul Istisqaa (Prayer for rain) is a recommended prayer, and even 

though it can be prayed individually, it is almost always prayed in congregation, 

even by Shias. Is that not double standards? 

Allama Najafi: Well, the Ulama make an exception for Salaatul Istisqaa because it 

is a prayer for rain, and hence it is better if all people collectively pray to Allah 

together for it. 

Jafar: Well, why can‟t they make an exception for Salaatul Qiyaam as well, 

especially when there is a good reason to pray it in Jamaah. Most of us don‟t know 
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the whole Quran by heart, but we have a desire to complete it in Qiyaam as our 

Prophet and Imams used to do. What better way to avail that than by joining a 

congregational Taraweeh. That way we get to hear the whole Quran in Qiyaam. 

Allama Najafi: Hmmm….I never thought of it this way, but you make a valid 

point and a compelling argument. 

Some Additional points about Taraweeh: 

Jafar: Now that the discussion is almost over, I would like to say a few words. 

The idea of listening to the long recitals of the holy book from cover-to-cover 

while standing in Salah is exhilarating and spiritually uplifting. I don't think we 

have any equivalent of this in our Shia world, except for maybe few Huffadh 

(memorizers of Quran) who might decide to do their own individual Qiyaam. And 

had it not been for the establishment blocking it, I'm sure many devout Shia would 

love to jointly partake in this worship (Qiyaamul- Layl). 

What we do have in the Shia world is Duas (Iftetah, Jawshane-e-Kabeer), a few 

surahs on Laylatul Qadr nights (Rum, Dukkhan, Ankabut), and in some places 

Quran Dawra (sitting in a circle and reciting Quran cooperatively in a relay). While 

all of these are good, none of them qualify as Qiyaam. The only Qiyaam in all of 

this is the standing up part of Dua-e-Iftetah, and that too is not for Allah, but for 

the Imam! However there is some Qiyaam in amaal of laylatul Qadr for nights of 

19, 21 and 23 which involves few prayers. But again, the recitals are very short,.. 

like a typical short fajr prayer, and there is no feeling of one having exerted effort 

for the sake of Allah vis-a-vis a Qiyaam that involves standing in long Quran 

recitals. 

My point is - it appears that Qiyaam-ul-Layl (as a twin to Siyaam in Ramadan), is 

mostly lost upon us in the Shia communities. And seems to be preserved in the 

Sunni communities. We may complain all we want that it is not the best because 

the best Qiyaam is in the latest part of the night, but the point is "What are we 

doing?!". Are we Huffadh, getting up in the latest part of the night and reciting 

long sections of Quran in Qiyaam? We can't do it even if we wanted (since as a 

community we don't memorize that much of Quran). Unlike Sunni madaris 

wherein full Quran memorization, or significant Quran memorization is 

mandatory, the Shia madaris or Hawzas do not have any such requirements. Some 

senior Shia scholars have complained that the Hawzas can graduate ulama (based 

on Fiqh/hadith) who have never done a single day of explicit Quran-centric 

lessons. Even today we do not have a culture of lengthy Quran memorization. So 

what are our options for Qiyaam-ul-layl? 
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Either perform really short Qiyaam (mostly short rakats similar to fajr) or follow a 

recital by someone else (audio/live) in order to have the long Qiyaam worthy of 

coupling the whole day of fasting, like the Sunnis are doing. 

I think the introduction of Qiyaam amongst our people will serve to bring them 

closer to the Quran, to give it more importance, and feel closer to Allah.  

Being part of the recital of long Quran passages in Qiyaam-ul-Layl, and finally at 

the end of the whole process, being party to Duas to Allah (swt) as a community – 

standing in Qiyaam infront of Him, in prayer, and raising ones hands in Qunoot 

(after having recited so much Quran and done so many rukus and sujood) and then 

begging Him as a community for our needs .. for protection from Hellfire, for 

Guidance, for Strength, for Patience, for Help, for Sincerity, for Purity, for Health, 

for Rizq, for protection of the Muslimeen, for progression of the Muslimeen, for 

our children, our parents, our families, for protection of all Muslims blood and 

honor and possessions, for asking entry to Jannah, for help on the day of Qiyamah, 

for seeking blessings upon Prophet Muhammad sawa and Aale-Muhammad, for 

seeking Allah's Rahmah and Magfirah, etc. ... is truly amazing! 

Witnessing the completion of the Quran during Qiyaam offers you the opportunity 

to become a member of an elite group of Allah's humble servants who are 

specifically and specially praised in the Quran for the quality of "falling into 

prostration" when they hear the Ayaat of Allah. Remember falling is something 

one can only do from a standing position (i.e. Qiyaam), otherwise it's not a 

"proper" fall. 

 

لُْشآٔب    ْىث   َعٍَى إٌَّبطِ  َعٍَى ٌِزَْمَشأَُٖ  فََشْلَٕبُٖ  َٚ ٌَْٕبُٖ  ُِ َٔضَّ ًْ ( 601) رَِٕضٌال   َٚ ُٕٛاْ  لُ ِِ ِٗ  آ ْٚ  ثِ ُٕٛاْ  الَ  أَ ِِ َّْ  رُْؤ  إِ

 َٓ َُ  أُٚرُٛاْ  اٌَِّزٌ ٍْ ٌِْع ٓ ا ِِ  ِٗ ُْ  ٌُْزٍَى إَِرا لَْجٍِ ِٙ ٍْ َْ  َعٍَ ٚ ِْ  ٌَِخشُّ ا ٌأِلَْرلَب ذ  َْ ( 601) ُعجَّ ٌَمٌُُٛٛ َٚ  َْ َب ُعْجَذب  إِْ َسثِّٕ

 َْ ْعذُ  َوب َب َٚ ْفُعٛال   َسثِّٕ َّ ٌَ (601 ) َْ ٚ ٌَِخشُّ َٚ  ِْ َْ  ٌأِلَْرلَب ُْ  ٌَْجُىٛ ٌَِضٌُذُ٘ ب َٚ 601) ُخُشٛع   

 

017.106 

"(It is) a Qur'an which We have divided (into parts from time to time), in order that 

you may recite it to men at intervals: and We have revealed it by stages. 

017.107 
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"Say: "Whether ye believe in it or not, it is true that those who were given 

knowledge beforehand, when it is recited to them, fall down on their faces in 

humble prostration," 

017.108 

And they say: Glory be to our Lord! most surely the promise of our Lord was to be 

fulfilled. 

017.109 

They fall down on their faces in tears, and it increases their (earnest) humility. 

 

In Surah Sajdah, Allah Asserts that the act of falling headlong into prostration is an 

exclusive and unique sign of the believers: 

 

ب َّ ُٓ  إَِّٔ ِِ َٓ  ثِآٌَبرَِٕب ٌُْؤ ُشٚا إَِرا اٌَِّزٌ ٚا ثَِٙب ُروِّ ا َخشُّ ذ  َعجَُّذٛا ُعجَّ ذِ  َٚ ّْ ُْ  ثَِذ ِٙ ُْ  َسثِّ ُ٘ َْ  اَل  َٚ ( 61) ٌَْغزَْىجُِشٚ

ُْ  رَزََجبفَى ِٓ  ُجُٕٛثُُٙ َضبِجعِ  َع َّ ٌْ َْ  ا ُْ  ٌَْذُعٛ ُ ف ب َسثَّٙ ْٛ ب َخ ع  َّ َط ب َٚ َّّ ِِ َٚ  ُْ َْ  َسَصْلَٕبُ٘ ُُ  فاََل ( 61)ٌُٕفِمُٛ  رَْعٍَ

ب َْٔفظ   َِّ  ًَ ٓ ٌَُُٙ أُْخفِ حِ  ِِّ ٓ   لُشَّ ب َجَضاء أَْعٍُ َّ َْ  َوبُٔٛا ثِ ٍُٛ َّ 61) ٌَْع  

 

"Only those believe in Our Ayaat, who, when they are recited to them, fall down 

in prostration, and celebrate the praises of their Lord, nor are they (ever) puffed 

up with pride. 

Their sides draw away from (their) beds, they call upon their Lord in fear and in 

hope, and they spend (benevolently) out of what We have given them. 

So no soul knows what is hidden for them of that which will refresh the eyes; a 

reward for what they did." (32: 15-17). 

 

In Surah Maryam, Allah (SWT) Lists this among the qualities of His chosen and 

rightly guided servants: 

 

ٌَئِهَ  ْٚ َٓ  أُ َُ  اٌَِّزٌ َْٔع ُ  أَ ُِٙ هللاَّ ٍْ َٓ  َعٍَ ِِّ  َٓ ٓ إٌَّجٍٍِِّ ٌَّخِ  ِِ ََ  ُرسِّ ْٓ  آَد َّّ ِِ ٍَْٕب َٚ َّ عَ  َد ٓ ُٔٛح   َِ ِِ ٌَّخِ  َٚ َُ  ُرسِّ ٍِ٘  إِْثَشا

 ًَ إِْعَشائٍِ َٚ  ْٓ َّّ ِِ ٌَْٕب َٚ ٍَْٕب ََ٘ذ اْجزَجَ ُْ  رُْزٍَى إَِرا َٚ ِٙ ٍْ ٓ آٌَبدُ  َعٍَ َّ ْد ٚا اٌشَّ ا َخشُّ ذ  ثُِىٍّ ب ُعجَّ َٚ (11  
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"Those were some of the prophets on whom Allah did bestow His Grace,- from the 

progeny of Adam, and of those who We carried (in the Ark) with Noah, and of the 

progeny of Abraham and Israel of those whom We guided and chose. When the 

Ayaat of (Allah) the Most Gracious are recited before them, they fall down in 

prostration, crying." (19: 58) 

Remember, if we sit down and recite the Quran, and then come across an Aayah of 

Sajdah, and go into prostration, that is not the same as the "falling into prostration" 

mentioned in the verse, since such "falling into prostration" can only be from 

Qiyaam (standing). 

 

Unfortunately, if we spend our life with the Shias of today, we can live a life of 

seventy or eighty years without ever even once "falling into Sujood" from Qiyaam 

upon hearing the Ayaat of Allah, and thus we will be mahroom (deprived) from the 

opportunity of being among those whom Allah Praises in the Quran for this great 

quality, i.e. the quality of "falling" into Sujood upon hearing the Ayaat of Allah. 

We can only enter this noble group if we become among those who recite the 

whole Quran during their qiyaam. 

Molana Aftab: Mashallah, Brother Jafar, you have motivated all of us, at least me 

to try the Taraweeh prayer, unfortunately due to my position in society it would be 

impossible for me to attend this prayer. However, I will not look down upon those 

who offer it anymore inshaaAllah. I pray that Allah (SWT) blesses you and 

rewards you for your pure intentions, and for opening our eyes to research that we 

were not aware of. 

 


